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 ربح لا نجلا هرس
 ىغا هدر ىلع مالو ةلدعلاو راتخملل ارون ‏am! а لعد ىذلا ‏ty دمح ا

 ‏perdo y زا ‏шын توما ‏Да رسبلا# ‏GP نرب وه ‏GI دم راتعلا

 ‏BOD فيرحت ‏gite pig رار الا دوس ‏aam nnd g M pjan Vy راما نیا

 دعب امأ ‏,рт у نرالا لاستاو

Translation: 
AM praises are due to Allâh who made the under 
sanding of the Ahádith an illumination for the one 
who is confused and salutations upon His beloved 
and chosen one, Muhammad f£, who is like a huge 
ocean among the creation and who has been sent 
with authentic Ahádith, Salutations also upon his 
followers who adopted the paths of guídance and 
held firmly onto the AbAdith of the Jeader of 
mankind, They negated the interpolations of those 
who exceed the fimits from the Ahâdith, the 
falsehood of the wrong ones and the 
misinterpretation of the ignorant ones, 

Introduction 

Salah is one of the most important fundamentals of 
Islam, Рази @ has emphasized its importance in 
numerous ahádith, After Iman (belief in Allâh and His 
Messenger %), saláh is the most important pillar of 
Islam, Jt will be the first action about which one will be 
questioned on the Day of Judgement as Abû Hurairah 4 
has reported: 



 هب بسام ام لوأ ملسو هيلع ‏ŽA یلص را لوسو لاق لاق هلع لا یضر ةريرع لأ نع

ERPE‏ 

Translation:‏ 

Abû Hurairah 4 reports that Rasülullàh £4 said, 

“The first act for which a person will be questioned 

эп the Day of Judgement will be salah.”? 

Anas 4 reports that Rasülulláh 4 said, 

 ‏ца تلم ‏И ملسو هيلع ‏ŽA ىلص هللا لوسر ‏JU لاق هنع ‏t یضر سنأ نع

P ah лу! dl نم لحدتلف‎ YL, تعاطاو‎ yy ar, اهرهش تماصو‎ 

“When a woman performs her five daily salah, fasts in 

Ramadan, remains chaste and obeys her husband, she 

will enter jannah from whichever door she pleases.” 

Due to the importance of this act of worship, it is 

————— 
 ! رواد وسا ‏tom ply ,مالسلا راق ۱3۸۳ ص ۸۱۴ ثیدح ‏jap FU احسلا ‏٩۱ ص یدم لا عساس

 ,رصنحلا قف ىرذد ا هلع تكسو یرادلا میلو ةو ره نأ نع هسام ساو

7 Note that the references of all narrations have been inserted 

ín Arabic in the footnotes, The author's name and details of 

the publisher can be found in the bibliography, 

( TA ص‎ ج ر ١‎ du ms ةحسسلا ۱ ص حوالا ةركلم = ةيلملا ل من‎ PEJT 

mee نسبا لاسفو‎ it y دمحأ هقثو حارا نب داور‎ ue لافو‎ JA هح‎ pli oye ركملا‎ 

 ‎ (А)حیحصلا لاخر هلاحر ةيقبو ثيدحلا اده ل ‎ m aded yدتلاو لا مسه ۱/۳۰٩



imperative that one carries it out according to the sunnah 
' of Rasflullah 8. Every minute detail should be 

meticulously followed so that one's salah. can be 
acceptable in the court of Allah. 

In Shariah, many of the laws that apply to females are 
different to those that apply to males. For example, a 
woman is not permitted to travel without a mahram 
while a male is permitted to do so. Likewise, there are 
many other laws that are applicable to one gender and 
not to the other. A whole . chapter has been devoted in 
this book to highlight some of the differences. 

Similarly, the method of performing salah for females is 
slightly different to that of males. This will be proven in 
the light of the ahádith (traditions) of Rasülulláh &, the 
Statements of the Sahábah æ% and the learned scholars of 
Islam. 

There is a group among the Muslims called the Ghair 
Mugallidin who claim that there is no difference in their 
salahs. Their women perform salah in exactly the same manner as the males, However, this is due to their gross 
ee 
“ The meanings of all Islamic terms have been explained in m glossary. Please refer to it at the end of the book. . Those who claim to Practise on the ahádith and who do not 



ignorance. 

Women who adopt any of the schools of thought of the 

four Imáms viz. Shafi'i, Maliki, Hanbalt or Hanafi 

Mazhab, should be completely at ease that.the method in 

which they perform their salah is correct and in 

accordance to the hadith of Rasülulláh && as will be 

proven in the ensuing pages. They should not be misled 

by the ignorant women who imitate males in performing 

their salah, especially in the two karams of Makkah 

Mukarramah and Madinah Munawwarah. 

In chapter one, the detailed method of salah has been 

outlined. One who is only looking for the method of 

performing salah without going into any detailed proofs 

will find this chapter very helpful. Chapter two discusses 

some of the differences in the laws of Islam between 

males and females. In chapter three, the detailed proofs 

from the ahádith regarding certain postures that are 

adopted by females have been mentioned. Chapter four 

is devoted to the statements of the jurists regarding the 

different postures of females in salah while chapter five 

discusses the issue of women attending the salah in the 

musjid. ^ 

The author makes an earnest duâ to Allah to accept this 

humble effort and make it a means of guidance for all the 

Muslims, نیمآ‎ 
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CHAPTER ONE 

METHOD OF SALAH 

In this chapter, we discuss in detail the manner in which 
salah has to be performed by females as outlined by the 

Hanafi jurists in the light of the ahádith of Rasülulláh &, 

the áthár of the Sahábah 4 and the Tábi'in .ش حر‎ 

Before Beginning Salah 

Ensure that Һе body, clothes and place of salah is clean. 
One must be in a state of wudü. One must perform salah 
during the proper salah times. It is makrüh to 

unnecessarily delay the salah. The most appropriate 
manner would be to begin your saláh as soon as the azán 
has been called out from the musjid. One can thereafter 
continue with the household chores. Do not let other 
engagements cause a delay in your saláh. 

Apart from the face, hands and feet, the rest of the body 
must be covered. Women should cover themselves 
properly using a sheet or cloak so that the head, neck, 
chest, arms, shoulders, thighs and shins are covered. If 
the face, hands and feet are also covered, saláh will be 
valid. If one uses such a thin scarf or burqah from which 
the head, neck and throat are visible, and similarly, if the 
arms, elbows and shins are visible, salah will. not be 
valid. Accordingly, one should take great care in 
ensuring that the entire body is thoroughly covered. 
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If during salah, a quarter of any part of the body besides 

the face, hands and feet is exposed for the duration in 

which ميظعلا یر ناحبس‎ can be recited three times, the salah 

will not be valid. If less than a quarter of the limbs was 

exposed, the salah will be valid but it is sinful to do so. 

It is makrûh to bend the head forwards and make the 

head touch the chest. It is also makrih to bend the chest. 

One should stand completely upright. 

The Procedure of Performing Salah 

Stand straight facing the Qiblah with your gaze fixed on 

the place of sajdah. The toes must also face the Qiblah. It 

is contrary to the sunnah to make the feet face outwards 

away from the direction of the Qiblah. Keep the feet 

together.‘ 

Make an intention in the heart that you are performing a 

certain salah eg. the fard of Fajr. It is not necessary to 

utter the intention verbally. Raise the hands to the 

shoulders without taking them out of the cloak or sheet. 

Women should not raise their hands to their ears. 

The palms should face the Qiblah with the fingers kept 

straight. Do not bend the head forwards. Recite їз 

when raising the hands. Then place the hands on the 

chest without making a circle with the fingers of the right 

 © ۱۷ ص ۲ همح ‏(зу نشف
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hand around the left hand. Place the right palm on the 
back of the left palm, keeping the fingers close together. 
Women should not place their hands below their navels. 

The Standing Posture (Qiyám) 

Recite: 

Bocuse را‎ 
 ‎َكئاَحْبْس ‎ ealكسا كرابتو كدْمَحبو

365 аў, als. уш) 
Translation: 

“O Allâh, You are pure and praiseworthy. Your name is 
lofty and Your greatness is elevated and there is none 
besides You.” | 

This ıs called thand (st). Remember that a woman will 
recite all these du'ás including the Quranic verses silently 
even though it may be a jahrî saláh (one in which the 
recitation is done aloud). 
Then recite: 

My 

p ola c, ly И 
Translation: 1 
"I seek refuge in Allah from the rejected satan.” 

This is called ta’awwuz (341). 
Follow this by reading: 

 ‏pP محلا هللا مب



13 

Translation: 

“I begin in the name of Allah, the most beneficent, the 

most merciful.” 

Thereafter, recite Sürah Fatihah and say Amin (улу. 

Then recite: 

 ‎مجزا نخ مپ
and a sürah or a minimum of three verses of the Holy 

Quran. 

Ifyou are behind the Imam, then only recite: 

 ‎ ds ЭК) e ufoكما
375 dfi لا‎ Qui; 

and remain silent thereafter. If the Imám is reciting the 

Qurán, listen attentively to the recitation. 

Women should recite Sürah Fdtihah and a strah silently 

in every salah. The recitation of the Qur'ünic verses is 

called qirá'ah (isl). 

Do not move any part of the body unnecessarily. The 

more still one stands, the better it is. If one has to scratch 

anywhere out of necessity, use one hand only. However, 
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it is better to avoid such an act. 

Do not place all the pressure on one leg only and leave 
the other leg free. Place equal pressure on both legs. 

If onc has to yawn, try to suppress it as much as possible. 

The gaze should be on the place of sajdah in the standing 
position. Do not look around. 

Once the recitation is complete, this heralds the end of 
the standing position, giydrn (lı). 

Rukü (Bowing Down) 

Keep the following factors in mind when going | 
into rukû :(عرکر)‎ 

When one has completed the gird’ah, one should 
say, 514 апа go into гий. Begin reciting SÎ ûl 
when you start bowing down and complete the 
recital of SÎ ûi when you reach the position of 
ruků. 

Women should bow down slightly, just enough for the hands to touch the knees. Do not bend down so much that the back becomes completely straight. like the males. Keep the fingers together and place them on the knee. Do not grasp the knees by Spreading out the fingers as the males do. Bend the 
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knees slightly to the front and keep your elbows 

tucked into your sides. 

Remain in the position of rukü. for the minimum 

duration of reciting the following words three times 

with ease: 
ped go e 

Translation: 

“Pure are You, O my Sustainer, the great." 

Keep your gaze on your feet while in ийй. Keep 

the feet close to each other. | ` 

Standing up from rukü 

Stand up completely straight when you rise from 

ruká. This posture is called gaumah (ia). Your 

gaze must be on the place of sajdah. As you move 

into the standing position, recite: 

Translation: 

“Allah has heard the one who praised Him.” 

If you do not stand up properly and merely make a 

sign of standing up, it is not sufficient and your 

salah will not be valid. Only after standing up erect, 

can you go down into sajdah. Recite the following 

words while standing: 
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^ 

Translation: 

“О my Susisiner, praise is is only for You.” 

One can also recite: 

5 s = ы = f 
7 ae Ык 

зш Gs دم كل اجر‎ 

Trenslanon: 

-0 my Suminar, only You are worthy of excessive, 

excellent and blessed praises." 

От manta- г гесе 

с т - - coa o.c وع‎ вә 

 ‎ = Eمو تار ‎لم دل كلا اکر ےھللا ‎ быىحرآلا عو ت

“0 АШЫ my Steiner, You зге worthy of praises 

bs a the skies ond the earth and whatever else 

Yeu Ge 

 ‎ (22. ) Begin reci jingقحط ‎ шїї go nzoتا :

SSG gone down and a the 

e of حک‎ when you m of 
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sajdah. When going into sajdah, first place your 

knees on the ground, then your hands, then your 

nose and then your forehead. Both the forehead and 

the nose : should touch the ground. The fingers and 

toes should face the Qiblah. Contract yourself 

completely by making your thighs touch your 

stomach, your arms should touch your sides and 

take your legs out to the right side. Keep your 

fingers in the direction of the Qiblah with your 

arms and elbows on the ground. 

Recite the following words a minimum of three 

umes: 

Traaslation: 
“О my Sustiner, You are pure and most high” 

One may read the above five, seven Or more times. 

Then rise up fom sgjdah end sit down with ease. 

The sing position is called jalsah (+). It is 

sinful to go into the second sejdzh without siumg 

up properly. One bas to repeat the saléh ifjalsahis 

not made Sit on the [ей burock tke the feet out 

to the right and kesp the night thigh on the ей 

thigh The feet must be kept hogzouily on the 

ground end noi kepî erect Keep the bai on the 

thighs with the fingers close tgier. The gaze 

mui be focussed on the bp. Sit for the dation of 

Teciting st kaş once JÎ ai. kis ako pestle 
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{о recitc*: 

e беа огоо JODIE 

 ‎یلمحرار یلریغا میل (‎ uleیبلزرار یلدهار

Translation: 

“O Allah, forgive me, have mercy on me, help me, 

guide me and sustain me.” 

Then prostrate for a second time (sajdah) by first 

placing the hands, then the nose and ۰ 

When rising up fom sajdah, first raise the 

forehead, then the nose, then the hands and finally 

the knees. 

Do not lean on the ground when rising. However, it 

is permissible to lean due to illness, old age or if 

your body is heavy. The end of the second sajdah 

heralds the end of the first rak'at. 

The Second Rak'at 

After standing up from sajdah, recite Bismillah, 

Sürah Fátihah and another sürah or at least three 
verses of the Holy Qur'in. Then complete the 
second rak'at as you have done in the first. After 

coming up from.the second sajdah, sit as described 

 ]2 را ‏WY نه ‏TAL ثسیدح و ‏Me SUE aT ص ۱ ج ىذمرتلا عماحي ° ‏ph راد ۱

 : : كللكو ۲۱۲/۱ ىبعذلا هقئاوو دانس ۱ ;
КЕЧИرر دانصالا حيحم لاو مكاحلاو هجام نباو دژاد ‏ 

 ‏SMS هحام نبيا ىلع هحرش ىف یئاطلفلا هححص
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above for the jalsah position. If this is a two raka'&t 

salüh, this will bc the final sitting position which is 

called qa'dah akhirah ةريسحا)‎ iss). 

Note that raising the hands to the ears, fhand and 

ta'awwuz are not recited . in the second or 

subsequent raka'át. | 

The Finai Sitting (Qa'dah) 

This is the same as jalsah as previously explained. 

Recite Af-Tahiyydt as follows: 

d ERAY Шобمس ‏ el cutisیبثا ‏ inmهللا ‏ СД,مالک ‏ 

gae an all atte ДЕУ33, هللا الإ هل ال نأ ‏ Мسرو هاب ‏ 

Translation:‏ 
“All our oral, physical and monetary prayers are 
only for Allâh. Salutations to you, О Prophet, and 

Alláh's peace апа His blessings be upon you. 
Blessings of Alláh be upon us and on all those 
worshippers who are pious. I testify that there is 
none to be worshipped but Allâh and I testify that 
Muhammad & is His worshipper and Messenger. 

t. 
When one reaches the words, ةلأال نأ‎ raise the right 

index finger and place it down when saying, i є . 

When raising the index finger, make a circle with 
the thumb and the middle finger. The two small 

fingers. must be closed. The ‘index finger must be 



pointed towards the Qiblah and not completely 
stralght — skywards. When you lower the index 
finger, keep the other fingers as they were when 
you ralsed the index finger, 

After reciting At-Tahfyydt, recite the following 
salât (аида): ' 

 كلإ 2907( لا ‏Ji en di esta ОУ haat لا ‏ui رحم ىلع لم مهلا "
eal ind dusىلع ‏ АБ) ДЫلا ‏ АУ sdٹکرا ‏ ey eon uleلا ‏ 

хуу шуд‏ 

‘Translation: 
“O Allah, send Your mercy on Muhammad № and 

on his family as You have sent Your mercy on 
Ibrahîm А and his family, No doubt, You are 

great and praiseworthy. © Allah, send Your 
blessings on Muhammad HÀ and on his family as 

You have blessed Ibrahim aii and his family. No 
doubt, You are great and praiseworthy,” 

Then recite the following dud: 

eadاخلط شا تن ىلإ ‏ oy a Y удеیار تل ‏ Аلب نم ‏ 
ей pii ed al `‏ 

Translation: 
“О Allâh, indeed | I ah, ۱۸۷۵ wronged myself tremendously and no one forgives sins except You. 
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Therefore forgive me, forgiveness from Your side, 

Undoubtedly, You are most forgiving and 

merciful.” 

One can also read the following du'd or any other 

du'á contained in the Qur'an and ۲ 

, и ee 9 "^4 ۳ ^ 

JB os шу Чы; фу! uU ЖУ gu ىِ انبإ ائر‎ 

Translation: 
«О our Sustainer, grant us good in this world as 

well as the hereafter and save us from the 

punishment of the fire.” 

Then make salam by saying: 

dri р مس‎ 
Translation: 
“Peace be upon you and the mercy of Allah.” 

Say: 

while facing the qiblah and then turn your face to 

the right while saying: 

ЖО 
 ,‎ xهللا

Your gaze should be on your shoulder when you 

make saldm. Intend greeting the angels and pious 
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jinns that are on. your right. Then turn your head 
and bring it back to its normal position facing the 
Qiblah. Now turn to the left and make salam while 
intending to greet the angels and pious jinns on 
your left. Your salam is now complete: This 
method of uttering the salam ‘is deduced from the 
ahadith”. 

It is preferable to make dua after salah. This is done 
by raising your hands chest height with the palms 
facing skywards. There should be a slight gap 
between the palms. Do not join them completely 
nor spread them very far apart. 

If you are performing a three or four, raka'át salah, 
stand up after reciting At-Tahivat (... si) 2.5). The 
first sitting position is referred to as qa'dah Шай (iss 
JJ). In this position, salât (durüd) and du'á are not 
recited. 

If it is a fard saláh, recite only bismilláh and Sürah 
Fátihah and go into rukii'. Then complete the saláh 
as described above for a two raka'át saláh. 
Ss €‏ 

 0 ‏^T) ص ‏T ج نتسسلا فراعم) نيمبلا بناسح ن ‏,ddl هحرلا ءاقلت هلادتبا نم هذه ةيفيكلار

سلا ىدتي (10۱ص ۲ ج) یرولا ایرکز ‏JY بذهلا حرش ‏р А نو
 ةلبقلا ‏,ш ш ما

Sy чаш es,عم همالس مات ‏ PTةمادق نسبال ئفملا فو تافتلالا ‏ tryص ‏ (ttلاق ‏ 

 لوقل هرايو يم ‏Мм Алу„ الئاق تفتلي مث ةلبقلا لا مکیلع مالسلا هلوقب ئدتي :لیقع نبا

DMلاح ن نری هللا ةسخرو مال ادا ‏ 

at‏ 
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If the salah is not a fard salah, then together with 

Sürah Fátihah, recite another sürah in the third and 

fourth raka'át before proceeding to rukü'. 

The Obligatory (Fard) Acts of Saláh 

The following six acts are fard in saláh. If any of 

them are missed out, the saláh will be null and 

void, whether one leaves them out intentionally or 

unintentionally. The saláh will have to be repeated. 

1.Takbíre Tahrimah i.e. to say 4-01 after making 

the niyyah. 

2.Qiyám ~ to stand. One has to stand for the duration of
 

the amount of fard girá'ah. Standing is obligatory for 

the fard and wir saláhs only. Standing for the two 

sunnah raka'át of Fajr is also obligatory." 

3.Qirá'ah - to recite any verse of the Holy Qur'an. 

The condition is that the verse must constitute at 

least two words cg. رظن‎ . If the verse comprises 

only one word eg. ناتماهدم‎ , orone letter eg. ص‎ , ОГ 

two letters eg. مج‎ , then the obligation will not be 

fulfilled. Gira'ah is obligatory in the two raka'át 

of fard and all the raka'át of мії, sunnah and 

пай. 

4.Rukû' Rukü' is obligatory in every rakat of salah. 

 ۱۱ ۲ ص ‏Y ج یونهسکللا ررکسشلا دبع انالومل هقفلا ماع
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The minimum rukû' is that one should bend to 

‘the extent that the hands reach the knees. 
5.The two sa/dahs. Two sajdahs are fard in every 

rakat, 
6.Qa'dah Akhirah - the final sitting posture for the 

duration of Tashah-hud. 

The Compulsory (WájJIb) Acts of Salah 

The following constituents are wajib in salah. If 
any one of them is omitted, the error must be 
rectified by performing sajdah sahw. Sajdah sahw 
will be discussed later. 

1.10 begin the salah by reciting the words JS 4iin 
particular. 

2.To recite Sürah Fátihah. 
3.To recite Sürah Fatihah in the first two raka'üt of 

a id salah and in all the raka'át of witr and nafl 
salah. 

4.To add at least three verses after Sürah Fatihah. 
5.To recite Sürah Fatihah before another sürah. 
6.Tartib - to fulfil the various constituent parts of 

saláh (the fard and  wájib acts) in their 
appropriate sequence as described in the section : 2 ut "m the method of performing salah. 

А а - to sit after ‘at f 
duration of tashah-hud, ere ee ee 

8.To stand for the third 
tashah-hud without any 

9.To recite Tashah 

rakat immediately after 
delay, 

-hud in every qa'dah. 
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10.To recite Du'á-e-Qunüt in the third rakat of witr 

salah. 

11.Qaumah - to stand erect after performing rukû' 

and before going into sajdah. 

1210 make salam in order to exit from salah. 

13.Ta'dil - to fulfil all the actions of salah with ease 

without being hasty. If the saláh is performed without 

observing /a'díl, the salah, though valid, is rendered 

improper. Sajdah sahw is not performed for failing to 

observe ta'dil, 

14. To recite the extra takbirs of Eid Salah. 

15. To recite the takbir of rukü' in the second rakat 

of Eid Salah. 

All other acts of the salah, besides the fard and 

wajib constituents, are sunnah or mustahab factors. 

One should perform all such acts to attain the 

maximum reward of salah as all these acts аге 

meritorious. One should not omit them without any 
reason. However, no sajdah sahw is performed for 
omitting the sunnah and mustahab constituents. 

Sajdah sahw 

Sajdah sahw is the performance of two additional 
sajdahs in order to compensate for the omission of 
a wáüjib or any such defect. These sajdahs are only 
performed if the defect or error was committed by 
mistake, If the error was caused intentionally, 
sajdah sahw cannot be performed but the saláh will 
have to be repeated. 



The method of performing sajdah sahw is that after 

reciting fashah-hud in the final sitting, one must 

read, 

d. olus ГУЕ 
 (‎ Жهللا 3-05 مکیلع

and tum the head to the right. After making one 

salam, perform two sajdahs and complete the salah 

as usual. Then recite tashah-hud, salát (durüd) and 

du'á and make salám to complete the saláh. 

Factors which Nullify Satáh 

1. Speech whether intentional or unintentional 

nullifies the salah, Even saying ‘ah’ or ‘oh’ will 

nullify the salah. Similarly, if by clearing ‘the throat 

unnecessarily, a sound is emitted, the salah will 

become null and void. Replying to the greeting of 

someone by saying, 

 ‎مالسلا مكيلعو
will also nullify the salah. 

2. Any action which does not form part of salah, if 
carried out during salah will nullify it eg. to walk, 
eat or drink, 

3. If one's chest : is tu j salah is nullified. кта ro tbe ا‎ e 

4. Langhi i shing aloud during salah also nullifies the 
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salah. 

5. If a woman plaits her hair while offering salah, 

her salah becomes null and void. 

Factors which are Makrüh in Salah 

The following factors are makrüh їп salah. 

Although these acts do not nullify the saláh, they 

diminish the reward of the salah. 

1.To fiddle with one's clothing: and hair. 

2.To crack one's fingers. . 

3.710 glance to the right or left. 

4.To place the hands on the hips. 

5.To perform salah facing another person. 

6.To perform saláh on pictures of animate objects 

or in the proximity of such pictures. 

7.To lengthen the second rakat considerably more . 

than the first one. 
8. To specify a particular sürah for a particular salah. 

9.To squat, sit on one's heels or to sit like a dog 

with the posterior on the ground and the knees 

raised up. 

10. Voluntarily leaving out a sunnah. 
11. To perform salah in such clothing in which one 

does not go in front of people. 
12. To lean on to something. 

13. To perform saláh while one has the urge to go 
to toilet or to pass wind. 

14. To perform saláh in someone else's property 
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without the owner's consent. 

15. To perform saláh in a dirty place like a toilet. 
16.To perform saléh on a public road or in the 

graveyard. 

17. To perform saláh with a little impurity or in 
close proximity to impurity. 

18. To count the verses of the Qur'án or the tasbih 
on one's fingers. 

19. To rub off dust or sand from one's face if the 
sand or dust does not harm one. 

20. To make sajdah only on the forehead when one 
has the ability to. place the nose on the ground. 

21. When one has the urge to eat, to perform saláh 
in the presence of the food. i 

22. To repeat the same sûrah in both the raka'ât of 
fard when one knows other sûrahs as well. 

23. In the fard salâh, to recite the sûrahs contrary to, 
the sequence of the Qur'ân. 

24. To recite a sürah in the fard salah, omit the 
next sürah and recite the following one eg. to 
recite Sürah Al-Fil in one rakat and to recite 
лә Al-Má'án in the next one. This mas’alah 
applies to the short sürahs onl ie. 1 
Bayyinah till the end. تن نع‎ 

25. To close the eyes unnecessarily, 

In Congregation 

Imámat 

It should be remembered that it is makrüh for a 
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females-only congregation. However, if women do 

happen to perform salah in congregation in which 

there are exclusively females, the female Imám will 

stand among the women of the first saff in the 

centre of the saff as the following narration 

indicates: 
n 

 ‎ةشلاع نع ىور ‎ UFنهطسر تساقن ءاسن تمآ

Translation: 

When Aishah # made Ітата of a female 

congregation, she stood among them at the centre. 

Sheikh Abdur Razzáq (211 A.H)" ı~, quotes the 

following narration ‘in his Musannaf: 

 "ايب تماق رصعلا ةالص ىل ةملس مأ انتمأ تلاق نيصح تنب ةريجح نع

Translation: 

Hujayrah Bint Husain æ reports that Ummu 

Salmah 4 was their Imám in Asr salah and she 

stood amongst them. 

 ۱۶ ل ىورللا لاتو (۲/۲ ‏pt صيخلت رظنأ ا ريغر ‏hull قازرلا دبع قيرط نم
 ‏.м ص ۳ ج ‏T ةيأرلا تمن ‏M حیحص هدنس ةصالخلا

 .توريسب يمالسالا بنكلا

ә Dates after а personality’s name refer to his date of birth 

and death according to the lunar calender. Where only one 

date is mentioned, it refers to the date of demise. 

 ‏M ۰ دنس ىووتلا لاتر ۸۲/۲ ‏e صسيخلتلا ل امك اهریفو ىمناشلار نيطقرادلا هح رحأ

 ‏TAN ةيارلا بصن لل امك حيحص
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The Saffs 

In a congregation of males and females, the males 
will occupy the front rows, followed by the 
children and then the females. Sheikh Abdur 
Razzq (211 А.Н) 2. , narrated the following 
hadith in his Musannaf. l 

لصلا ندهشي ءاسلا نك له هنع ‏dl ىضر كلام نب سنأ لحجر لأس
 ‏E ةا

 هللا ىلص هلل لور لاق ملق اذا | لا اهيا لاق ملسو هيلع هللا ىلص لا لوسر

اسلا قرص رخو رسولا فصلا ءاستلا قوقص ريح : ملسو هيلع
 فصلا ءا

15 

paaliفوفص وعو ‏ Jis Jرولا فصلا لاحرلا فوقص رشو مدقلا فصلا ‏ 

Translation: 
A person asked Anas Ibn Malik № whether the 
women attended the congregation with Rasülulláh 
9. He replied in the affirmative and said that is the 
reason for which Rasülullih % mentioned, "The 
best saffs of the Women are the last saffs and the worst saffs of the Women are the front saffs. The 
best saffs of the males are the front saffs while the 
worst saffs of the males are the last saffs." 

r 
 ‎ص ۳ ج گازرلا دبمل فتملا ‎ eel WAالا ةعاسجلا ‎ as jeنع ‎ Ant dlلات لاق:

 الا فوم محو ‏MA اه 5

 ‎اهرشو اهرحآ ‎ Ља, ujاذه ف تیداحالا ‎ oaارلا بسن ن .Tray ; з شو اسهرأ لاحرلا فرفص ريخ ملسو هيلع هللا ىلص هللا لوسر
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Recitation 

When one performs salah behind the Imam, one 

will not recite anything from the Qur'án. Only the 

tasbihs and du'ás will be recited. Allah Æ says in 

the Holy 7 

 ‎ IIDC BP ote LE т ,32دوو سوو 16
 نوح مكلمل ‏aly d ارموتساف ‏STA عرق 145

Translation: 
"When the Quran is being recited, listen to it 

attentively and remain silent in order that you 

obtain mercy.” 

Imam Muslim Ibn Најјај (261 А.Н) طاعر‎ has 
narrated the following words: 

”© 17 
 اوتصتأق یر اذاو

Translation: 

Abû Misa Ash’ari #4 reports that Rasülulláh Ж 

said, "When the Imám recites, remain silent." 

This hadith explicitly indicates that when one is a 

muqtadi, onc has to remain silent. 

 * ۲۰۸ فارعألا ةروس
 ۱ مالا راد ۷۲۲ ص ‏٩۳ تسیدحو ‏АДЕ PU ةحسلا ‏۱۷٩ ص ‏١ ج ملسم حيحص
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Imam Abû Abdillah Ibn Májah Al-Qazwini: (273 
А.Н) ûl حر‎ has narrated the following hadith: 

 ةعارقف ماما هل ناك نم ملسو هيلع هللا ىلص هللا لوسر لاق لاق هنع هللا ىضر رباح نع

 " ةءارق هل مامالا

Translation: nx 
Jábir 4 reports that Rasülulláh & said, "Whoever 
has an Imam, the recitation of the Іпат will 
suffice for him." 

Departing from the Musjid 

It is makrüh for females to attend the congregation. 
However, if the congregation happens to have both 
males and females, the women must be allowed о 
depart first. Imam Sulaiman Ibn Ash’ath Abû 
Dawid (275 А.Н) نا هر‎ has narrated the following 
hadith in his Sunan: 

 اذإ ملسو هيلع هلا ىلص هللا لوسر ناك تلاق اهنع هللا یضر ةملس ما نع
 ثکم ملس

 وو

Susاميك كلذ نأ نوري اوناكو ‏ sلاحرلا لبق ءاسنلا ‏ 

 سس
 ‏душы" ل عينم نب دحاو

 ‏JU نيخيشلا طرش ىلع لوالا
L نب ذيع هحرحآ اذه رباح ثيدح ص هحام نبا نكم

A‏ 

 رباح ثيدح دانسا :ةرهلل فاحتا ن یعناشلا ىريصوبلا ظناحلا

 ‏ш فاغال ملسم طرش ىلع
tef)» اعلا الل شمام

 ‏

 ‏p [ سل راد ۱۳۰۰ ص ۱۰۸۰ ثیدحو ‏ut کابل ها

 ‏VEN ص دواد ‏Jl ننس
udis el,جام نباو یلاسلاو ‏ 
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Translation: 
| 

Umme Salmah 4 reports that Rasilullah #® used to 

wait for a little while after making salam in order 

for the women to depart before the men (from the 

musjid). 

 لوقي ملسو هيلع هللا ىلص هللا لوسر تعمس تلاقاهنع هللا یضر ركب ‏of تنب ءاعآ نع
 مهسوؤر لاحرلا عفري ىح اهسأر عفرت الف رخآلا مريلاو هللاب نمؤي مكنم ناك نم

 ‏Pur А تاروع نم ‏oia نأ ةيهارك

Translation: 

Asma Bint Abt Bakr 4 reports that she heard 

Rasülullàh saying, "Whoever from amongst you 

believe in Allah and the Last Day, should not raise 

her head before the men: have lifted their heads. 

This is in order that you do not see the aurah 

(private parts) of the men.” 

In those days, the men used to wear a sheet as a 

lower garment. During prostration, there was the 

possibility of their private parts being exposed 

from the rear. Therefore, the women were ordered 

to raise their heads from sajdah after the men. 

 28 دمي فارشالا ةفحت ل ىزلا لاق ركب ‏ul تب ءامسأ ثيدح ۱۲۳-۱۲ ص دواد ‏ul نتس
 ‏pte نیمی رصعم ثیدح ظرسفحاو : لاق ةاورلا دحأ نم مهر اهبف ىرخأ اقيرط هل رکذ نا

agoرركذملا ‏ us۲۵۱/۱۱ فارشالا ‏ М,لوم ناب یرلتلا ظفاحلا لوق ‏ Ји жяلاق دقت ‏ 
БАНبيرقتلا لا ‏ Jerةقث رهو ناسيك نب هللا دبع نركب نأ ‏ diyملعأ ‏. 
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Perfume 

Imám Muslim (261 А.Н) à. , has narrated the 
following hadith in his Sahih: 

 هللا یلص هللا لوسر انل لاق تلاق امهنع هللا ىضر دوعسم نب هللا دبع ةأرما بنيز نع

2 

 ايط سمت الف دجسلا نکندح| تدهش اذإ ملسو هيلع

Translation: 

Zaynab, the wife of Abdullah Ibn Mas'üd æ said 
that Rasálulláh £& said, "When any of you (women) 
come to the musjid, do not apply any perfume." 

Imam Muslim (261 А.Н) iı, has also narrated the 
following hadith: 

 تباصأ ةأرما ‏Ы ملسو هيلع هللا یلص هللا لوسر لاق لاق امهنع هللا یضر ةريره يا نع

2 
 ةرخآلا ءاشعلا انعم دهشت الف اروخب

Translation: 

Abû  Hurairah 4& reports that Rasülulláh © said, 
"Whichever woman applies fragrance should not 
eet Se 

 21 ‏uta] e - ركقلا راد ۳۱۲ ص ۱ ج حیا ‏TR همر

 ةناتسكالا =

 ‎ Кد 2
 ‎صو توريب - رکفلا راد ۳۱۲ ص‎ M ۱ةخلا

 ‏E حیا ملا ةرکشم و ملسم حيحص ‎ةيناسک الا
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attend the Isha salah with us." 



36 

CHAPTER 2 

DIFFERENCES IN LAWS BETWEEN 
MALES AND FEMALES 

The Shari'ah has taken the physical differences of 

males апі females into account, thereby 

differentiating in the postures of saláh. Just as there 

are differences in salah, so too are there numerous 
differences in almost every aspect of worship. 
Hereunder we enumerate a few examples of the 
differences in laws between males and females. 

Menstruation 

Imam Muhammad Ibn Ismail Al-Bukhári (256 
A.H) zm, has narrated the following hadith: | 

 تلاقف ترهط اذا امتالص انادحإ ئرجتأ اهنع هللا یضر ةشئاعل تلاق ةأرما نأ ةذاعم نع

 الف تلاق وأ هب انرمأي الف ملسو هيلع هللا ىلص ىبلا عم ضيع انك دق تنأ ةيرورحأ

23 
ed 

Translation: 

Muázah reports that a woman asked Áishah d | 
whether а woman should make qada (amends) of her saléh when she is purified from her menstruation. Aishah Ж replied, “Are you a 

 بس
PIPER YSU y U ص ر مالسلا راد‎ 1ص ىراخبلا حیحص ٩‎ 
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Kháriji*? While we were with Rasülulláh && he did 

not command the menstruating women to make 

дайа of their missed saláhs."- 

This hadith indicates that а woman who 

menstruates does not perform salah while she is 

menstruating and when her menstruation is 

complete, she does not have to make amends for 

her missed saláhs. This ruling applies only to 

woman. The menstruating women used to keep 

away from the Musalla (Eid Gah) as mentioned by 

Imam Bukhari (4 er): 

 ‎مهالصم نلزتعیو مقوعدو نیملسلا ةعامج ندهشیف ضیا امان

Translation: 

Umme Atiyyah & reports that the menstruating 

women attended the congregation of the Muslims 

and their du'à but kept away from their place of 

salah. 

Permission 

If a woman wants to attend the musjid, she has to 

^ А deviated sect who lived in Harürá near Kufa and who 

regarded making qadã compulsory after a woman is purified 

-from her menses. 

D ад UATE ص ۱ ج ر مالسلا راد ص یراخبلا حیحص‎ 
N 
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ask her husband for permission. Males have not 
been commanded to seek the permission of their 
Spouses before attending the musjid. 

Imám Bukhari (256 А.Н) s. ., has narrated the f P) 

following hadith: 

 ةأرما تنذأتسا اذا لاق ملسو هيلع هللا یلص ‏ull نع هيبأ نع هللا دبع نب ملاس نع

 اهعنع الف مكدحأ

Translation: 
Salim narrates from his father who reports that 
Rasfilullah # said, "When any опе of your wives 

seeks your permission, do not prohibit her." 

Azàán 

It is mentioned in Musannaf Abdur Razzáq": 

 ناذآ ءاستلا ىلع سیل : رع نبا نع

Translation: 

 تست سی ع 25.2 ^

 2۶ ‏.ад کالا ‏SATs صو ماللا راد ‏NYT ص یراخبلا حيحص

з ee а‏ 
 ياا وس

 ا

ашуу ۳نم ‏ tel cateو اذهو لاق م هر ىدع نبال لماكلا نم اعوفوم ‏ 

و ‏gindi ن یزولبا نبا «
هارو یرصبلا نسحلا نع ىوري يش وه انا اعرقرم هملعن ال انه لات

 

 .ملعأ ‏Sl, “Ly ف خيشلا هدرو ىمحلا
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“Abdullah Ibn Umar æ states that there is no azán 

upon women.” 

Ibrahim Nakh'î (96A.H) »---, a great Tábi'i and 

Jaqih (jurist) of Iraq who was also the teacher of 

Imam Abû Hanifah ».—, states that azán and igámah 

are not compulsory upon women. 

Clothing 

As mentioned previously, a woman has to cover 

her entire body before she can perform salah. 
However, the minimum requirement for males is 
from the navel to the knee. 

The Saff 

In congregation, a woman has to stand behind the 
saff of the males and children. 

Imám Bukhari (256 A.H) ثامر‎ has narrated the 

following hadith #: 

 هيلع هللا یلص يبنلا فلخ انتيب ف ميتيو انأ تیلص ‏JU ше هللا یضر كلام نب سن نع

 میلس ما ‏;cie ul ملمو

Translation: 

 3 مالسلا راف ۵۸ يم ۷۲۷ ثسيدح و ةيناتسسكابلا ةحسلا ۱۰۱ ص ‏١ ج يراحلا ححص



Is & 

“Ames Ton МШШ 4 sys tht be ad a opa 

peviomed sz in бен home behind Вагыйз 
3 wake бе mx: of Ams = Ummu Sukim 2 

слой behind бетэ” 

Vets бай indcztes ta even if а women is alone, 

she bes to stand behind the szfis of the males and 
will aot jon the males in ther 2f. 

Prompting 

The following hadith is mentioned in Sahih 
Bukhari 

 22:000649 لاق ملسو هيلع للا ىلص ‏Syed یضو ةريره قل نع
2 

 لاحرلل

Translation:‏ 
Abi Hurairzh 2, reports that Rasülullàh Æ said,‏ 

"Clepping (of the palms) is for females and tasbih‏ 
(saying subhánalláh) is for males.”‏ 

The jurists have interpreted this hadith to mean that 
when an incident occurs in salah eg. the Imám errs, 
then de Mugtadis (followers) should prompt him 
by either saying iW for males while females 

Шшسس ‏ 

: .2 
 ‏PINT ىع ‏E ١ = مالسلا ‏атт ص راب حب 5



It is sated in Iêus-Sunar. 

ro 
 ‎عقر ا ر آل 109 یکتا

Mz م ةا‎ Ns 

Translation: 
“It is not permissible for a woman to raise ber 

voice in salah.” 

Jumu'ah 

Imám Abû Dawid (275 AH) ظهر‎ has narrated the 

following hadith: 

 قح ةعمجلا ملسو هيلع للا یلص هللا لوسو لاق لاق هتع هللا یضر باهش نب قراط نع

 ‏ше j" بص وأ ةأرما وأ كولم دبع ةعبرأ ىلع الا ةعامج لل ملسم لک ىلع بحاو

 ‎ ۲ уиص ۱۵4 30

 31 ىلا یار ‏«d, db эў ىأ لوق نع ةصالحلا ‏ee ىرونلا لاق ثيدحلا اذه ‏лет ص دواد نأ تم
 ‏ые وهو ‏gre لسرم نرکی هتاف ةحصلا قف حداق ريغ اذه لاق هنم حسب ماو ملسو بلع هللا یلص
 وهف لاسرا هبف ناك ناو ثيدحلا اذه : ۱۸۲/۲ ےس ىف یقھیلا لاقو نیحیحملا طرش ىلع ثيدحلاو
 .دهاوش ‏al y هنم ‏cont مل ناو ملسو هيلع هللا یلص یا یار نمو نیما ‏A نم قراطو ديح لسرم



Translation: 
Tariq Ibn Shihab à reports that Rasülulláh A said, 

"lumu'ah is compulsory on every Muslim with 

congregation except on four people: a slave, a 
woman, a child and a sick person." 

Imim Abd D&wüd (275 А.Н) su, also narrates the 

following  hadith: 

 "ربا ج ابتا نع ‏Ау انیلع ةعمج الو اهنع هللا ىضر دیطم مأ ةياور لاو

Translation: 

In the narration of Umme Atiyyah 4 it is 

mentioned that Rasülullüàh ® said that Jumv'ah is 

not obligatory upon women and he prohibited us 
from following the janázah. 

Kafn 

The kafn of a woman differs considerably from that 
of a man. The way her hair is plaited is also 

————— Uu 

 ‏BAH لاتر الرصوم مالل هحرخأ دنت كلذ عمو 0/5 ویلا صيحلتو ۸۲ ةيارلا عن رظنار

 ‏i E رش کک

alosراد ۱۳۰۷ ص ۱۱۳۹ ثیدح دراد ‏ 
ce iهلقنو ميقا نباو ‏ Айءا عانا باب حتفلا ل ‏ 

 یک ‏SEP نبا ىلا هازعو ‏rely ptt صيخلت لل هدروأ

 ‏a هيلع تكس ‏Le asd 178 ص و مالسلا
gidsكلذكو هيلع تكسو قاريطلا ىلا هازعو ‏ 

 .ملع لر عوبطلل ‏a هدحآ لو
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different.” 

Following the Jandzah 

lmám  Bukhüi (256 AH) طاع‎ narrates the 

following hadith: 

 ‏udo" مرعي ملو زئاننملا ع ابتا نه ‏bel ثلاق امنا ةيطع مأ نه

Translation: 

Umme Atiyyah œ said, "We were prohibited from 

following the janfzah and this order was not 

emphasized upon us." 

The jurists have concluded from this hadith that it 

is makrüh tanzîhî for females to follow the janázah. 

Hajj 

Hajj is obligatory on both males and females but 

females have an added condition of travelling with 

the husband or а mahram. Imêm Abi Dâwûd (275 

А.Н) دن تر‎ narrates the following hadith: 

 ةملسم ةارمال ‏JAY ملسو هيلع هللا ىلص هللا لوسر ‏JU JU هنع هللا یضر ةربره يأ نع

 2 ‏ax ةخلا ‏۱١۸ ص ر مالسلا راد ۲۷-۲4۸ ص یراحلا حيحص رظنا

 24 ‏е Suas ААМ ص ‏١ ج ر مالسلا راد 1901 ص يراحبلا حیحص



S 
 ‎اهتم ةمرح وق لحر اهعمو الإ ةليل ةريسم رقاست

Traaslation: 

Abû Hurairah & reports that Rasilullah £ said, "It 

is not permissible for a Muslim woman to travel 
the distance of a day's journey without a mahram 
male." 

Imam Abi Dawid (275 A.H) مر‎ also narrates the 
following hadith: 

 ‏BAY JEY -ملسو هيلع فا یلص هللا لوسر لاق لاق هنع هللا یضر ديعس ‏af نع

 اهوحآ وأ اهوبآ اهعمو الا ادعاصف ‏MO قوق ؛ارقس راست نأ رحآلا مويلاو ‏Sb نمؤت

 ‏ep وذ وأ اهنبا وأ اهجوز وأ

Translation: 

Abi 5215 4 reports that Rasülulláh & said, "It is 
not permissible for a woman who believes in Allah 
and the last day to travel for three days or more 
without her father, brother, husband, son or 
mahram." і 

 ج
Se‏ 

 ‎ агааби ye Yeتوری ‎ ee jlتو ملم LO Hof) $3 د رم , ۲

لا ىلا ىرتلل هازعو فارشالا
 ‎رحل ف ىراخل

» plac 
 umm ١ ‎ NKلف ىرت ل لاق توربب

 ‎دعس نأ نع ىحي نب

 دواد ‏ul نتس

 صا ج دواد ‏al نتس

 ‏OP ثيدح نم ملسمو یراخیلا هج ‏aly هحام نياو یقمرتلاو
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Ihrám of a Woman 

The ihrám of a male differs considerably from that 

of a female eg. a male cannot wear sewn clothing 

while a female can. A woman does not shave her 

head to come out of ihram. Males have to shave the 

head after coming out of ihrám. Imám Abü Dáwüd 

 :‎ narrates the following hadithدیر

 ‏д> дсй ىلع سيل لاق ملسو هيلع هللا یلص هللا لوسر نأ هتع هللا یضر سابع نبا نع

 ” تل ءانلا ىلع ام

Translation: 

Ibn Abbas # reports that Rasüluláh Ж said, 

"Women do not shave their heads completely; the 

only trim their hair." 

Divorce 

Nikâh is consummated by both males and females, 

but only the male has the right to issue a talág 

(divorce). Imam Ibn Májah (273 А.Н) ط تر‎ 5 

the following hadith’: 

 ‎ alسم ۲ ج دواد ٠١١ ‎ور : ۲۹۱/۲ صيخلتلا ن ظتاحلا لاق توریسب ةيرصعلا ةبتكملا 37

 ‎ FNخيرأتلا ل ىراخبلاو
 ‎ن متاح ربا هاوقو سابع نبا ثيدح نم قاوطلاو نطنرادلاو دواد

Md 

 ‎ delباصأف قارلل نبا هيلع درو ناطقلا نبا .

M 
 ‎ج هحام نبا ننم ١ ‎توريب - ركفلا راد 1۷۲ ص *



46 

ulنم قالطلا ‏ dalقاسلاب ‏ 

Translation: 
"Talüq (issuing a divorce) is only the prerogative of 
the male." 

Polygamy 

A male has the prerogative of marrying four 
women while a female can marry only one male. 
Allâh 38 says in the Holy Qur'an: 

» 

 عابرو ثالثو قشم ءاسنلا نم مکل باط ام ارحکناف

Translation: 
“Marry women who please you whether two, three 
or four." 

The Ghair Muqallids 

The Ghair Mugallids, who claim that there are no 
differences in the salfh of males and females, 
themselves differentiate between 
Hereunder follow some examples: 
1. In their musjids, the males are appointed as 
Em but no musjid of theirs has a female as an 

the sexes. 

2. Males are always muazzins in their miusjids and 

 ‏W ۳ ةبآ ءالا ةروس
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never a female. 

3. The Igámah is only called out by males. Females 

are never given this task. 

4. The males always stand in the front saffs. The 

females are made to stand in the rear. 

5. Most of their males perform saláh bare-headed. 

The females however, do not discard their scarves 

ог burqás. | 

6. Most of their males leave their elbows and shins 

exposed іп saláh. However, their females do not 

perform saláh in this manner. 

7. The females cover their whole bodies in saláh; 

not the males. 

8. The males stand with their 

the women do not do this. 

It will be the height of immodesty to see women 

standing with their feet wide apart in saláh. 

feet wide apart while 
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CHAPTER 3 

PROOFS FROM THE AHADITH 

Imam Ahmad Ibnul Husain Al-Bayhaqi (458 АН) 
ù~, has mentioned a principle which is the basis of 
the differences found in the salah of males and 
females. He says, 

u وهو رتسلا ىلا عجار ةالصلا ماكحأ نم لحرلا هيف ةأرلا قرافي ام عامجو
iلکب ةرومأم ‏ 

 ‏P هانعم نع فشكت هذه ىلت ىلا باوبألاو اط رتسأ ناك ام

Translation: 
"The separating factor between the laws of salah of 
males and females is that of concealment. A 
woman is commanded to do all those actions which 
aré more concealing for her. The succeeding 
chapters will reveal this distinguishing factor." 

Clothing 

Imam Bayhaqi (458 А.Н) ù, narrates the following 
hadith: 

settالا ‏ 
 ‏ure) هالص لبقت ‏Y لاق هنأ ملسو هيلع هللا یلص ینلا نع اهنع هللا ىضر ةشئاع نع

 ‏me ۲۲۲ ص ۲ ج يقهيلل ىربكلا نتلا
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Translation: 

Aishah æ reports that Rasülulláh && said, "The salah of a 

woman is not accepted unless she wears a veil." 

Imam Abû Bakr Ibn Abi Shaybah (235 А.Н) طاع‎ 
narrates: 

 *ةالص اهل لبقت مل اهرعش طغت مل ةارما ‏Uf دهاحج نع

Translation:‏ 
Mujahid (104 А.Н) >. ~, reports that whichever woman‏ 

does not cover her hair, her saláh will not be accepted.‏ 

It is reported in the Musannaf of Ibn Abi Shaybah i, 
(235 A.H): 

 ةرشبلا یراو ام رامخلا ‏Ul تلاقف رامخلا نع تلئس ‏Ш اهنع هللا یضر ةشئاع نع

a 

 رعشلار

Translation:‏ 
Aishah 4 was asked about the khimár. She replied that‏ 

the khimar was a veil that concealed the skin and the 
hair. н 

 ‏m نسبا هححصو ىلاسلا ‏YA هاور :مارسلا غرلب ل ظناحلا لاق ۲۳۳ ص ‏Ye ىتهيبلا

M 

 ‎فنصلا ‎ dl uyص ۱ ج ةيش ۲۳۰

 ‎ج ةيش نآ نبال فتصلا ‎ Yص ۲۳۰ 9



Imûm Abd Dawid (275 АШ) dees has related a similar 

hadith from Umme Salmah i in whieh a khimár and a 

long cloak have been mentioned.” 

Raising the hands 

Hafîz Nürud-din. Haythamt (807 АШ) м, states: 

 اذا رجح نبا اي ملسو ‏le هللا یاص هللا لرسر ‏JU JU ue هللا یضر رجح نب للاو نع

"Maid els y Jal ACM كيلذأ هااح كيدي‎ Jas تیاص‎ 

Translation: 

Wail lbn Myje دل‎ states. that Rasululah NA sald to 
him, "O Ibn Hujn when you perlorm salah, raise 
your hands till your ears while à woman should 
raise her hands till her chest." 

Imam Abd Bake lbn Abt Shaybah (235 AW) wc, 
narrates: 

е o»نب هبي ‏ Зуу)لات ‏ eal)ءادردلا ما ‏ IS 3 Rحتنا نیس ‏ 

 سس سس
“ 

А Tابا ‏ Мыو ‏ Veمولا اب ۰ صالح ‏ 

"m DARN А A hihمحعر دراي ‏ ved Мы „ү‏ 

u 

 ‎ у Vil s Aنسا والعاب

Me «№ 

ees al aes 

۱۳۱ ale 
M 

 ‎ ۳ ul М Why vesراه



‘Translation: 
“Abde Rabbih Ibn  Zaytün said that he ۷ 

Ummud-Dardà raising her hands parallel to her 

shoulders when beginning salüh." 

Imam Abd Bakr Ibn Abi Shaybah (235 А.П) $^, 

has also narrated the following tradition: 

 ‏ad" راس لاق ‏Da Ya عقرت فيك ةأرملا نه لتس هلأ ءاطه نه

‘Translation: 
Ath мх, (a Tübi'), was asked how a woman should 

raise her hands in salah, He replied that she should 

raise them till her breast, 

Based at the headquarters of Islam, Makkah 

Mukarramah, AtA دمر‎ used to issue this fatwá 

(legal verdict), 

Imam Abd Bakr lbn Abt Shaybah (235 AH) м, 

narrates: 

LL] 
 ‎ناک هنأ دامس نھ ‎ dagتحناتسا ال ابا ‎ МАЙاهيا ىلا اهيدلي مارا

sea — e! 

ЫК КАШКА Red نأ نبال‎ tinal 

1 tal 

“ є 

W 
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Translation: | 

“Hammâd Ibn Salmah Al-Basr (91-167 А.Н) au, 

used to say that a woman should raise her hands 
parallel to her breast when beginning salah.” 

Hammad (167 A.H) à, was based in the centre of 
Islam, Küfa, where he used to issue the fatwá 
according to the above-mentioned hadith. 

The narration of Ibn Juraij شن یر‎ has been mentioned 
as follows: 

 كلذب عفرت ‏Y لاق ‏je AS ريبكتلاب اهيديب ‏il M روشت ءاطعل تلق لاق جیرح نبا نع

 تسيل ةئيه ةأرملل نا لاقو ادج هيلا امهعمجو ادح هيدي ضفخف راشار لجرلاك اهیدپ

 : "جرح الف كلذ تکرت ناو لحرال

Translation: 

(The teacher of Imam Bukhari درو‎ Abû Bakr Ibn 
Abi Shaybah [235 А.Н] 4.—, narrates that) Ibn 
Juraij da, asked Ata mz, whether a woman should 
gesture with her hands like a male when making 
takbir. Ata replied that she should not raise her 
hands like a male. Then he 

tal 



53 

is unlike a man. And if she leaves that, there is no 

harm." 

The Muslim Ummah continued this practice over the 
centuries. Imám Zuhr? dı, used to issue the same fatwü 

in Madinah Munawwarah. In view of these narrations, 
the Fuqahá ‘have issued the following ruling as 
mentioned in the authentic work of Allámah Burhánud- 
Din Al Marghináni (593 А.Н.) 4 یر‎ namely Ai-Hidáyah: 

"u رتسا هلال حيحضلا ره اهیبکنم ءاذح اهيدي مفرت ةأرملاو‎ 

Translation: 

“A woman should raise her hands till her 
shoulders. This is the correct view because there js 
more concealment in this posture for her.” 

During this era of virtue, not a single individual 
objected to this practice because there were no 
Ghair Mugallids present at that timc. 

This is the only time the hands will be raised. 
Thereafter, before rukü', afier rukü' сіс. the hands 
Will noi be raísed. Alqamah has narrated the 
following hadith in this regard: 

 هسیلع هللا یمسلص هللا لرسر ةالص مكب یلصا الا هنع هللا يضر دوعسم نب هللا دبع لاق

 عبثا

90 
 ‎ ۱ g adiص ٠١ ‎تكلا راد ‎ dlتورس
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ot ۳ 

 ‎ةرم لوا ىف الا هيدي عفري ملف یلصف ملسر

Translation: : 
‘Abdullah Ibn Mas'id # states, "Should I not 
perform the salah of Rasülulláh Æ for you?" Then 
he performed salah and did not raise his hands 
except in the beginning.’ 

Placing the Hands 

The erudite scholar, Allamah Abdul Hayy 
Luckhnowi (1264-1304 А.Н) (à. writes: 

P. رتسأ هتأل ردصلا ىلع نيديلا عضو نمل ةنسلا نأ ىلع اوقفتاو‎ 

Translation: 
"As for women, the jurists are unanimous that it is 
sunnah for them to place their hands on their 
bosoms." 

There is ijmd (consensus of opinion) on this 
mas'alah. According to the Qur'án and Hadith, the 
one who opposes тй is destined to hell, According to the Hadith, the one who cuts himself off from ijmd isa satan. 

It is regrettable that the Ghair M idî perform salah just like uqallidîn males 
the females (with their 

и 
PAH راد ۱۹۹۳ ص ۲۰۷ تیر‎ 

ISU دل‎ oq А 181 نص ۲ ج ةياعسلا‎ i ىدمرتلا عماج‎ 
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hands on their chests etc.). In a certain town, there 

were no Ghair Mugallids. A Ghair Mugallid 
happened to perform salah there. Observing him 
perform salah in this new style, two men began 
commenting. The one said it is very strange that 
Allah has made this person a male but he is 
performing the salah of women. The second person 
remarked that he must have learnt how to perform 
salah from his wife and is therefore following her 

instructions.” 

Sajdah 

Imam Abû Dawid (275 А.Н.) »—, has narrated the 
following hadith in his Mardsil: 

 نیئآرما يلع رم ملسو هيلع هللا یلص هللا لوسر نأ هن هللا یضر تس نأ ني ديري نع

 كلذ يل تسل ةارلا ناف ضرألا ىلإ محللا ضعب امضف ‏Cee ادا ‏Лә نالصت

LI 

Аلح ‏ 

Translation:‏ 

Yazid Ibn Abi Habib states that Rasülullàh d&‏ 
passed by two women who were performing their‏ 
saláh, He said to them, "When you prostrate (go‏ 
into sajdah) then make parts of your body touch‏ 
the ground because a woman is unlike а man in‏ 
CPUS M E а.‏ 

7 » 
 ‏dit دمت ‏MAS لااسر عرس

inاله نا ‏ 
м 

 ‎ضو ‎ dو االس را سو ‎ ET ia + Aسا يف بلطو

-Å 2نانا - ‏ we Бедиاب - ‏" 



these aspects.” 

manates deطاع ‏ Bayhagi (458 AH)‏ 
 حق
Ex x. following حج‎ 

 ےس هيلع هل لص 4 لوسر لاق ‏Gigs Hs, A ге هللا دع ہر
 تح 2

STDىلع اهتحق عمو ةالصلا ‏ s BSSف اهع تقعك تنحس او ‏ 

Abul Ibn Umer 4 reports that Rasülullóh Z sii "When а woman sits during salah, she should Place her one thigh over the other and when she pronrztes (goes imto szjdzh), she must attach he somah to her thighs (Le. her stomach and thighs mu touch) so that it is more concealing for her indeed Allah Æ looks at her and tells the angels, "О My angels, bear witness that I have forgiven 



 ‎ дш ETنهدوحص ‎ ASنآ لاحرلا 1,2,2

" 5 
a - دق ےک 7. هل‎ 2 p 

 ‎ 5 ¥ cl۔ےھ
 ‎ارجو ىرلا ‎ Зьرعای و | ‎ sرتعم ای لاکو نعيرتي قا

x 
= 
Ru M са, HOES نکتالص‎ ЗА) 

Translation” 

Aba Said Kiudî & sys that Resilullzah ã seid. 

“The best saff for the men i
s the бош seff while the 

women is the last دن‎ He used to 

command the men to completely stretch out when 

sit cross legged) and he said, "O women, do not 

raise your glances in salah in order to look at the 

satr of the males. 

Imim Aba Bakr Ibn Abi Shaybeh (255 А.Н) دیر‎ 

quotes the following statement of Ali 5: 

 ‏Luis مضتلو ‏(шешз к تلص اد ناف هع تا ىصر ى نع ‏n 8 تادف

 _ إلسا

 ‏E esum هي یور دقو : لل همر یقه لاق ۲۲۳-۲۲۳ ص ‏Y p یتا ىودكلا رسل

 قالا تبدل ناو تینغل انه امعدحأ اضاتاب حتي ال تامیمص
 9 ری هسحرعأ دص ‏ope رع هنت اكو دحنو رک ىلع ‏A ۲۷۰ ص اع بش نآ یال تمنا

®.Ўسا هحرحأو ىلع لع تراخد نع قاحسا ىأ ىع لیارسا قیرط س ‏ Iقأ نع ةيسش ‏ 
 .روسک دا لاب صوسحالا نأ قي رط نم ‏peer قاحسا نأ نع صرحا
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Translation: 

It is reported that Ali " said, “When a woman 

performs salah, she must practise ihtifáz* and keep 

her thighs close together.” 

Imam Abdur Razzág (211 А.Н) ù, has quoted the 
following hadith in his Musannaf 

Pus اهيذخف قصلتلو زفتحتلف ةأرلا تدجس اذإ لاق ىلع نعو‎ 

Translation: 
Ali ф says, “When a woman prostrates, she must 
practise „fz and keep her thighs close to her 
stomach. 

The following narration has been quoted by Imâm 
Bayhaqi (458 A.H) maa: 

lerini مضتلف ةأرملا تدحس اذ] هنع هللا ىضر ىلع لاف‎ 

Translation: 
“Ali æ said that when a woman performs sajdah, 
she must keep her thighs close together.” 

== ke 
" Thtifaz: to lean on one side and rest on the posterior. See 

 ‎تاغل ‎ cMناتسكاب - یسشتارک - ۹۸ ص ۱ ج

 ‏ы ATA ص ‏Y ج قازرلا دبل فصلا

 9 ۲۲۲ ص۲ ج ىقهيلل یربکلا نتسلا
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The following narration appears in Kanzul Ummál: 

 نوكي ام رتساک اهيذخفب اهنطب تقصلآ تدجس اذإو لاق امهنع هللا یضر رمع نبا نع
al 
u 

Translation: 

“Ibn Umar states that when a woman prostrates, 

she must let her stomach touch her thighs in order 

to make herself completely concealed.” 

Imam Abû Bakr Ibn Abi Shaybah (235 А.Н) طاع‎ 

narrates the following statement: 

 امك ‏ӘМ الو امتزحع عفرت الو اهیلخفب اهتطب قرتلف ةأرملا تدجس اذإ لاق ""میهاربا نع
 ° رب لامي

Translation: 

“Ibrahim м.>, says that when a woman prostrates, 

she should join her thighs to her stomach without 

raising her posterior and without stretching her 

limbs out like a male." 

The following words have been narrated by 

 * ۱۱۷ ص 6 ج لاسملا ربك
 ‏TAY ص ‏(Ve نافنالا ءافرلا رسبأ خیسشلا ليلعت عم نابيشلا دمحم مامال ‏NNAS لر

 اهني اسيل ةدا‌ضتم ةبرطضم هريسغ نع ‏ЫЎ у هنع تيور قلا ىعضنلا مامالا لارثا رظناف : ۸

 ‏ЧАН بتكلا راد .هفلاخي اهضعبو انبهذم ديزي اهضعپ

 6 ۲۷۰ صا ج ةيبش ‏al نبال فنصلا
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Ibrahîm Nakha' ù e: 

 “هيلع اهنطب عضتلو اهيذخف مضتلف ‏ЙИ تدحس اذإ لاق ميهاربا نع

Translation: | 

"Ibráhim تر‎ said that when a woman prostrates, 

she must draw her thighs inwards and place her 
stomach on them.” 

The following narration has been reported by Imam 
Mujahid (104 А.Н) man: 

 ‏AM" عضت امك دحس اذإ هیذخف ىلع هنطب لجرلا عضي نأ هركي ناك هنأ دهاحب نع

Translation: 

“Mujahid used to dislike that a man attach his 
Stomach to his thighs in prostration as a woman 
does.” 

Hasan Basri m~, is quoted as follows: 

 ‎لاق نسحلا نع ماشه نع ‎ TAN“دوجسلا لا مطضت

Translation: 

“Hisham reports from Hasan who says that a 

 * نیا

 هک نیا

 66 نیا
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woman should draw herself closely together in 

sajdah.” 

Imam Abdur Razzüq (211 А.Н) ».——, narrates as 

follows: 

 الو تدحص اذإ اهیذخف ىلع اهنطبر اهعارذ مضت نأ ةأرملا ‏pF تساک لاف ميهارعإ ی

 ‏Uses" عفرت ال ىكل لحرلا ‏JU امك لاحت

Translation: 

“Ibrahim (му says, "A woman used to be 

commanded to place her arm and her stomach on 

her thigh when she goes into sajdah and not to 

spread her limbs out as a male docs so that het 
buttocks are not raised." 

Allamah Abul. Qasim Al-Harawi (224 AH) هم‎ 
narrates: 

 اذار تسلح اذا ماضتت ىأ ‏uma ةأرلا تلص اقناو ‏meh لبس را ينم ادا یل تب

- 

а 

Translation: 
“ Kd as Г ..When a woman performs sali, we mas 

contract herself when sitting and proram * 

Allimah Muhammad Tahir Alspach (a ۲ 

a 

 ‎هسا بسلا ‎ Sodص ۲ ج ۱۳۵۸

ge Re کلا رب‎ 5 ۵ ы 
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~ı a narrates: 

 ‏ ماضتت ىأ یرخت الو تدجس اذاو تسلح اذا زفتحتلف ‏ЙД تلص اذا :یلع ثیدحر

oz9 ‏ ym‏ 

Translation: 
"When a lady performs saláh, she must contract 
herself when she sits down and when she goes into 
sajdah and she must not spread her limbs out." 

Based on these narrations, the Fuqahá have issued 
the following ruling: 

"u رتسآ كلذ‎ oF اهيذخفب اهنطب‎ dj اهدوجس ىف ضفحتت ةارلاو‎ 

Translation: 
"A woman should contract herself in 'sajdah and 
Join her stomach to her thighs because this is more 
concealing for her." 

The Sitting Position 

It is mentioned in the Musnad of Imam Abi 
Hanifah (150 А.Н) dı: 

 هللا لوسر دهع ىلع نيلصي ءاستلا ناك فيك لس هنأ امهنع هللا یضر رمع نبا نع

 ‏ө ةيدرعسلا ةيرعلا - ‏,sy ةنيدملا — ناميالا راد ةبتكم - ۰۱ صا ج رارنألا را عمحج

 70 ‏ае SU ةخستلا ۰ ص ۱ ج و توريب - ةيملعلا بتكلا راد ‏ot ص ۱ ةيادملا
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 ”'نوفتحي نأ نرمآ مث نعبرتي نك لاق ملسو هيلع هللا ىلص

Translation: 

“Abdullah Ibn Umar % was asked how the women 

performed. their salah during the era of Rasülulláh 

8. He replied that initially .. they performed 

tarabbu'. Then they were ordered to draw 

themselves close together and lean onto one side by 

resting on their left buttocks and completely 

contracting themselves.” 

Tarabbu' is to sit cross-legged. This narration 

indicates that initially the women sat in the position 

of. tarabbu' but this command was later abrogated 

and they were then ordered to draw themselves 

close together and lean onto one side by resting on 

their left buttocks and completely contracting 

themselves. 

Sheikh Abul Wafa Afgháni dı, writes: 

no. r هب ذحخاو هبهذم هلعجو انماما هب جتحا اذلو بابلا اذه ن یرر ام نسحأو ىرقأ اذهو.‎ 

Tuo, Ka. ы-у :زابلا راد ۰۰ ص ۱ ج دیناسلا عماح ‏ 

 هدستم ةريتعم مامالا دیناسم نأ ةك هل نم لكل رهظب هبر :نامدع دم-أ رفظ خیشلا لاقو

 ‏зеп ох 3 اجتحاو ةدايزو ايترتو اعمجو اراصتحار اح د نوئدحنا اهيلع ‏Sl suh اهيلع فكع ااا و ج

Wael,ج نتا ءالعا ‏ TEM T‏ 
 ‏PVA ص اج نايبسشلا دمع مامالل راثآلا بانك ىلع ‏ata ءافوا ربا خيشلا ‏ads اد ۰ ۲ 2

tةيملعلا بتكلا ‏. 



Translation: | ۱ 
“This is the most authentic narration of this chapter i.e. 
the sitting position of women. It is for this reason that 
Imam Abû Hanifah (s. ̂  has made it the basis of his 
math-hab.” 

Imam Abû Bakr Ibn Abi Shaybah? (235 А.Н) эш, 
narrates the following statement: 

 ‏T EEs عمتجت لاقف ةأرما ةالص نع لكس هنأ امهنع هللا یشر سابع نيا نع

Translation: | 
When Ibn Abbâs 4 was asked about the salah of a 
woman, he replied, "She must draw herself close 
together and lean onto one side by resting on her 

 = ‎دج ا
З In another narration of Musannaf Ibn Abî Shaybah, one finds the 
following words: Jæ ji دعقي امك ةالملا  ةأرملا دعقت لاف ميهاربا نع‎ 

 (ناتسکاب ىشتارك ۽ نآرقلا ةرادا ‏а ۲۷۰ ص ۱ ج ةبيش يأ نبال فنصلا)

Translation: Ibrahim (Nakhaf) said, “A woman should sit in salah as‏ а man does" This quotation indicates permissibility. However,‏ Nâsirud-Dîn Albani has interpolated the words of this narration thus: `‏ 
هللا ىلص ىنلا ةالص ةفص) لجرلا لعفي امك ةالصلا ن ةارلا لمفت

 ‏í (۲۰۷ص ملسو هيلع 

Translation: 3 
“A women should do as a man does in salah,” This interpolation has clearly changed the meaning of the. words and.is a misleading act on the part of à so-called Scholar of hadith. 
ч نبا رسثأ رم دقو .ناتسکاب‎ эзле - نآرقل ةرادا - ۲۷۰ ص ۱ ج ةييش‎ ul نبال فنصلا‎ 

 ‎هدنسپ .ءاع
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left buttock.” 

The following narration has also been quoted by 

Imám Abû Bakr Ibn Abi Shaybah (235 A.H) à 

 نسلج الو ةالصلا ف نسلج اذإ ن نعیرتی نأ نرمزی ءاسكا نك لاق جالجللا نب دلاخ نع

 ”ءيشلا اهنم نوكي ‏dite ةأرلا ىلع كلذ ىقتي نهكاروأ ىلع لاجرلا سولج

Translation: 
Khalid Ibn Lajlaj said that the women were 

commanded with /arabbu' when they sat in salah 

and that they should not sit like men on their 

buttocks. This is in order that nothing happens (eg. 

the revealing of any part of the anatomy). 

The Fuqahá took these narrations — intc 

consideration and delivered the following ruling: 

 ‎نمالا بناحلا نم اهیلجر تحرخأو یرسیلا اهتيلا ىلع تسلح ةارما تناك نإ. 4

 ‎رتسا 7

Translation: 
“A woman should sit on her left buttock and ` 
position her legs out on her right hand side because 
this is more concealing for her." 

The above narrations indicate that Ibráhim Nakhat 

Ш ۲۷۰ ص‎ œ ةيش يآ نبال‎ NU 

 ‎ص ۱ ج ةيادحلا ٠١ ‎جاو توريس - ةيملعلا بتكلا راد ١ ‎دیناتسکابلا احستلا ۱۱۰ ص *
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(96 АН.) z. -, used to issue the fatwa in Kufa in 
accordance with this practice while in Madinah 
Munawwarah, Mujahid (104 А.Н) 2. ~, did likewise 

as did Hasan Basri 5. -, in Basrah. 

During the era of the Sahábah 5, Tábiin and Taba- 

Tabiin 2..—, no one went against this practice while 
there is consensus of opinion among the Fuqahá as 
well. 

Amongst the Ghair Mugallídin, Amir Yamáni-has 
written ín Subulas Saldm that a woman should 
contract herself in sajdah while Mouláná Abdul 
Jabbar Ghaznawi and Molwi Ali Muhammad Sá'idi 
(of the Ahle Hadith sect) have done the same in 
Fatáwá Ghaznawiyyah and Fatawad Ulamé-e- 
Hadith respectively. In fact, Molwi Abdul Hagg 
Háshimí has written an entire booklet on this 
difference entitled, 

 ,دومقلاو دوجسلاو عو ‏SN GAN احب ةلأسم ‏pid ف دونعلا بصت

These  ahádíth and áthár clearly indicate that the 
salah of females differs from that of males. 
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CHAPTER 4 

THE JURISTS 

Hereunder, we quote the statements of the different 

Imáms of fiqh concerning the saláh of women. 

The Hanafi Math-hab 

Allamah Muhammad Amin Ibn Abidin As-Shami 

(1252 А.Н) s—.,, the celebrated Hanafi jurist states 

that a woman differs from a man in several 

mas'alahs. He states: 

 اهيدث تحت فکلا ىلع فکلا عضتو اهیمک نم ‏Чем ج رخت الو اهیبکتم ءاذح اهیدی عفرت
antsعضتو اهمضت لب اهعباصأ هيف حرفت الو دقعت الو البلق عرکر لا ف ‏ чемىلع ‏ 

 ‏d كروتتو اهیعارذ شرتفتو اهدوحسو اهعرکر ‏ ق مضتو اهيتبكر ‏oF الو اھیسک ر
 ءىش اهات اذإو اهعباصأ هيف مضت و اهيتبكر اهعباصأ سؤور غلبت اهيدي هيف مضتو دهشتلا
 هرکیو نهطسو ‏(LY فقیو نهتعامج هرکتو لحرلا موت الو حبست الو قفصت اقالص ن
 رییکت الو دبع الو ام دمت نکل اهیلع ةممج الو لاحرلا عم رخؤتو ةعامج ا اهروضح

 ىح الو هلرقو لرقأ ... ةيرهشبا يل ره الو رحفلاب رفست نأ بحتسب الو قیرشت
 لوقلا ىلع ئبم اهيتبكر ‏ اهمباصا سژور غلبت هلوقو ۰ ال نودب یحتو هباوص اهيتبكر

 . ءاوس ‏СЙ حیحصلاو هيتبك ر ىلع دهشتلا ف هيدي عضي لحرلا نأب 77

7 
0 $ ١ Adie,۵۰۱ ص ‏ pall Jolyیلصلا ةيس حرش ى ىلمشل ةبعو ۴۲۰ ص ‏١ ج لئارلا ‏ ме‏ 

Fe =۳۳۳ ۳۷۲ ل ‏ 
0 
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Translation: 
“A woman should raise her hands till her 
shoulders. She should not take her hands out of her 
sleeves. She must place her one palm over the other 
on her breast. She must bend only slightly in rukü', 
She will not spread her fingers out in rukü' but 
rather keep them close together and place her 
palms on her knees without clasping them. She 
must bend her knees slightly. She must contract 
herself in rukü' and sajdah. She must place her 
arms flat on the ground. She must sit with her legs 
out and resting on her posterior in tashahhud. In 
tashahhud, she must keep her fingers close 
together. If any mistake occurs in salah, she must 
clap her hands without uttering anything. She 
cannot make Imámat of a male. It is makrüh to 
have a female-only congregation. The female Imám 
will stand in their midst. It is makrüh for her to 
attend the congregation. In a mixed congregation, 
the females will stand at the rear. Jumu'ah is not 
obligatory on her but if she attends it, she will be 
absolved of responsibility. Neither is Eid 
compulsory on her nor the /akbír.of tashriq. It is 
not mustahab for her -to perform Fajr when it 
brightens up (ju —). In the loud saláhs, she will not 
‘raise her voice." 

Allámah As-Shámi (1252 А.Н) a, says in another 
place: 
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 ر اهيتبكر ىلع ‏чен عضتو مضت نکلو جرفت الو ‏e عوكرلا لف ‏ae ИД امأ
 "ی رتسأ كلذ ‏o8 اهيدضع ‏QUE الر اهيتبكر نر

Translation: 

"A woman should bend slightly in rukü' without 

spreading her fingers out completely. However, she 

must contract herself and place her palms on her 

knees and bend them slightly. She must not spread 

out her arms as this is more concealing for her." 

The celebrated scholar, Mulla Alf Qari (1014 A.H.) 

hoe, SAYS: 

 ‎”اهيبكنم ءاذح اهيدي عفرت ةأرملاو

Translation: 

"A woman will raise her hands till her shoulders 

(when performing takbir-e-tahrimah)." 

Allámah Badrud-Din Aini (855 А.Н.) ,طاع‎ states: 

 ‏чау ىلا ‏чеч عفرت ‏!ЯД نأ مهريغو دامحو یرهزلا و ءاطعر ءادردلا مأ نعو 80

 تاتا

T ۹4 ساضیا‎ 

79 дзصاج ةياقلا حرشب ةبانعلا باب ‏ BATTSص ‏ Woy ۲۹۲ у YET‏١ ج ةيريكملاعلا ىواتفلاو ‏ 

 ناتسکاپ ةيديشر ‏,ыб ۷۳ ص

10 VOXناتسکای - نانا“ - هناقح هنكم - ۱۸۷ ص ۲ ج ةيادملا حرش يل ‏ 
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Translation: 

"According to Ummud-Dardé, Ай, Zuhri and 

Hammâd, the 10182 of Imám Abû Hanifah »,._~,, а 

woman should raise her hands till her breasts." 

Muhammad Ibn Muqêtil m~, narrates the same 

verdict from the Hanafi jurists" ^ Allámah 

Burhánud-Din Marghináni 2, (511 А.Н), the 
author of Al-Hiddyah, states that this is the correct 

and accepted version." 

It is stated in ۳2۵۷۶۵ Alamghirt: 

 عضتر اهيدي مضت نکلو اهعباصأ جرفت الو دمتعت الو اريسي عرکر لا ف نحتت ةأرلاو

 ”اهيدضع ‏QUE الو اهيتبكر نیو امضو اهيتبكر ىلع
Translation: 
“As for a female, she must bend Slightly in гик 
without spreading the fingers out, She must keep 
them together on her knees by merely placing the 
palms. She must bend her knees slightly and not 
Spread her arms out." 

 سس سس سس

"au 

п Жз» - ةيملعلا بتكلا راد‎ - о. ص ۱ ج ةيادهلا‎ 

 " ناتسکاب ةيديشر ةبثكم ‏۷١ ص ‏٩ ج ةيريكملاعلا ىراتغلا
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 ىلع اهنطب شرتفت ةدجسلا قو اهیلجر ىلع دعقتو اهدوجسو اهعوکر ی یاب ال ةأرملاو
4 

Translation; 
"A female should not spread out in rukü' and sajdah 
while she will sit on her legs. In sajdah, she will 
make her stomach rest on her thighs." 

The sitting posture is described in ۵ 
Alamghirit as follows: 

 ‏AM" بناب نم اهیلحر تح ‏ily ىرسيلا اهتيلا ىلع تسلح ‏ЙА تناك ناو

Translation: 

"A woman will sit on her left buttock and position 
her legs out to the right side." 

Imam Abû Jafar At-Taháwi (239-321 A.H) s—, 
states: 

 اف نوکی ام رتساک دعقت !ولاق انباحصأ ناف ةارلا سولح اماو

Translation: 
“As for a woman, our scholars (Hanafi) state that 

 84 ناتنکاب ةيديشر ةيتكم ‏۷١ ص ۱ ج ةيريكملاعلا ىواتفلا

 * ناتسکاب ةيددشر ةبتكم ‏۷١ ص ‏١ ج ةيريكملاعلا ىواتفلا

pace‏۲١۲ ٠ نم اج ءاسلملا فالتخأ ‏ * 
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she must sit in a manner that is most concealing.” 

Sheikh Muhammad 2акагіууй Kándhelwi (1315- 
1402 А.Н.) he, writes: 

"ali اندنع كررتلا اهل بحتسلاف‎ ati ul) 

Translation: 
"It is unconditionally ۰ preferable according to us 
(Hanafi jurists) for a woman to sit on her buttocks 
with her legs positioned out to the right hand side." 

Allamah Abdul Hayy Luckhnowt (1304 А.Н.) au, 
states: 

 "ماکحألا نم ريثك ل ‏U قلعتي امو ةالصلا ‏dil ل لحرلا فلاخت ةأرملا...

Translation: 
"A woman differs from a man in many of the 
actions of saláh..." He then goes on to list the 
differences as mentioned above by the other jurists. 

The Máliki Math-hab 

The following is stated in Sharhus Saghir: 

 "ام ارحأ عيمج ىف ةمضنم نوكتف ةأرملا امأو

 ‏ee ا

 ‏E ۲۵۸ ص۱ ج كلاسلل رجرا

дш л۲۰۵ ص۲ ج ‏ * 
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Translation: ۲ 

“As for a woman, she will remain contracted in all 
postures.” 

A male should separate his stomach from his thighs 
in sajdah and his arms from his legs. As for a 
woman, she will completely contract herself (so 
that all the limbs are close together). 

. Abû Zayd Qayrawüni dn, has stated explicitly in 

Ar-Risálah that а woman should contract herself 

during sajdah. 

The Sháfi'ft Mazhab 

Imám Abd Zakariyyá An-Nawawi (676 А.Н.) so, 

States: 

90 

 ‎مضتو (‎ ЙЛضعب لإ اهضعب

Translation: 

"A woman will join all her limbs together. " 

Háfiz Ibn Abdul Barr (463 А.Н.) sa, states: 

A E 

 " ۳۲۹ ص۱ ج ىكلالا ریدردلل متصلا حرشلا

 ‏P ۳۹۰ ص + ج بذهملا حرش عروس"



"y نوکی ام رتسأب‎ id سلمت : ىعفاشلا‎ JU, 

Translation: 
Imim Shafi (204 А.Н.) mw, said, “A woman 

should sit in the most concealing position.” 

Imam ShAfi't (204 А.Н.) a, states that it is better 

for a woman to completely contract herself when 
performing sajdah because this is more concealing 
for her. She must attach great importance to 
concealment throughout her salah. 

Hafiz Ibn Hajar Al-Asqalàni (852 А.Н.) sin, has 
written іп Talkhisul Habir: 

"ам уйш, 

Translation: 
"A woman should not spread her limbs out (during 
sajdah)." 

From amongst the Muhaddithin, Ibn Daqîq Al-Îd 
has written a similar statement in Sharhكاسر ‏ 

"Umdatul Ahkâm.‏ 

—MM—— M 

ELITS Siyi 

02 
 ۲۸۲ ص ۱ ج ريبكلا يعلارلا ثيداحأ حيرخت لا محلا ;
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The Hambali Math-hab 

Abdullah Ibn Qudámah Al-Magdisi (620 А.Н.) طاع‎ 

states that it is preferable for a woman to conceal 

herself completely. It is for this reason that she 

should not stretch out and separate all her limbs. 

He says: 

РЕАبناح ل ا 1 ابر ‏ мلإ بجعا لدسلاو دمحأ لاق ... ‏" 

Translation: 

A woman should practise sad! і.е. draw her legs 

out to her right side... Imám Ahmad states that he 

preferred ۰ 

Allamah Ibn Qudámah (620 A.H.) =e, states 

ind) اف بحتسي ال كلدلو رتسناا اف بحتسي‎ Uu 

Translation: 
“Concealment is preferred for а woman ۱ ts for 

this reason that extending the limbs oul t 

mustahab for a female.” 

The ahádith and statements of the jumate aaa 

MODI 

ы 
 "‎ p nسا ۱۰۱



16 

that a woman should contract herself completely 
during salah and try to conceal herself as much as 

possible. This method of performing salah has been 

in vogue since the era of Rasülulláh & till today. It 

is practically mutawátir and unanimously accepted. 

There is no statement of any Sahábi, Tábi'i or jurist 
that declares the saláh of males and females as the 
same. In fact, the scholars of the Ahle Hadith sect 
issue fatwas according to the above-mentioned 
ahádith. Moulánà Abdul Jabbar Ghaznawi of the 
Ahle Hadith sect states regarding the above- 
mentioned ahadith of Bayhagi that the Ahlus 
Sunnah and the four Mazhabs amongst others 
Practise this unanimously. He says that anyone who 
rejects this method of salah for women is 

ignorant.” 

The Protagonists of Equality 

As for those who claim that there is no difference 
in the salah of males and females, they have absolutely no evidence - neither from the Qur'ân nor the Ahádith. 

However, if they use the practice of Ummud Dardá ^» their proof is unsubstantiated for several 
ee 
* See ۷۵ Ghaznawiyyah p. 27,28 and Fatdwà ۵ Hadith vol.3 p. 148/9, 
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reasons. Ibn Abi Shaybah (235 A.H.) »., narrates*: 

 لحرلا ةلجک ةالصلا قف سلمت تناك ءادردلا ما نأ لوحکم نع

Translation: 
"Makhül reports that Ummud Darda used to sit like 

the males in salah." 

It is incorrect to use this athar for the following 
reasons: 

1. Hafiz Jamálud-din Yûsuf Al-Mizzi (654-742) مر‎ 

ә has mentioned her among the Tabi'in.” The 

practice of а lone Tabi'l is incorrect to adopt even 

though it may not be contrary to the principles. 
Hafiz Ibn Hajar Al-Asqaláni (852 А.Н.) zw, states 

іп Fathul Bûrî: 

Imam Bukhári has also quoted this statement (ىرتخبلا حیحص‎ 

айы SU Ve ۱ ج ر مالسلا راد 156 ص۱ ج‎ However, he has 

not mentioned алу . chain of narrators for it. It is for this 
reason that I have quoted the work of Ibn АЫ Shaybah. i=. 

 ۲۷۰ ص ج ةيش ېا نبال

 9 ‏(LA لحرلاةلح ‏Е ءادردسلا مأ تناك لوحكم نع ديزي نب رو لاقو
 .ةهيقفلا ىرفصلا ءادردلا مآ :1514 ةحفص لو (156ص ۲۲ ج لاحرلا ءامسأ ل لامكلا
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Translation: | 
“The practice of a lone Tábi'i, even though it may 
not contradict any principle, will not be used as a 
proof.” 

Hafiz Ibn Hajar Al-Asqaláni (852 А.Н.) حر‎ has 
only counted her among the Tabi’in. He says: 

А тера 5 -— v 22 z 2لوحکم ةياور نم فرعو ‏ ap aماب ‏ “з әйی رعصلا ‏ VEةيباحصلا ىربكلا ‏ OY‏ 

, 5 » 
 ىربكلا كردي مل و یرفصلا كرد

Translation: 

"И can be realized from the narration of Makhil یر‎ 
> that the narration refers to the younger Ummud- 
Dardá, the Tábi'iyyah, not the elder Sahábiyyah 
because Makhfil met the former and not the latter." 

(2) Even if it is accepted that she was a 
Sahábiyyah, then the narration becomes munqati' 
and will not be acceptable according to the' 
principles of the muhaddithin. It will also be 
regarded as her opinion. She did not encourage 

 ‎ шدج ا © ت

M توووب‎ - SUA ءایحا راد‎ ۲۳ „+ CEM حتت‎ 

"cul 
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anyone else to follow her practice. Neither did she 
present any action or statement of Rasülulláh && nor 

the fatwa of any Khalifah. 

Accordingly, with regard to the salah of women, 

the position of this opinion in the face of the 

practically adopted method of the ummah 

(tawátur), is like the position of shdz girá'ah as 

opposed to mutawátir girá'ah. И is very clear that 

no Muslim leaves the mutawátir girá'ah for the 

sház qgirá'ah. 

(3) Furthermore, if one examines the words of this 

narration carefully, one will find that it supports the 

view of the jumhür (majority). The sitting posture 

of Umme Dardá 4& has been compared to the 

posture of males in this narration which infers that 

the posture of the other Sahábiyyát was different as 

mentioned previously. 

(4) Imám Abû Jafar At-Taháwi (239-321) ,ك‎ has 

narrated the following hadith: 

e 7‏ 

 ‏ae pa یلصت ءادردلا ما تيأر لاق ةلبع ىأ نب میهاربا نع

 ‎ te ulلکشم حرش تترتب ‎ a ATPج یواسحطلا رضعح ‎ Yص ‎ ATAشرح :لات ۱

 ‎دهن ‎ JUاند ‎ y utriىعاقمقلا ديلولا ‎ Vae JUلاق نمحرلا دبع ني ناه ‎ gaeنسب ميفارا

 ‎ىلصت ءاهردلا مأ تيأر لاق ةلبع ‎ Рدبع نم ناهو ‎ amtل نا نسب هرکذ ةليع لأ نم
 ‏OVE ص ‏o ج تاقا

 مآ ةجرت ‏ay) ۲۲ج) لاسکلا بین نا رئال انسه ىزسلل جاسحملا ‏ИА رکد دقو



80 

Translation: 
“Ibrahim Ibn Abi Abalah reports that he saw Ummud 
Dardá performing salah cross-legged.” 

This narration contradicts the one mentioned by Ibn Abi 
Shaybah ыз... It will accordingly not remain worthy of 
substantiating any Shar'i law. 

——————— —— —— — 

 نسب ميهاربا نع یسدقلا ةيطع نب حیدر لاقو : ‏Jui اذه نم متأ اهرکذ ةمدقتملا یرفصلا ءادردلا

 ‏THF نا تلاسقف كسللا دبع دنع كنم لا دق الحر نإ ‏Ju اهن السر نأ ءادردلا ما نع البق لأ

 یسلصت ءادردسلا مأ تيأرو (ةسلبع ‏yl نسب مسيهاربا لئاقلا) لات تن سیل ام انيكز ‏Шы انيف سيل اه

dnنيعنف ‏ ALLناسللا ىف ظفاحلا ركذو .ملعأ هللاو ‏ ; eنسبا نأ نسمهرلا دع نسب ناسه ‏ 

 ‏(OYL e) عربطلا ف هنجرت ‏Jarl | و برغآ اگر هتاقث ل ‏се لاق ناب
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CHAPTER 5 

WOMEN IN THE MUSJID 

Question 

]t is mentioned in the hadith". that Rasülulláh 8 

used to exhort the women to attend the Eid Salah 

with the men. Rasülullàh & also prohibited males 

from preventing the women from attending the 

musjid for salah. However, the jurists have 
considered it makrüh for women to attend the 
congregation, Jumu'ah and Eid which is a direct 

confrontation to the orders of Rasülullàh &&. 

Response 

Just as the Ahle Qur'an sect propagate the idea that 

the ahádith contradict the Qur'an, eg. they claim 
that the Qur'án says that it is better to fast while 
Rasülullàh & said that there is no virtue in fasting 

during a journey. They claim that Rasülulláh ۵ has 

openly opposed Allah كك‎ by contradicting what the 
Qurán says. 

We respond by saying that there is no opposition or 
Confrontation between Alláh à& and His Messenger 

اد
 

REL‏ 

۱ 
 ‏PM راد ‏۷١ ص و ةيناتسکاابلا ةخسنلا ۱۳۳:ص ۱ ج یراحبلا حیحص
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&. This is merely their distorted understanding. 

This is exactly the case with the Ghair Mugallidin. 
In order to indicate an opposition between the 
ahádith and fiqh, they deceive others. 

Just as we place our trust in Rasülulláh # to 
understand the Qur'n, similarly, do we place our 
trust in the learned jurists in understanding the 
Qur'an and Ahádith. Allah says, 

102 

 نیدلا ىف ارهقفتیل

Translation:‏ 

"... in order that they gain an understanding in 
Din." 

Rasülulláh & said, 

оз 

 ‎هیقف ريغ هقف لماح بر
Translation: 

“Many people who -uphold the T of fiqh 
are пої jurists."  . 

The Muhaddithin are of the opinion that the 

—— ——— 

1 ۱۲۲-۹ ш 

 197 دوعسم نيا ثنیدح نم یقهیلاو ىعناشلا هاور ةيناتسكابلا ةخسلا ‏тө ص حياصلا ةوكشم

یرتضلل بيغرتلا رظنا . .ةسياحصلا نم ةعامج نع ‏a fel اذه ىور دقو . ةوكشملا بحاص لاق امك
 ا

 هخسنو هسفیلبتو ثيدحلا عام ىف بيغرتلا باب
М‏ 



83 

/ 

Fuqahá have а greater understanding of the 

meanings of the ahádith. Imam Tirmizî dz, states 

in his Jami’: 

 ‏ТАТЕ ناعع ملعأ مهر ءاهقفلا لاق كلذكو

Translation: 
"This is what the ‘jurists said and they are more 

knowledgeable with regards to the meanings of the 

ahadith." 

Women have been commanded to remain within the 
precincts of the home. They should not wander out. 

Allah s emphatically states in the Holy Quran: 

Translation: 

ээ 105 "And remain (firmly) in your houses. 

Abdullah Ibn Mas'üd 4 narrates the following hadith 
from Nabî & : 

 اذان ةروع ةارلا ملسو هيلع هللا ىلص هللا لوسر لات لاق هنع هللا یضر درعسم نب هللا دبع نع

106 
OU A اهفرشتما تجرح‎ 

 دی 104
 تات ‏Ла ы D 1148 ص ‏١ جار مالالا زاد ۱۷۸۱ ص ۰ ثیدح یذمرتلا عماح

 * ‏-vr ۳۳ نآوشلا

 نسب وربع ‏aw pl дм نب دمحم ‏as udo Ji لاق ۲۱۹ ص ةوكشم - = ىذمرتلا هاور

àiهيلع ‏ 
 هللا دبع نع صوحالا يأ نع قروم نح ةدانق نع ماه ‏Vel مصاع

 ىلع یسلا نم
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Translation: 

“It is necessary for women to remain in hijab (concealed) 
because when a woman emerges from the house, Shaytán 
raises his glance at her.” (to involve her in vice or to 
involve someone else in vice through her). 

Jabir 4 reports the following hadith from Rasülulláh &: 

 ناطیش ةروص ىف لبقت ‏ÉN نإ ملسو هيلع هللا یلص هللا لوسر ‏JU JU ec هللا یضر رباح نع

У]ناطیش ةروص ‏ a‏ 

Translation: 
“A women proceeds in the form of Shaytán and returns 
in the form of Shaytán." (i.e. she symbolizes Shaytán in 
involving people in vice and evil). 

The aforementioned Quranic verse and the Ahádith 
indicate that it is not permissible for a woman to leave 
the house. Accordingly, the Fugahá (Jurists) have only 
given a woman permission to leave the house at the time 
of extreme necessity and then too, in a condition of hijáb 
(concealment) and safeguarding herself from fitnah 
(misconduct). 

In the issue under review, neither have the jurists 
stated that women did not attend the musjid during 
the era of Rasülulláh © nor did anyone reject his 
command. There is no denying the fact that during 
——— ——M = ل‎ Seo 
 ‎بیرغ حیحص نسح ثيدح لاقو هركذف ملسو ‎ DLSةسيارلا بصت ۰۲۹۸/۱

 197 ةيمالسسالا ةبكلا ‏٩۳۲ ىع ۲ ج و ةيناتسكابلا ‏as ТЛА ص ُةوكشم - ملسم هاور
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the time of Rasülullàh &, women were allowed to 

visit the musjid for salah. However, this permission 

was accompanied by a number of strict conditions 

which are all non-existent іп ош times. 

Furthermore, although there was this initial 

permission, — Rasülullàh 3® discouraged women 

from availing themselves of this permission as will 

be proved forthwith. Sheikh Abdul Haqq 

Muhaddith Dehlwi dw, states that one of the 

benefits of the women attending the congregation 

at that time was that there was a great need for the 

women to leam and be religiously educated. There 

was an urgent need for them to observe and leam 

the manner in which Rasülullàh & performed his 

salah."  Rasülullàh & told ‘the husbands not to 

prevent their wives from attending Ше 

congregation in order that they may take advantage 

of the permissibility at that time of attending the 

musjid. He did not want the rights of the women to 
be violated. However, his exhortation that women 
perform salah at home paved the way for the 
prohibition which came into effect later by the 
authority of the Sahábah 4 and the Fuqahá 3... It 

should also be remembered that because the era of 
Rasilullah — & was free of misconduct, the 

Prevention of the husbands could only be due to 

Pride and arrogance. It was for this reason that 

 " ‏ЛА) ص © ح فلل ةيافك
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Rasülullàh © prevented the husbands бот 

prohibiting their wives from going to the musjid.'» 

Conditions for the Initial Permission 

l)Intermingling of the sexes and walking on the 
middle of the road were totally prohibited even 
outside the musjid. 

Imam ‘Abû Dawid (275 А.Н.) x., narrates: 

ةيلع هللا ‏qa هللا لوسر عمس هنأ هیآ نع یراصنالا ديسأ ‏Ul نب ةزمح نع
 ملو 

 لور ‏JU قرطلا ىف ءاسنلا عم لاجرلا طلتخاف دجسملا نم جراح وهو لوقي

قسیزطلا نسققح نا نكل سيل هئاف نرحأتسا ءاسنلل ملسو هيلع هللا ىلص هللا
 نكيلع 

 . قيرطلا تافاحب

 ‏i d اهقوصل نم رادجلاب قلعتيل ‏V نا يح رادحلاب قصلت ةأرملا تناكف لاق

Translation: 
Hamzah reports from his father Abü Usaid Ansari 
# that once the men and women had mixed outside 
the musjid on the road. Nabi && said to the women, 
"Move back, verily it is not permissible for you ta walk on the middle of the road. It is obligatory 
am تی‎ Sk. 
 ‎هللا ةسح ‎ Iل امك ‎ RUSص © ج يفلل 11۸ 5

119, 
 ‎ةخسنلا ۷۱۶ ص ۲ ج و مالسلا راد ۱۰۸ ص ر نایرلا ةسوم 1۰۷ ص ه ج دزاد

le 
NE اهطسو‎ PIE نيكري نا وه قیرطلا 6 نا ءاسنلل سيل :ةياهنلا ىف‎ „Л نبا لاق .ةيناتسكابل‎ 

 ‎ tieuنابح نبا الا هقثوب مل نم دزاد یا ةياور قو ٠
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upon you to walk on the sides of the road." 

The Sahábi æ narrating this hadith says: 

“As a result, a lady would walk so close to the 

walls, that her clothing would touch the walls." 

This was the extreme obedience: that the Sahábah 

d. portrayed before Rasülullàh &. They 

immediately obeyed his command without 

expressing any hesitation. 

Hafiz Nürud-Din Al-Haythami (807 A.H.) mı 

states: 

 طسو ءاسنلل سيل ملسو هيلع هللا یلص هللا لوسر لاق لاق هنع هللا یضر ةريره ‏al نع
LLLI‏ 

 نیرطلا

Translation: 
Abi Hurairah # says that Rasdlullah & said, 

Bu should not walk on the middle of the 
road." 

Sheikh Ibn Abdil Barr (463. А.Н.) ذاع‎ narrates: 

 نجس اجو ع ‏i ىلع ‏dn لوسر لاق لاق امهنع هللا یضر رمع نبا نع

 قيرطلا بئارح ىل الا قيرطلا لإ بيصن نمل سیلر جورخلا ل بيمن ءال

 ‏—m ا 0<

 ‏CAL ص نابح نبا دئاوز لا نآمظلا درارم

 ‏DAY ص۱۰ ج مل دبع نبا ظفاحلل دیناسلاو ناعملا سم اطولل لا ال ديهمتلا
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Translation: 
Ibn Отаг & reports that Rasülulláh % said, 
"Women should not emerge nor should they walk 
on the roads. They must walk on the sides." 

2) Attractive garments were forbidden. Women 
who came to the musjid were not permitted to don 
fine and attractive clothing. Imám Abû Dawûd 
(275 AH) x. quotes the following narration in 
his Sunan: 

ءامإ اوعنمت ال لاق ‏eL هيلع هللا ىلص هللا لوسر نأ هنع هللا ىضر ةريره ىبأ نع
 هللا 

n D‏ 

 تالفت نهو ‏cpm pad نکلو هللا دجاسم
Translation: |‏ 
Abü  Hurairah 4& reports that Rasülulláh & said,‏ 
"Do not prevent your women from the musjid but‏ they should emerge while they аге dressed 
unattractively." 

The muhaddith, Abdur Razzáq (211 А.Н.) э, 
States: 

ee 
m 

 ‎لاق . ةيتاتكابلا ةخسنلا 46 ص و ماللا راد ۱۲۹۵ ص
oto ثيدح دواد‎ al ننس‎ 

 ‎ glمدح نسم ةر نسباو دؤاد
ملا مامالا میت سان راظتا باب) حتفلا لل ظقاحلا

 ‎دع وه : ( ا
 ‎ la sat yنسم مالو هلا دحام

لوأو قلاع نب دیز ثیدح نم نبح نيا دنعو ةريره ىأ
 ‎ة

V رکو‎ Aah 
کادحا تدهش اذا دوعسم نب ةأرما بيز ثيدح

 ‎نم الف دحسسلا نس
icio à Qi, رئزبسلاو دحل ىلا از و‎ OFF ص‎ TE) ea ن دلا نب ديز ثيدح‎ 
а هداتسا‎ 
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 ‏да ملسو هيلع هللا ىلص هللا لوسر لاق لاق امهنع هللا ىضر رمع نبا نع دهامب نع
 كب هللا ‏Jab لاق الغد كلذ نذختيف نم نذأن ال هللاو هنبا لاق دحسملا ىلإ ليللاب ءاسنلل
 ‏aum д ثيل لاق ال تنأ لوقتو ملسو هيلع هللا یلص هللا لوسر لاق لرفأ نیممست

 ‏Maps дм تاثعش ‏oll نهيلع تالفت نحرخيل 4

Translation: 

Ibn Umar # reports that Rasülulláh & said, "Permit 

the women to attend the musjid at night." His son 

said, "By Allah, we will not permit them otherwise 

they will make it an excuse." He replied, "Woe to 

you, you hear me narrating to you from Rasdlulléh 

&& and yet you say no." Laith says that the women 

used to emerge with old clothes and dishevelled 

hair without oiling the hair. 

Imám Ibn Мајаһ (273 А.Н.) zs, has narrated the 

following hadith in his Sunan: 

 دجسلا ل سلاح ملسو هيلع هللا ىلص هللا لرسر امنیب تلاق اهنع هللا ىضر ةشلاع نع
 اب ملسو هيلع هللا یلص ينلا لاقف دحسلا لا اهل ةنيز ‏ра ةنيزم نم ةأرما تلحد اذإ
 قح اونعلب مل ليئارسإ نب ناف دحسملا لا رحخبتلاو ةنيزلا سبل نع مکلاسن اونا سانلا اهبأ

 "۳ دحسلا يل نرتخبتو ةنيزلا مهءاسن سل

ma 
 ‎دعل بسا ‎ DAج ‎ Yص ‎ у Дд er pl; ۲۷۷هحيحم ل لوالا ءزملا (‎ ЧАجورح

 ‎ oldیرا بلا حق رظنآ (یلغلاو ليللاب دحاسلا لا ۱۸۷۰/۲
 ‎دی ۱

‚МАСЛО احلا ۲۹۷ ص ر‎ DAL راد ۲۷۱۷ ص‎ [cR 
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Translation: 
Aishah Æ reports; that once while Rasülulláh & was 
seated in the musjid, a woman who was attractively 
adorned, proudly! entered the musjid. Rasülulláh & 
said, "0 people, prohibit your women from 
wearing attractive garments and from showing off 
in the musjid, because the Banû Isráil were not 
cursed until their women started to wear attractive 
garments and showing off inside the musjid. 

3) The use of perfume was forbidden. Women who 
came to the musjid in the early days were not 
permitted to apply perfume. 

Imám Tirmizî (279 А.Н.) ma, has narrated the 
following hadith: 

 ‎اذإ ةأرملا ناو ةيناز نيع لک ملسو هيلع هللا یلص هللا لوسر لاق لاق یسوم ىبأ نع

 " ةيناز ئعي اذكو اذك ىهف سلحم اب ترمف ترطعتسا

 ةليبع نب ىسرمو فرعي ال كردم نب دؤاد فيعض دانسا اذه : دناوزلا ف ىريصوبلا ‏hith لاقو

 ةرطعتم اهني نم ‏go نا ةأرسلا بيهرت باب) بيغرتلا ف ‏АШ ظفاحلا هدروأو . خلا فيعض

Gary‏ 

 ‏Ne ظفاحلا لاق ةيئاتسكابلا ةخسسلا ‏٩٩ ص و ركفلا راد ۳۱۳ ص ةوكشم - ىذمرتلا هارر

 ناو ‏PL هاورو .حيحص نسح ثيدح لاقو ىذمرتلاو دژاد وبأ هاور : بيغرتلا ل یرلتلا

 ترطعتسسا ةأرمااميأ ‏ph ny هيلع هللا سلم ىلا لاق مهظفلو امهيحيحص نن نابح نباو ةكزخ

 دانسالا حسیحص لاسقو اضيأ مكاحملا هاورو ةيئاز نيع لكو ةيئاز ىهف ‏(E دحيل موق ىلع ترمن

 ‏ig AU هيلع هرقأو) ها
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Translation: | 

Abû 14055 Ææ reports that Rasülullàh & said, 

"Every eye can commit adultery. And any woman 

who applies perfume and passes by a gathering is 
an adulteress." 

Imám Muslim (261 А.Н.) x. has narrated the 

following hadith in his Sahfh: 

 ‏P ابيط سم الف دحسلا نکادحا تدهش اذإ

Translation: 
"When any of you (women) attend the musjid, she 
should not apply perfume.” 

Imam Wali-ud-Din 5. .., has narrated the following 
hadith in Mishkátul Masábíh: 

 تباصأ ‏jf Ul ملسو هيلع هللا یلص هللا لوسر لاق ‏JU هنع هللا یضر ةريره نأ نع

 ۲۳ ‏ХИ ءاشعلا انعم دهشت الف ارو

Translation: 
Abü  Hurairah & reports that Rasülulláh 5 said, 
The woman who applies perfume must not be 

present with us for Isha." ^ 

Since it is not permissible for women to emerge 
EAD S MCN pM 

W a. 

 ‏WSU ةخسنلا ‏VAT ص و مالسلا راد ‏VEA ص ۲ ثیدح ملسم حيحص
n ; b ۳‏ 

 ةركشم و ‏GENU ةخسستلا 148 ص ر مال راد ۷1۸ ص 146 تیدح مام حجم

 ‏OSU ةخسلا 10 „ حیاسلا
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from the house with perfume applied, be it night or 
day, the reference to Ishá in this hadith should not 
be understood to be confined to only Isha salah. 

The word Isha appears in the hadith in view of the 
greater danger of misconduct and evil during the 

night time. The ahádith of Rasülullàh Æ clearly 

brand a woman as immoral for applying perfume 
and emerging from the home. 

Hafiz Ibn Hajar Asqgaláni (852 А.Н.) zı, writes: 

 نسحک ةوهشلا ةيعاد كيرحت نم هيق ام هنم عتلل بیس ‏ON هاتعم ق ام بيطلاي قحليو

 "۳ ةرعاقلا ةنيزلاو رهظي یذلا ىلحلاو سيللا
Translation: 
"All things similar to perfume are included in the 
prohibition because the reason for the prohibition is 
creating lust eg. attractive clothing, visible 
jewellery and enticing beauty." 

4) The jilbâb (outer covering like a cloak) is 
indispensable. When women emerged in those 
days, they were thoroughly concealed in their 
Jilbábs which were’ large, loose outer garments or 
sheets of unattractive colour. The 040 was пої 
merely flung over the shoulders. Neither did it have 

 719 یراحبلا عماح ىلع یراردلا عمال و توری - قرعلا ثارتلا ءایحا راد ۹ ص ۱ ج یرابا حق

 ۳۰۷ صا
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any decorative ۶ fancy lacing or niqáb (face-veil). 

It was not designed to be attractive as are the 

cloaks of today. The jilbáb covered the entire body, 

the head and face included. It only had one opening 

for looking with one eye. І 

Hafiz Ismail Ibn Kathir (774 А.Н) i, writes in his 

Tafsir: 

 نأ ةحاح ىف نوي نم نحرخ اذا نیتملا ءاست هللا رمأ : امهتع هللا یضر سابع نيا نع
ажنم نههرحوژ نيطغي ` ‏ ЭЙةدحاو انيع نیدیو بییالخاب نهسوعر ‏ 

Translation: 
Abdullah Ibn Abbâs æ states that Allah ordered the 

Muslim women to cover their faces from above 

their heads with jilbàbs when they emerge from 

their homes for -any necessity while they could 

expose one eye (for vision). — 

Hafiz Ismail Ibn Kath- (774 А.Н) تر«‎ further 

wntes: 0 

JU;نم نهيلع نيتدي) لجو زع هللا لوق نع ناملسلا ةديبع تلأس نتربس نب دمحم ‏ 

120 
TERME 5ج ریتک نما منت ‏ Tص ‏ BVAج نآرقلا تایآ رفت تایلا عئاور ر ‏ Yةيشاحو ۳۷۰ ص ‏ “+ | 

 ‏AI ىلع 2
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red هی زربا و هسار و ههجو‎ ull نهبییالج)‎ 

Translation: 
Ibn Sîrîn says that he asked Ubaidah Salmüni su, 
about the verse, "They should draw their jilbübs 
over themselves", He took a .shect which he had 
with him and covered himself with it. He covered 
his whole head until it reached his eyebrows. Then 
he covered his face and exposed only one eye. 

This narration clearly indicates how a woman 
should conceal herself. 

Abû  Hayyün Andalüsi (745 АН) Mn, the 
celebrated scholar of Tafsir writes: 

 ‏Bell اهنيع الا ةأرملا نم رهظي ال سلدنألا دالب ةداع اذكر :نایح ربا لان

Translation: 
This was the prevalent custom in Spain where the 
women only exposed one eye (and the rest of the 
body was completely concealed). 

a ی‎ s 

А :‏ 

Lalو ‏ ds۳۳۲ ص ‏٠١ ج ىربطلا مفت ىف ‏ P‏ 

 18 ۲۶۰ ص ۷ ج ‏hl رجلا
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Imim Abû Bakr Jassâs (370 А.Н.) so, writes: 

 نهسرور ىلع ناک راصنألا هاسل جرح (نهبیالح نم ‏olo oiu) NY هذه تلرن امل
ML ie л 7 ou al 

Translation: 

When the verse, 

over themselves" 

Ansár came out ۵ 

that is, they were completely cl 

resemblance to black crows is 

cloaks which they had donned. 

"They should draw their jilbabs 

was revealed, the women of the 

s if they had crows on their hea’'s, 

ad in black. The 

due to the black 

Imam Bukhari (256 А.Н.) ¥, has narrated the 

following hadith: 

 رحفلا یلصب ملسو هيلع هللا یلص هللا لوسر ناک دقل تلاق اهنع هللا یضر ةشنام نع
 نهنرعي ام ‏akon لا نمحرب مث نهطورم لا تاعفلتم تانمولا نم ءاسن هعم دهشف

134 

al 

Translation: 
Aishah كش‎ reports that after Rasülullàh كل‎ had 

 129 ربع هحرحأ : 1۵۹/۹ ررثلا ردلا لا ىطريسلا ظفاحلا ‏JU ۲ ص ۴ ح صاصخلل ‏AD ماکحا
90Аنب دنع و ‏ etتاک دزد ریا ‏ uta CAMاملس مآ نع هیودرم نار متاح نأ نيار را ‏ 

 ةيناتسكابلا ةحسنلا 04 ص ‏١ ج و ضاير - مالسلا راد ۳۷۲ ثيدح ىراحبلا حيحص 124
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completed the Fajr salah, the women would retum 
home thoroughly wrapped іп their sheets. They 
were so thoroughly covered that no one could 
recognize them. 

5) Immediate Departure. The women had to leave 
the musjid immediately after the fard saláh. The 
following narration of Sahih Bukhárí explains the 
practice which was adopted to ensure absolutely no 
contact with any males: 

 ءاسنلا ماق ملس ‏IM ملسو هيلع هللا یلص هللا لوسر ناك تلاق اهنع هللا یضر ةملس مأ نع

15 

 مرفی نأ لبق اریسی هماقم ق وه ثکعو همیلست یضقی نيح

Translation: 

Umme Salmah 4 the wife of Rasülulláh gs said, 

"When Rasülulláh used to make salâm (to 

terminate his salah), the women would stand up 
(and depart) after he completed his salam and he 
would remain seated for a while before standing 
up. "n 

Commenting on this procedure adopted in the early 
days, Imam Zuhrî x. states: 

 125 ةيتاتسكابلا ‏is ۱۲۰ ص ‏١ ج ر مالسلا رات ‏3A ص۷۰ تیدح یراخبلا حیحص
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 13 لاجرلا نم نهكردي نأ لبق ءاسنلا فرصت یکل ناك كلذ نأ ملعأ لاو یرن لاق

Translation: 

"The reason for Rasülulláh's # delay in rising after 

the fard salah was to give the women the 

opportunity of leaving the musjid before the men." 

This prevented intermingling of the sexes. 

6) A woman required her husband's permission to 

attend the congregation. Imam Bukhari (256 A.H.) 

ua, has narrated the following hadith: 

 ‏pS اسن مکنذآتسا اذا لاق ملسو هيلع هللا یلص ىلا نع امهنع هللا یضر رمع نبا نع

 ‏Mop اوتذاف دحسلا لا ليللاب

Translation: 

Rasülullàh & said, "When your women seek your 

permission to attend the musjid at night, then grant 

them permission." 

Hafiz Ibn Hajar (852 A.H.) ds, states that had it 
been obligatory to attend the musjid, the condition 

Of asking the husband would not have been made: 
because it is not essential to seek permission for the 
compulsory acts of worship. This also indicates 
that it was not .mustahab for the women to attend 
the congregation. 
TES SEE RE 

i Е ао ص ۱ جاو‎ TY „түт ثیدح ىراحبلا حيحص‎ 
moi. 

 ‎ epoثیدح یراحلا ‎ A10راد 34 ص ‎ ULMو ,‎ Veةيناتسمكابلا احلا ۱۱۹ ص
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The Conduct of the Sahábah 4 

After the demise of Rasólulláh £$, even the 

Sahábah 4 discerned the difficulty in enforcing the 

strict or the exceptionally high degree of piety 
which had prevailed during the presence of 
Rasülullàh &. Accordingly, they did not concem 

themselves with remedial measures. On the 
contrary, they banned the practice of women 
coming to the musjid. Their insight convinced 
them that if women are not prevented from the 
musjid, the situation will deteriorate to the extent 
where the musjids will be no better than the 
Christian churches. The consequences of females 
participating in public worship in congregational 
form are aptly mirrored in the churches. 

Umar # as well as other Sahaba 4% passed the 

judgement that women should not attend the 
Masájd due to this very same carelessness and 
disregard for the limitations. The remainder of the 

Sababa 4 agreed to this and none amongst them 

objected. 

According to the jurists, every order of the Qur'án 

has a certain degree. The words used for a 
command sometimes indicate compulsion eg. 

 ".‎ - "Perform salahةالصلا اومیقآ

Sometimes it indicates permissibility eg. The verse: 



pil iyاوداطصاف ‏ 

"When you are out of ihrâm, then you may hunt.” 

This verse indicates the permissibility of hunting. It 

is not incumbent to hunt after one has come out of 
ihrá 

The jurists state that the order to attend the 

congregation in the musjid was emphasized for 

males. However, this order was neither emphasized 

nor mustahab for females. It is for this reason that 

Rasülulláh & said, 

adorملسو هيلع هللا یلص ىبنلا نع هنع هللا یضر ةريره ‏ JUنم تویبلا ف ام الول ‏ 

 ‏TE اب تريبل يف ام ‏OSA ghd ترمآو ءاشعلا ‏DLs تمقآ ةيرذلاو ءاسنلا

Translation:‏ 
"Had there been no women and children at home, I 

would have ordered those houses to be burnt." 

This refers to the homes of those males who do not 

attend the congregation 

From the above hadith it is evident that the women used 

to perform salát at home and it was not necessary for 

 "9 لإ ظقافب هركذ ةيناتسکابلا ةخسلا ‏٩۷ ص و ترریب - ركفلا راد ‏7١6 ص ةركشم - دمحأ هارر

 ربأو دمحآ هاور 1۲/۲ دناوزلا مس لا ىمشيملا لاقو هيلع تكسو (ةعاسلبا ةرلص بوحو باب) حتفلا
 ۰۲۹۷/۲ ‏мй رظنا فيعض رشعم
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them to join the jamá'at, and because of these very 

women and children, Nabi & did not command the 

burning of the homes of those people who miss the 
jamá'at The mention of women in this hadith indicates 

that they were not obligated to attend the congregation 
otherwise they would also have been liable for 

punishment. In spite of the greater rewards of 
congregation (27 times greater than individually- 
performed salah), the fifty thousand rewards of 

performing salah in Musjidun Nabawi and the great 
fortune of performing saláh behind Rasülulláh &, they 

were encouraged to perform salah at home where the 
rewards for them were greater. Had salah in the musjid 
been sunnah for women, would Nabi & have 

commanded them to go against the sunnah? Could he 
have ordered them to do meting that was less 

virtuous? 

Im4m Zainud-Din Iraqi (806 А.Н.) 2.., writes: 

TAS الو بدن ال ةحابإ دحاسلا ىلا نحل جورخلا قالطإ نإ‎ 

Translation: 
“The general emergence of the women to the musjid was 
only a permission. It was neither preferable nor 
obligatory.” 

Imám Abû Bakr Ibn Abi Shaybah (235 А.Н.) حر‎ states: 

TYE بيرشلا حوش ق بيوتنا حرط لاك CONE‏ 
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 130 ‏Á لا الو رطف ىلا جرخت هلهأ نم ةأرما عدي ال ناك هنا رمع نبا نع

Translation: 

Abdullah Ibn Umar did not allow the women folk of his 

family to attend either Eidul Fitr or Fidul Adha. 

Imam Ibn Abi Shaybah (235 А.Н.) su, has also narrated 

a similar view of Ibrahim Nakhai حر‎ and Qasim >»... 

The Best Place of Worship for Women 

Rasülulláh & certainly permitted the women to 

attend but in the same breath, he said that the best 

musjid of a woman was the inner recess of her 

home. 

The  Muhaddith, Muhammad Ibn Abdullah AIl- 

Hakim (405 А.Н.) i. -,narrates: 

 رعق ءاسنلا دحاسم ريح لاق ملسو هيلع هللا یلص ‏ud جوز اهنع هللا ىضو ةملس مآ نع
nm 

сж 

T P TN "13 ‏ 
 ناتسکای نآوقلا ةرادا ۱۸۳ ص ‏Y ج 2-4 نآ نبال فنصلا

e‏ 

 92 ید 1 1
d 5مآ لوم تالا نع جارد قيرط نم مکاخل ‏ UL‏ 

 رت ‏PAS مهضعب فلاح تاو) ‏end Gi نع هتيدح ‏у فعشي ‏Ul حاردو ‏up نيلو تمل كلك و هجرت ‏Jai هی مهن ‏ET رو 1

 ل ‏L3» بیعرت باير بیر ‏ce ED ظقاشا لاقو هيلع ةماوع دمحم خيشلا قيلمتو فشاكلا لا
 ج الو هححص ىق ةعرح نيا هاورو ةعيغ نيا هداسا قو کلا ن نارطلاو ‏і ءارر ‏Ci ل ةولملا مکاخت 4: 1

і E aa i 1 9قيرط نم ‏ erنيا لاقو اهتع ةملم مآ ىلوم بالا نع ‏ uneما قوم کالا فرعآ ال ‏ 
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Translation: 

Umme Salmah 4 says that Rasülulláh £& said, "The 

best musjid of a woman is the innermost recess of 
her home.” 

The Muhaddith, Tabráni 2. ., has narrated the 

following hadith: 

 یلص ‏M لوسو لاق تلاق ملسو هيلع ها یلص یتلا جو اهتع تا یصو ةملس مآ نع

ДИةالص ملسو ہیلع ‏ ЙИق ‏ шыنمر ع ‏ Шоروع اع رجح ق اهتالصو اًعرجح ف ‏ 

 ‏yg تحسم ق اهتالص نم ربع اهراد ق اًعالصو اهراد ق ‏ouo نم

 ‏AD حیحص ‏SES لاقو حرحو ةللدعب ةملس

 ذتسلاب حارع ‏Ot نب اهم اسهینحا نرتیرط نم ءددسم ق ثيد ا اده جرحت تحف ‏:Шуй تاهیع

 ‏Е مع (جارعز ‏FSS а (فیعض) نيدشر نع ‏Gy روکذ لل

47/4 

est اذه‎ cé +۲1۳ عوطل ق اده هکر ىلا لوق دحآ م‎ tot 

 ‏Tel pu ن داسالا حيحص مكافلا لوق ‏[aui :تلاشا

Sp au,مآ ‏ sailهرک ‏ ISحربا لإ متاح ‏ FL, pحل المت الو احرح ‏ 

 ‏Pe ATE مقر ۱۶۲ ص ‏(br ربكلا ‏JS ق یراحلا كلتکو ‏+١1 ١( مقر ۲۳ ص ‏٤

 ‏AA fel eu, дый لوس ق ‏ААН АГУ ف نسم ا هلع هقيوت لتنو + - 1+

By US)ملعأ ‏. 

 PP LE sy ١ ‎ص ‎ sp jo ۲۳۲ىنرمألا ترا ;‎ " — Jp Z3هو هيب 1 122

 تدار ‏PPP IPSE ن ‏Weed كور
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Umme Salmah 4 says that Rasülulláh & said, "It is 

better for a woman to perform her saláh in her 

bedroom than performing salah in her chamber and 

her salah in her chamber is better than her sala
h in 

her courtyard and her salah in her courtyard is 

better than her salah in the local musjid.” 

The author of Majmauz-Zawáid, Hafiz Nürud-Din 

Ali Ibn Abi Bakr Al-Haythami (807 А.Н.) +—. 

states: 

adu ةالص ملسو هيلع‎ Ži ىلص‎ IA لوسر لاق تلاق اهنع هللا یضر ةسلس ما نعو‎ 

 ‎نم روح اقرحح ق اهالصو اقرحح ق اهالص نم ريح اهتي ‎ Deق اقالصو اهراد ق

 ‎رز نی
 ‎جراح قاغزاص نم رح اهراد

Translation: 

Umme Salmah 4 says that Rasülulláh Æ said, "The 

salah of a woman in her bedroom is better than her 

salah in her room and her salah in her room is 

better than her saláh in her courtyard and her salah 

in her courtyard is better than her salah outside." 

Eds hadith and others similar to it indicate that the 

rher a woman goes away from her place of 
concealment, the less her reward becomes. The 

RE ERES: 

122 " 
wee 2 "i ا‎ onc ,+ مسمع - طسوألا يا نارطلا ypرو طسوالا لا نئريطلا هاور 2 یمتفا لاق ۳ ص ۲ ح ‏ 

P , a А è А 
DRE هنا ريغ رار هع ركذدي ل متاح قأ نا تاق رحاهلت نب دز الح حيحملا لاحر‎ 
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reason for this is that the further she goes away 
. from her home, the more chances of misconduct 
there are, otherwise there was no reason to decrease 
her reward. This fear of misdemeanour does not 
arise from males; as a consequence, the further a 

male goes, the greater his reward. ™ 

Abii 1۷۵282 Ash’ari 4 reports, 

 مظعأ نإ ملسو هيلع هللا یلص هللا لوسر ‏JU же هللا یضر ىرعشألا یسوم ‏ail نع

eet اهيلا مهدعبآ ةالصلا ىف ارحأ سانلا‎ 

Translation: 

Rasilullah & said, "Those who come for salah 

from far off will obtain greater reward and those 
who arrive from further afield will receive even 
greater reward than them." 

Jábir 4 narrates the following hadith, 

 نأ اودارأ نيح ةملس يبل ملسو هيلع هللا یلص هللا لوسر لاق ‏JU هنع هللا یضر رباح نع

 ‏I بتكت مکر اید مكراثا بتكت مکر اید دجسملا برق اولقتني

 ‏H 1۱8 ص ه ‏curi ةبافك

 ‏PB tro ص ۱ ج و مالسلا راد ۷۸۱ ص ۲۷۷ ثيدح ملم حیحصو ىراخبلا میحص

inةيناتسسكابلا ‏ 

 ۱ ‏нан 758 ص ‏١ ج و اللا راد ۷۸۱ص ۲۸۰ ثيدح ملسم حيحص
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Translation: 

Rasülullàh said to the tribe of Banü Salmah 

when they intended to move closer to the musjid, 

"Remain in your homes for the rewards of your 

steps. taken to the musjid will be recorded." He 

repeated this for a second time. 

The Muhaddith, Іпат Abû Dawid (275 А.Н.) +, 

narrates: 

 مكء است ارعنم ال ملسو هيلع هللا ىلص هللا لوسر ‏JU JU امهنع ‏М یضر رمع نبا نع

 ‏P نه ریس نهتیو دحاسملا

Translation: 
Abdullah Ibn Umar # reports that Rasflullah & 

said, "Do not prohibit your women from the musjid 
and their houses are better for them.” 

The above Hadith is an order for men that if women seek 

Permission to attend the Musjid (on condition there 
exists no possibility of immorality) then do not prevent 
them. However, women were encouraged that they 

should perform their salat at home instead of the Musjid 
because it is more virtuous for them to do so. 

More encouragement is found in the Hadith of Abdullah 
 مسجد ا ا حق

7 
 ‏A74 لاق . ةيناتسک بلا ةحسلا 15 ص و تررب - رکفلا راد ۲۱۲ ص ةركشم - ‏«эў ربأ ءارر

 ‏AGP نبا هححصو ‏!зу x هحرخأ ‏QUY ص ۲ ج) حشملا ل
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bin Masûd 4& He reports™ that Nabi & said: 

 ل ةأرملا ةالص ملسو هيلع هللا ىلص هللا لوسر لاق ‏JU هنع هللا یضر دوعسم نبا نع

 اهتيب ‏Ә Udo نم لضفأ اهعدخم ىل امتالصو امنرجح ل امتالص نم ‏рай اهنيب

Translation: 
“It is more virtuous for a woman to perform her salát in 
the confines of her house rather than performing it in the 
courtyard and it is more virtuous to perform salát in an 
inner bedroom in comparison to performing it in the 
other sections of the house." 

Due to the encouragement of Nabi &&, many women used 
to perform their salát at their homes instead of coming to 
Musjidun Nabawi and a few women on a special basis 
used to seek permission from Nabi & to perform salát in 
the Musjid as they knew that the desire of Nabi & was 
that women should perform salât at home. This is 
evident from the following hadith of Umme Humaid: 

Pi gius ДА А3 A صو تورپ - ركفلا راد ۳۱۳ ص ةركشم - دواح‎ дар 
2 AX لاقو .بيهرتلا لا‎ us ll هلت قروم نم رخل اله ةداق‎ ple لا ددرتو هحيحص‎ d Me 

DA نع مصاع نب ورمع نع‎ УЙ نب دمحم قيرط نم ىزلا هدروأ ام دعب (۱۳۱ ص‎ ve) فارطلا تكنلا‎ 
ay : هيبأ نع متاح ىنأ نبا لاق نکل لاق دوعسم نبا نع صوحالا يأ نع ىلحعلا قررم نع ةدانق نع‎ 

 ‎ی ‎ OLنع ةبعش نع ‎ DSمالكو .ها هبخأ رهو صوحالا یآ نع جاسو ني ةبقع نع ‎ aiلا انه متاح

 ‎للعلا (‎ MYهنا الا ‎ дةرلح لاقت ثيدحلا ظفلو روکذلا دنملا نیعب ءاح ىذلا دوعسم نبال ثيدح ل

 ‎.ةعامجلا لل لحرلا
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\ 

 هيلع للا یلص بلا لإ تءاح املأ امهنع ہللا یضر یدخاسلا ديمح ‏ula ديمح مأ نع
 ةالصلا ‏cnet كنا تملع دق لاقف كعم ةالصلا بحأ نإ !هللا لوسر اي تلاقف ملسو

 ل كتالص نم ريح كراد لا كتالصو كراد ل كتالص نم ريح كتيب ل كتالصو ىعم
 دجسم ‏д كتالع و كمرق دجسم لل كتالص نم مخ كترحح ل كنالصو كترجح
 نم ءيش ىصقأ لا دجسم اف بف ترمأف :لاق ىدحمسم لا كتالص نم رين كموق

 7 لحو زع هللا ثيفل ‏ge هبف ىلصت ‏o هملظأو اهني

Translation: | 
Umme Humaid œ reports that she went to Nabi && and 

said: “I have the desire to perform salêt with you, О 

Messenger of Allah!" | 
Nabi & replied: *Verily I know you desire to perform 

salêt with me (your fervour is commendable and it is a 

religious fervour) but performing salüt in your inner 
room is more virtuous than performing it in an outer 
room, and your salát in the outer room is better than your 
salât in the courtyard and your salât performed in the 

Courtyard is better than your salât performed in your 
local Musjid. Your salát performed in the local Musjid 
IS better than-your salât performed in my Musjid (i.e. 

 Musjid-e-Nabawi)" She ordered that a musjid be built 
for her in her house where she continued performing 

 ‎ Lا

 ‏(SY حتقلا ىف ظناحلا لاقو ییرعلا ثاردلا ءايحا راد ۲۲۵ یح ‏n pe بيغرتلا - ‏aN هاور

Мәمامالا اق سالا ‏ quثیدح نم ناريطلاو دمحالو ‏ ae dةدعالا ‏ Shon ulهنامج ‏ 

 ١ ‎ ` 5ی ۲۷۹/۲
( Ix یرابلا‎ DS) ها حلا دؤاد ىأ دع درعسم نيا تیدح نم دهاش هلو نسح.‎ ДАЙ داسار لات دآ ىلا‎ 
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salah till the end of her life. 

On the basis of this hadith, Ibn Khuzaimah i, a leading 

member of the Shafi't Fuqahá stated: 

 ىلع اهموق دجسم ى امقالصو اهراد ‏Ye ىلع اقرسح يف ةأرملا ةالص رایتحا باب

 هللا یلص يتلا دجسم ىق ةالص تناك ناو ملسو هيلع هللا یلص ىنلا دحسم ىف امتالص

 هللا ىلص ىنلا لوق نأ ىلع لیلدلاو دجاسملا نم اهريغ يف ةالص ‏АЙ لدعت ملسو هيلع

 هب دارأ دحاسلا نم هاوس اميف ةالص فلأ نم لضفأ اذه ىدجسم ىف ةالص ملسو هيلع

 ‏п " ءاسنلا ةالص نود لاحرلا ءالص

Translation: 
۲... 156 salah of a woman in her room is superior to her 
salah in the musjid of Rasülulláh 4 even if her salah 

there be the equivalent (in quality) of a thousand saláhs 
performed by males." : 

Ibn Khuzaimah ذا‎ ~, further narrates: 

 ةأرملا اهیلصت ةالص بحأ نز ‏JU ملسو هيلع هللا یلص يتلا نع هنع هللا یضر هللا دبع نع

1 
"al اهتيب يف ناکم دشأ ى هللا ىلإ‎ 

Translation: 

Abdullah bin Masüd 4$ states: “The most beloved salat 

 140 ‏At ص ۲ ج ةكزخ نبا حیحص

lريبكلا ل ناربطلاو ةعزيخ نبا هحرخا ‏ JU,نرقثوم هلاحر 75/7 ىمشيفلا ‏ em ilyنبا ‏ aepا! ‏ 

 .كلذك ةريره أ ثیدح نم
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of a woman in the eyes of Allah is that salât which she 

performs in the darkest portion of her house”. 

Imam Tabráni ذعر‎ has narrated the following hadith: 

 اقرجح ىف اًقالص نم لضفأ اهتیب لإ ةأرلا ةالص لاق هتع هللا یر دوعسم نبا نع
Leyنم لضقأ اًترحح ل ‏ Ueنم لضفأ اهراد ىف امتالصو اهراد ق ‏ Useاميف ‏ 

 "* ناطيشلا اهفرشتسا تجرح اذإ ةأرملا نإ لاق مث اهاوس

Translation: 

Ibn Masûd # states, " It is better for a woman to 

perform her saláh in her bedroom than performing 

salah in her chamber and her saláh in her chamber 

is better than her salah in her courtyard and her 
salah in her courtyard is better than her salah in 
other places." Then he said, "When a woman 

emerges, shaytén lies in wait for her." 

Imam Tabráni دن تی‎ again narrates: 

 اذإ افإو ةروع ةأرملا لاق ملسو هيلع هللا یلص يبنلا نع هنع هللا یضر درعسم نبا نع

12 V VÀ رظناو حيحملا لاحر هلاحر :یمشبفا لاف ۳4 ص ۲ ج دناوزلا عممب - ربکلا يل ناربطلا هارر‎ 

۰۱۸ urge نبال ديحوتلا لا دوعسم نبال‎ p 
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мз 

 اھت رعق لل یهو هللا ىلإ نركت ام برقآ ‏ty ناطيشلا اهفرشتسا تجرح

Translation: 
Ibn Mas'üd 4 reports from Nabi Æ that а woman is 
a thing to be concealed. When she emerges, 
Shaytan lies in wait for her. And she is closest to 
‘Allah in the innermost recess of her home. 

Allámah Abdul Azim Al-Munziri (656 А.Н) >. >, 
has narrated the following hadith: 

هيلع هللا ىلص هللا لوسر نع هنع هللا يضر دومسم نب هللا دبع نع
 ةروع ةأرملا لاق ملسو 

Uyرعق يف اهنم هللا لإ برقأ نوكت ال او ناطيشلا اهفرشتسا اهتيب نم تجرح اذإ ‏
 

144 
чы 

Translation: 
Abdullah Ibn Mas'üd 4 also reports that Rasflullah 
& said, "A woman is a thing to be concealed. 
————————————— 

 ,‎ olyن نارطلا ‎ - „Єйج دناوزلا عممب ‎ Yص ‎ : чИ JUro.نوقثوم هلاحر ,‎ JUظناحلا 142

ح اذاق ةروع ةأرملا لاق ملسو هيلع هللا یلص ىبلا نع هزمسم نبا نع بيغرتلا ن ىرذنملا
 ‎اهفرشتسا تح ر

 ‎نباو بيرغ حيحص نسح ثيدح لافو ىذمرتلا هاور ناطيشلا ‎ Hhامهيحيحص ن نانح ناو ‎ ФААدازو

 ‎ها ءاهتب رعق ف یهو اهر هحو نم نرکت ام برتاو

ME ۲۲۹ ص ۱ ج بيهرتلاو بيغرتلا - طسوألا يف ناريطلا‎ ds, 



111 

When she emerges from the house, shaytan lies in 

wait for her. (Shaytán whispers evil thoughts in the 

people's minds regarding her). A woman is closest 

to Allah in the innermost portion of her home." 

Imám Ња Májah (273 А.Н) iw, has narrated the 

following hadith: 

 نبأ رابجلا ةمآ اي لاقف دحسلا ديرت ةيطتم ةأرما یقل هنأ هنع هللا یضر ةربره ‏al نع

 هيلع هللا ىلص هللا لوسر تعمس لاق معن تلاق ؟ تیطت هلو لاق دحسملا تلاق ؟نيديرت

 "* لفت يح ةالص اهل ليقت مل دحسملا ىلا تحرح ‏Fed امبأ لوقي ملسو

Translation: 
Abû Hurairah 4 saw a woman applying perfume 

and entering the  musjid. He asked her, "O 
bondswoman of Allah, where are you going?" She 
replied, "To the musjid." He asked her, "Did you 

apply perfume for this reason (to attend the 

musjid)?” She replied in the affirmative. Abû 

Hurairah 4 said, "I heard Rasülulláh && saying that 

the woman who applies perfume and goes to the 
musjid, her salah will not be accepted until she 
baths i.e. removes all traces of the perfume." 

Imam Tabrani uw, States: 

143 
 ‏OLN راد ۲۷۱۷ „ ۸۰۰۲ كيدح و رکفلا راد ۱۳۲۲ ص ۲ ج هسحام نبا نس

 لاق لحرتسلا باب ىل دراد ‏af نس ل هسلتم و ةيناتسكابلا ةحسنلا ۲۸۸ صار « ضابرلا ظنا با
fh ۰‏ 

 ‏E= هيسش رهو .حيحصلا لار هلاحرر طسوالا ل نارتطلا اور ىرذملا
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 بحنو كعم یلصن نأ انحاوزآ انعنع هللا لوسر اي تلق تلاق اهنع هللا یضر ديم مأ نع

 نم لضفأ نكتويب يف نکتالص ملسو هيلع هللا یلص هللا لرسر لاقف كعم ةالصلا

 نکتالصو نکرود ‏d نکتالص نم ‏fail نکرجح يف نکتالصو نکرجح ىف نکتالص

 ‏aed" نکتالص نم ‏Jail نکرود يل

Translation: 

Umme Humaid # (the wife of the Sahábi, Abi 

Humaid As-Sa’idi 4) said that the men of her tribe 

used to prohibit their women from attending the 

musjid. She told Rasülulláh & that they very much 

desired to perform saláh in congregation with him 
but their husbands were preventing them from 
doing so. Rasülulláh #% replied, "For you to 

perform saláh in your inner rooms is better than 
performing salah іп your chambers. And 
performing saláh in your chambers is better than 
salah in your courtyards. And performing salah in 

your courtyard is better than performing salah in 
congregation. (with me in Musjidun Nabawi)." 

 تیقل ىح هيف یلصت تناكف هملظأو اهتب يف تيب ىصقأ يل دجسم ام نبق ترمأف تلاق

 146 نبا هینو ريبكلا ن ناربطلا هاور یمتیفا لاق ۰۳4 ص ۳ ج دئاوزلا عمجم - ريبكلا ل ناريطلا هارر

edهدانصا نّسح ظفاحلا نأ رم دقو هوحن دمحأ هحرحأو .رمي فالححاب رم دقو . مالك هيفو ‏. 



113 

147 Y 

 ‎لحو زع هللا

Translation: ۲ 

Thereafter Umme Humaid æ ordered a place to be 

made for salah for her in the darkest room of her 

house and she performed salah there till her death. 

Imém Bukhari (256 А.Н) dw, has narrated the 

following hadith: 

 ثدحا ام ملسو هيلع هللا یلص هللا لرسر كردأ ول تلاق اهنع هللا یضر ةشئاع نع

 ‏Б ليئارسإ نب ءان تعنم امك دحسلا نهعنمل ءاسنلا

Translation: . 

ishah 4» says, "Had  Rasülullàh Ж seen the 

behaviour of women, he would have prohibited 

them from going to the musjid. as the women of the 
Banû Isráil were prohibited." 

Commenting on the statement of Aishah $, 
Moulánà Muhammad Yahyâ  Kándhelwi (1334 
SE et EROR 

7 1 
JUنسبا هلو ىرامالا دير نسب هللا دع ريغ حیحصلا لاحر هلاحرو دمحأ هاور : ىمشيملا ‏ 

148 

 ص ‏٣ج قازرلا دبمل فتصلا ر ۱۸۳ ص ۱ ج ملم حيحصو ۱۲۰ ص ج يراحبلا حي
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АН) A. writes in Al-Kaukabud-Durri:‏ 

 ""اهتنکح روفوو اهملع ةعس ىلع لیلد هلزق نم اذهف

Translation: Е | 
"The statement of Aishah œ indicates her vast 

knowledge and abundant wisdom." 

When Amirul 'Mu'minin Umar هه‎ finally enacted 

the prohibition to prevent women from going to the 
musjid, they complained to Aishah 4. 

Allâmah Muhammad Ibn Mahmûd Akmalud-Din 
Al-Bábarti x, states: 

 تلاقق اهنع هللا یضر ةشئاع ىلإ نرکشن دج اسلا ىلإ جورنملا نع هاسنلا رمع یمن دقلر

۱ N `‏ 

 ‏TAN يل نکل ‏as ام هنه هللا یضر رمع ملع ام ملسو هيلع هللا ىلص:ىبنلا ملع ول

Translation: 
Umar had prohibited the women from attending 
the musjid. As a result, the women complained to 
Aishah & In response to their complaint, Aishah & 

= 

MN 
 ‎ص ۱ ج یذمرتسلا عماج ىلع ىردلا بكركلا ٩۳۵
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replied, "If Nabî & had known what Umar knows 

(of the condition of women) he would not have 

granted you permission to emerge (ie. to leave 

your homes and come to the musjid for salah). 

Sheikh Ibn Arabi (543 А.Н) ».—. states in his 

annotation of Jámi' Tirmizî: 

 نمزلپ ‏ду دجاسلا ءاسللا عني نأ ةعامج يل امهنع هللا یضر دوعسم نیاو ةشلاع تأر

 "نگر رعق

Translation: 
"Aishah a and Ibn Mas'üd 4 аге of the opinion 

that women should be prevented from the Musjids 
and that they should necessarily cling to the dark 
comers of their home (when performing salih)." 

Hafiz Nürud-Din Ali Ibn Abi Bakr Al-Haythami 

(807 А.Н.) uw, states: 

 هنحبت ةاللعلا لإ جرح ‏BY ناكف ارربغ الحر رمه لاک لاق ملاس نع دمحأ دنه رمعلو

w 
atr сема wra قدرحألا ةفراغ‎ 
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no هركيو اهجورخ هرکی ناكف ديز تنب‎ абд 
Translation: 

When Umar # used to proceed to the musjid for 
salah, his wife Atikah $ used to follow him. Umar 
# was extremely bashful and disliked her going to 
the musjid. 

Imàm Bukhari (256. AH) ù, has narrated’ the 
following hadith: 

 ل ءاشعلاو حيصلا ةالص دهشت رمعل ةأرما تناك لاق امهنع هللا یضر رمع نبا نع

 نأ هعنع امف تلاق راغيو كلذ هركي رمع نأ نيملعت دقو نيحرخت مل اهل ليقخ ةعامجلا

"9 Ma هللا ءاما اوعنمت ال ملسو هيلع هللا ىلص هللا لوسر لوق هعنمب اولاق‎ аца 

Translation: | ۱ 
Abdullah Ibn Umar 4 reports that the wife of 
Umar 4 used to-attend the Fajr and Isha Salats in 
the musjid. She was. asked’ why she went out when - 
she knew that Umar 4 disliked this act and he was 
bashful. She asked, "Then why does he not prevent 
me from goin joing?" The people said, "The statement 
of Rasülullàh ‘Do not prevent the female slaves 
ee 

Ta 
 ‎ص ۲ ج دتاوزلا عسجج ٣٣

5 ..2 :2 15 

ра,ا ۱۲۳ ی 1 ج و مالل راد ۷۰ ص ۹۰۰ ‏ ws‏ 
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of Allah from attending the  musjids of Allah’ 

prevents him from doing so." 

This hadith explicitly states that Umar œ disliked 

women attending the Fajr and Ishi Saláts. This 

hadith is reported in Muwatta Imam Mâlik with the 

statement that when the wife of Umar 4 would ask 

him permission to attend, he would remain silent. 

The above narration of Bukhari explicitly indicates 

that the silence of Umar $ was not due to his 

acceptance but on the contrary it was due to 

abhorrence. 

Atikah & the wife of Umar 4 explaining her 

reason for having discontinued her practice of 

attending the musjid, said, 

" Lo ARO ae جرف انك‎ 

Translation: 

"We used to emerge when people where yet 

people." 

Hadrat Atikah's attitude indicates that the practice 
Of women attending the musjid was discontinued in 

the early stages of Islam. 

154 
 ۲۶۸ ص ۱ ج یراردل عمال
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Atikah was initially married to Abdullah, the son of 
Abu Bakr 4. They were greatly httached to each 
other. When he was martyred, she married Umar 
Ф. According to a narration, she married Zaid Ibn 

Khattáb 4 first before marrying Umar æ. After the 
demise of Umar 4, Zubair Ibnu| Awwám 4 
proposed to her. She was a beautiful woman and 
possessed ^ excellent character. She made a 
condition with him not to prevent her from - 
attending the musjid for 1558 Salah, not to beat her 
and not to prohibit her rights. These were the same 
three conditions she had made with Umar æ. 
Zubair accepted these conditions although he 
disliked her action of going out. When he told her 
about his feelings, she asked him why he did not 
Prevent her. He replied that he had to abide by the 
condition she had initially made. Nevertheless, he 
thought of a plan in order to prevent her from 
leaving the home. One day he waited for her to 
pass by on the road to the musjid. It was dark and 
She did not see him. As she passed by, he touched 
her buttocks. She became very upset and 
immediately recited, 

 ‎هلل انا ‎ Uنرعحار هيلا
Translation: 
“To Allâh do we belong and to him do we return." 
Then she retumed home. On the following day when It was time for the Isha Salah and she heard 
the azán, she did not make any movement. Zubair 
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d& asked her ‘the reason for not doing so. She 

replied that the times had become corrupt. She then 
took an oath never to go out again, Zubair 4 now 

knew that she would never emerge again. He then 
informed her of what had happened. According to 
one narration, after the death of Zubair 4 she 

married Hasan Ibn Ali # who was her last 

husband." 

lmám  Tabráni m~, has narrated the following 

hadith: 

 لوقیو ةعمحلا موي دجسلا نم ءاسنلا جرخ هللا دبع ىآر هنأ نابیشلا ورمع ‏ul نع

af ربع‎ Sion JEn nt 

Translation: 
Abû Amr  As-Shaybáni narrates that he saw 

Abdullah Ibn Mas'üd 4 expelling the women from 

the musjid on Fridays and saying to them, "Go 

home as your homes are better for you." 

Commenting оп this hadith, Mufti Kifüyatulláh 

= 

us ۳‏ 
 ۰۸۰۲4 مسكر ۱۸۷۹ ص ا ج بامیتسسالاو ۲1۵۰۲0۳ ص ۱۰ ج ملا دبع نبال ديهمتلا

 هارر عمها ‏Q uel JU درعسسم نب هللا دبع رثآ ‏٠١ ص ۲ ج دئاوزلا عممج - ريبكلا ل قاربطلا هارد 158

«ul ال دانساب‎ „бй لف ناريطلا هارر سيغرتلا‎ з „АЙ! JU; dB هلاحرر‎ абл ىف‎ d 
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(1372 AH) 4._., states that encouraging women to 
attend the Jumu'ah Salah is in conflict - with this 

hadith.” 

Imam Abdur-Razzáq (211 А.Н) i; states in his 
Musannaf: 

 اقالص نم ريح اهتيب ىف ةأرلل ةالص لاقي ناك ‏Us لحجر ءاج لاق نایشلا ورمع ‏al نع

 ‏ES فلج دوعسم ‏ot نیمی رادلا هفه بر تعم“ ؟ لوطت ملو رمع وبأ هل لاقف اهراد ق

 نم تسقي دق ةأرما الإ ةرسع وأ حح ىل الا اهتيب نم ريح ةأرمإل يلصم ام , نيميلا يف

T اهوطخ براقت دق زوجع‎ йд ركب وبأ لاق ؟ اهيلقنمام لیق , اهيلقنم يف ىهف‎ do 

Translation: 
Abi Amr As-Shaybáni says that a man came and 
said, "It used to be said that a woman's salah is 
better in her home than her courtyard. Abü Amr 
asked him, "Why are you delaying? I heard the 
master of this house viz. Ibn Mas'üd taking an oath 
and emphasizing his oath and saying that no salah 
is better for a woman than the one in the house 
except in hajj and umrah. The exception from this 

 ‎ xusص ۲ ج قلل 114 1577

 159 نیس خيشلا طسبو نايشلا ورمع ىأ نع هيأ نع یروفا نع ‏o ص ۳ ج) قازرلا دبع هحرخأ

 (۳۳۹/۹) <> لن نارطلا هلور ۳۰/۲ دئاوزلا عمجب ‏celi لاتو ‏ый„ نا هترط ‏у یظعالا نمحرلا

 ‏BF نبا بيوت نم رم امو ۲۳۱/۲ نتسلا ءالعا ‏л, d .(قازرلا دبع قيرط نم ‏py نوقتوم هلاحرو
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is an old woman that has lost hope due to old 

age and she is in her mangal (socks). It was asked 

what is her mangal. Abü Bakr said it refers to an 

old woman who takes short steps. | 

ruling 

Allamah Zafar Ahmad Uthmani (1310-1394 А.Н.) 

isa, States: 

 تب الق ةرمعلاو جحلا ىف فاوطلل دحسلا ترضح اقا امك ةرورضلا تقرب هديبعت ىغبني

 یتلا ىلع ةالصلاو ميلتلل ىوبتلا دحسلا ترضح وأ ةعامج رأ اهدحو هيف یلصت ‏ob اه
 دحسلا ىتأت نأ امأو ةبوتكم و أ ةيحت دجسلا ل امتالصل لی الف ملسو هيلع هللا ىلص
 : ملسو هيلع هللا ىلص هلوق هيفاتيف بسحق ةالصلا لحال ىربتلا دحسملا وأ مارخلا

 ىدجسم ‏д كتالص نمو : لاق نأ ىلا "كترحح ىل كتالص نم ريخ كتي ل كتالص
 "لعق لاو

Translation: 

This narration has to be confined to the time of 

necessity. For example, when a woman attends the 
Musjidul Harám for tawaf during hajj and umrah, 

there is no harm in performing salah alone or 

Joining the congregation. Or she attends the 

Musjidun Nabawi to offer salám, there is no harm 

NP au. tahiyyatul musjid salah or a fard 
M 1. However, if she comes to Musjidul Haram or 

usjidun Nabawi with the sole purpose of 

Peforming salah, then this action contradicts the 
Statement of Rasdlullah 2: “Your salah in your 

 هک تی ادو حج
19е 
 ‎نسف ءالعف ‎ is 51 Jجا ‎ iناسا (.‎ Ortaص ( ج ۹



122 

inner chamber is better than your .saláh in your 
тоот...” until he said, “and better than your saláh 
in my musjid.” And Allah knows best. 

Sheikh Muhammad Zakariyy4 Kándhelwi (1402 
А.Н) a, states in his annotation of Sahih Bukhdrt: 

سنلا بصحي موقي هنع هللا ىضر رمع نبا ناك
 ‏nli نم نهجرخي ةعمحلا موي ءا

Translation: 
Abdullah Ibn Umar 4 used to stand up on Fridays 
and expel the women from the musjid. This 
occurred in the presence of all the Sahábah 4 and 
none of them objected to his practice. 

Imám Abdur-Razzáq (211 А.Н) =. has narrated 
the following hadith in his Musannaf: 

نع شمعأ نع
نك لاق ميهارإ 

ام ةوسن ثالث هل 
تم ةدحاو تلص 

ىا دحسم ل نه
 

 بس سس

мы لأ نع‎ OUH ةورق ىأ نع نايفس اش عيكو انئدح‎ чуй TAU هفنصم ىف ةيشب نأ نیا‎ ol 

 ‎ءاسلا بحي هومسم نيا تبار لاق ناف ورم ‎ ae Kiموي دحسملا نم ‎ ААىراردلا عمال رظناو
 ۳۵۷ ص ۱ ج
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Translation: 
A'mash m~, reports that Ibrahim Nakha'i sı, had 
three wives and none of them performed salah in 
the musjid of the locality. 

Aishah & reports: 

 نفرشتي بشح نم الحرآ ‏Odes لیلارسا ب ءاسن ناك تلاق اهنع هللا یضر ةشئاع نع

 ‏Id Lee داملا نهبلع هللا مرحف دحاسلا لا لاسرلل

Translation: 
"The women of the Band Isréil used to make 
wooden stilts to peek at the men in the musjid. Asa 
result, Allah made the musjids harám for them ...” 

This hadith indicates that when the intention of the 
Israelite women became corrupted and they desired 
evil, Allâh prohibited them from the тий. 
Accordingly, the evil and misconduct prevalent 
after the era of Rasülullàh % also requires the same 

judgement to be passed against the attendance of 
women, namely that they should be prohibited. If 

 = ۱۶۰-۱۶۱ ص ‏T ج ‏SUD دحمل فسملا

 ‏ма داسا قاررسلا دع هحرحأ +: حملا ‏!lace لاق ۱۱۹ ص ‏T ج قازرلا دما فسا

 ‏,nM داتسساپ دومسم نيا نع ‏ot اميأ قازولا ديغ یورو حیحص
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any order of the previous .ummats has not been 
abrogated by Shari'ah, then it will still be applied in 

this ummah.“ 

The Fuqaha and the Muhaddithin 

The Fuqahá and Muhaddithin were men of great 
piety and intellect who followed the Sahábah 4. 
They lived іп the khairul qurün (the best era), 
having obtained their knowledge and training at the 
hands of the Sahábah % and 1۵01 What was 
their attitude to women emerging from their homes 
to attend the musjid? 

The Muhaddith Abdur Razzáq (211 А.Н) à. 
quotes: 

 9 هناست ‏p, Y ناك هنا عفان نع رمع نب هللا ديبع نع قازرلا دبع جرخأ

 ۱۳4 لا

Translation:‏ 

“Ubaidullah Ibn Umar states that Náfi' would not 
allow his wives to attend the Eid Salah.” 

Imám Tirmizi (279 А.Н) ù, narrates: 

 ۱6 ‏tyy ص هج ئفملا ةيافك

 ‏I نع عيكو ‏ш» луы з le ly ۳۰۳ ص ۳ ج قازرلا دبعل فنصلا

Oldeلل هلان حرب ال تاک هنا رممع نبا نع عفان نع رباح ن هللا دبع نع ‏ че!‏ 
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 ‏н وا لب هال ‏(gj مریلا هرك هنأ یررثلا نایفس نع ىوريو

Translation: 

It is reported that Sufyan Тһашї تصور‎ a great 

scholar of Hadith and a teacher of the Sihah Sittah 

(six authentic compilations of Hadith), disliked the 
emergence of women nowadays for the Eid Salah. 

Abdullah Ibn Mubarak (181 А.Н) ,در‎ the great 5 

and reputable scholar of Hadith was the teacher of Imam 

Bukhari (256 А.Н). Regarding him, Imám Bukhari 3., 
writes in his booklet’ نیدیلا عفر"‎ «jm نینیعلا‎ 39" : 

“Imam Abdullah Ibn Mubarak mı, was the greatest 

Alim (leamed man) of his time. If the people, 
Instead of following other less knowledgeable 
scholars, followed him, it would have been better.” 

The following quotation has been narrated from 
Abdullah Ibn Mubarak м. 

Dنأ اهحوز امه نذایلف جرخت نأ الا ةارلل تبأ نان نيديعلا ل ءاسنلل جورخلا ‏ 
167 

 ‏TIA نع اهمنع نأ جوزللف كلذك جرخت نأ تبأ ناف نيزتتالو اهرامطأ ل جرخت

з 
wk FSU ص ۱ ج و ٠٠‎ ۱1۹۸ Oks ао ىذمرتلا‎ ele 

۳ 1 

 * ص ىراخلل نينيعلا ةرق

187 
 لا دبع نبا ظفاحلا كراملا نب هللا دع ‏Ју لقنو ضايرلا مالسلا راد ۱۱۹۸ ص یدمرتلا عماح ف ملا دع نبا ظ



126 

Translation: 
"І dislike women to emerge nowadays for the Eid 
Saláhs. If the wife insists on emerging, the husband 
should permit her to go out in tattered clothing and 
not beautify herself. If she refuses to go out in thal 
State, the husband may prevent her from emerging.” 

The Muhaddith, Ibn Khuzaimah u, states: 

 وأ اضیرم دوعأ لوقتف نيبهذت نيأ لبق تحرح مث ‏ШШ ةارلا تسبل اذا لاق هللا دبع نع

 ال ىذلاو هللا هجو لوقتف كلدب نيديرت امو ليقف دجسم ل ىلصأ وأ ةزانج ىلع ىلصأ

 ‏IE اهر دبعتو اهتیب لا رفت نا ‏Jer هللا هجو ةأرملا تسمتلا ام هربغ هلا

Translation: 
Abdullah states: When a woman wears her clothing 
and goes out and if she is asked, “Where do you 
intend going 109”, she will reply, “І want ام‎ visit 
the sick or perform janázah salüh or perform salah 
in the musjid.” If she is asked, “What is: your 
intention by doing that?" she replies, “To seek the 
pleasure of Allah.” I take an oath in the name of the 
Being besides whom no one else is a deity, a 
woman can never achieve the pleasure of Allah in 

 ريغ هلال كرابلا نبا لول اهريخو عملا ةبراقتم بابلا اله ل ءاملعلا لارلأ : لاق مث ۲۱۱/۱۰ ددبهمتلا

 نهملل ءاسنلا هثدحا ام ملسو هيلع هللا یلص هللا لوسر كردا رل ةشلاع لرل هل دهشيو اهدم ءيشل فلا

 .كلف ربدتل اهدي لل ةأرملا ةرلص لضف عمر ‏(EY) مریلا سالا ‏Jus عمو دحسلا

 ۱ ‏үд „муж نبال برلا تافص تابار ‏dye ll باتك
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any act like how she does when she remains in the 

confines of her home and worships her Lord. 

Allamah Taqiud-din Ibn Daqîq Al-ld (702 А.Н.) ب‎ 

ғ explains the reason for the women attending the 

musjid during the era of Rasülulláh #: 

 لمأ تقولا كلذ ناك دقو رامشلا راهظاو عامتحالا ‏О ةغلابملا نایب كلذب درصقملاو

169 

 رودخلا تاوذو قتاوعلا جارحاب ةغلابملا لا جیتحاف ةلقلا زيح لا مالسإلا

Translation: 
"The aim was that the congregation be larger in 
size and that the distinguishing characteristic of 
Islam be exposed. At that time, the number of 
Muslims was less. Accordingly, there was a need 
for allowing the old women and those who were 
Veiled to attend the congregation." 

A | 
in Muhammad Yahya  Kandhelwi (1334 

Th) ko, writes in Al-Kaukabud-Durri: 

 مهداوس ريثكتو نيملسملا ةكوش راهظإ كلذ لر
 ىلع مهلاحلص رارلآ نم سكعني امو

at 

too 
Jat ةيملعلا بنكلا واد‎ - gun, rr ص ٠ج ماكحألا ةدمع حرش ماکحالا ماكحإ‎ 

m 

لا عماسج ىلع ىردلا بكركلا
 ‏٩۳۲ ص ‏١ جد ىدمرتس
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Translation: 

"The benefit of emerging for the Eid Salah is to 
display the authority of the Muslims and show their 
large numbers. Furthermore, the spiritual light and 

effulgence of the pious can be transposed on to the 
others.” 

Alláàmah Muhammad Yûsuf AJ-Binnori | (1397 
А.Н.) s+, quotes пат Taháwi (321 А.Н) à: 

 ‏P ودعلا نيعأ ف نیملسلا ريثكتل مالسالا لوأ نهحورخب رمالا ناك

Translation: 

"The order for women to attend the congregation of 
Eid during the earlier period of Islam was in order 
to imcrease the number of Muslims in the eyes of 
the disbelievers." 

Allamah Yûsuf Binnori (1397 АН.) ù, further 

goes on to quote the sources of all the different 

Schools of thought after which he says: 

 هعتم هنأ ريغ نيديعلل ءاستلل جورنلا زاوج انخیش هلاق امك انبهذم لصأ نأ هنم ملعو

 ىلع ثيدحلاب لمعلا نيعدملا نم نعطلا ردصي امف نامزلا داسفل ىوتفلا بابرأر خياشلا

 ا رقعحوبأ مامالا ‏٤٤١ ,JU ص 4 ج یروسنلا فموي دمحم ةمالعلل نتسلا فرا

gr(۲۳۳صاج) ءاملعلا فال حنا رصتع لل صاصملا هلع هلقن امي ‏: рше,نوكي نا ‏ 

 .كلذ لا جاي الف موبلاو ردعلل اباهرا نهروضعب ‏д دارأف ليلق نوملسلاو كلذ
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۰ 

 '”بهذملا لصا نع ةلفغلاو ربدتلا ةلق نم ره ‏{М ةلأسلا هذه ف يفنحلا بهذلا

Translation: 

"From this it can Бе realized that the original 
verdict of our math-hab as our Sheikh (Allámah 

Anwar Shah Kashmiri à.) has stated” is that it is 

permissible for women to attend the Eid Salah 
except that the  Masháikh and Muftis have 
.prohibited it due to the corruption of the times. 
Accordingly, those who claim to practise on the 
ahádith and who have accused the Hanafi Math- 
hab have done this due to lack of understanding 
and ignorance of the principles of the math-hab." 

Old Women 

Among the early Fuqahá, there existed a difference 
of Opinion regarding the question of old women 
attending the musjid. While some  Fuqahá 
maintained that old women may come to the 

Musjid for certain salah only', others averred that 
they may attend all saláhs. However, regarding 

in a ERE 
 11۷ ص اضيآ

m‏ 

YA ۰ EE 
 ‎ص ىر مشكلا هاش ررنآ دمحم ةمالعلل ىذللا فرعلا

àىلص - ملسر هلع ‏‎ d نأ رسع نيا نع‎ ge ن‎ PE lice yl a نع ميهارب دام ن‎ ш Ss " = ميهاربأ نع داس نع ربا كرر‎ 

IU 

 ‏e" ةفيملا رهاوجللا دوسفع... ءال ةرع لا ءاشملاو ةادغلا ةالصل جورخلا ل صحر

шыўص ‏١ج ‏ yyبلا سا ‏ 
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women who are of marriageable age, the ruling of 
prohibition is emphatic. 

The following ruling is recorded in Al-Hiddyah: 

 ‎زوجعلل ساب الو ةنتفلا فوح نم هيف ال نهنم بارشلا نعي ةعامحلا ررضح نحل هرکیو

 ‎رحفلا ىف جرخت نأ ‎ ca allyءاشعلاو ۳" |

Translation: 

"It 15 makrüh for young women to be present for 
Jam&'ah (that is, saláh in the musjid). However, old 
women may come for Fajr, Maghrib and Isha 
according to Imám Abû Hanifah ww... According to 
Imam Abû Yûsuf and Imam Muhammad dus, it is 
permissible for old women to attend the musjid for 
all saláhs." 

Other Schools of Thought 

The ruling of the Sháfi'i Math-hab is as follows: 

 زتاجعلا مکح هلك اذهو لاق مث . لاحب جورخلا نه بحتسب ال هنأ اهجو ىعفارلا یکحو

 كلذ ىل امل روضحلا نه هرکیف یهتشت نمو لامحلا تاذو ةباشلا امأو نيهتشي ال یتاوللا

 178 توريب - ‏dall بتكلا راد ‏٩۱ ص ۱ ةيادملا
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176 n 

 ‎نم <‎ АШАЙ СЭ уنهو نهیلع

Translation: 

Rafit has narrated that it is mot preferable at all for 

women to emerge. This is with regards to old 

women who do not incite desire in males. As for 

young girls, attractive women and those who 

arouse desires, it is makrüh for them to attend the 

congregation due to misconduct either due to them 
or due to others. 

Allamah Аіпї (855 А.Н) x, writes about the 
Maliki Math-hab: 

"n 

 ‎زلاحعلا ىلع لومح هوغو ثيدحلا اذه نأ كلام نعو

Translation: 
ae to Imam Malik (179 А.Н) à. —, the it indicating permissibility apply only to old 
Women,'* 

۱ 

Ac : cordingly, the Maliki Math-hab is similar to ыыы S ire d 
m» 

их . ۰‏ 
 ‏v ES فزاعم ىف امك بلهلا حرش

Ww 
Voy ^ wt 

C ىراحبلا حیحص حرش یراقلا ةدمع‎ 

va 
Toy 

че \ t d ىلع يراردلا عمال‎ 
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viet Allamch Айй دهس‎ hes mentioned in Umdæmi 

021 in that old women ae pemnitied while young 

guis ae not” 

The Hanba Math-hab has the following ruling: 

 ‏2m ۰ تم =(
 ‏ad نم ‏es < ق ا با اوهركو 555 550.2; ‏...Zu یرلاصتالا

Translation: 
“The emergence of women for the Eid Salah is 

permissible but not preferable. Ibrahim Nakhaî, 
TYzhyá Ans&i, Sufyan and اصل‎ Mubarek have 
regarded it as makrith It is also makrûh for young 
women io emerge due 10 misconduct” 

This is the view held generally by the early Fugabà 
of Islam However, the later Fugahá expanded on 

of old age. In view of the deterioration in the 

morals of people and the rise of vice, the Fugaha 
upheld the total prohibition of women ine the - attending 

Sheikh Muhammad Ibn Mahmûd Akmalud Din Al- 
Bébarti =<, writes m his annotation of AI-Hidáyah: 

 ” ‏٩22 ص ‏١ ج هتوتت

۲ үгү vices 



mm М r - - m б-ге} 

 :(‎ ws 5pف نهروضح ‎ ALSدا ملا رویظطل اینک

Translation: "m e 

-Today the verdict is that it is mzkrüh fo
r women 

{о attend all saláhs due 10 the prevalence ої 
lity. " 

Allàmzh Aini (855 А.Н) دسر‎ writes: 

ze ۳ 5 "- 

 ‎امو مارح بس نهحورحو ‎ =нمارحق مارخل ین

Translation: 

"Their emergence is а cause of harm and whatever 

leads to harém is also haram.” 

A similar statement can be found in Allamsh تلقح‎ 

ud-Din Al-Kasani’s (587 AH) .داس‎ .il-Bodii-is- 
spem 

 ‏OY ص اج ةيملحلا تكلا رئاد ‏SS عم ةياتقل حرش احلا

= 4232 i 1۱۳ oto wee Se ум 

ж... =, — ж 5تان باک ‏ IAمتارشلا برت ‏ MTديس ما حلا - ۱3۷ ‏ os SAS‏ 
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Hafiz Ibn Hajar Asqaláni (852 А.Н) iı, states: 

 ةعتفلا ةيشح تيوق رأ هقيرط وا دحسملا ىن لاحرلاب طالتخا نهجورع ف ناك ثيح نا

 نع نهعنم ‏IE وأ مامالا ىلع بحوو ... جورخلا نهيلع مرح نهحربتو نهنيزتل نهبلع

шщ 

 كلذ

Translation: 
"When intermingling with males prevails, whether 
in the musjid or on the roads or there exists the 
danger of misdemeanour because of women's 
adomment and displays of beauty, then it is 
forbidden for them to emerge ... it is incumbent on 
the Imám or his representative to prevent women 
from emerging." 

Allámah Ibn Humám (869 А.Н) su, said: 

 رئاس ل داسفلا ةبلغل اهلك تاولصلا ن باوشلاو زئاجعلل ملا نورعأتلا ممع

el б‏ 

 ‏NI ا ج رج © رح

 ^ ۳۵۷ ص ‏g یراردلا عمال

 دهن ‏TVA ص ۱ج ةيادملا حرش ريدقلا حت
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Translation: 

"The latter Fuqahá have stated that the prohibition 

includes young as well as old women. Тһе 
prohibition applies to all the saláhs because of the 
danger of the prevalence of unchaste behaviour at 
all times." 

Mulla Ali Qari (1014 А.Н.) x, states ": 

 یور امل ةباشلا نع الضف ‏coli JE عيمج ق ةعاملبا روضح نع زوحسلا منم راتخلاو

 لوسر كردأ ول تلاق ‏Ul اهنع هللا یضر ةشئاع نع ةرمع نع ديعس نب يحي نع یراخبلا

 ةرمعل تلق لیئارسا نب ءاسن تعنم امك نهعنمل ءاسنلا ثدحأ ام ملسو هيلع هللا یلص هللا

 ةنيزلا سيل نع مکءاسن اونا سانلا اهيأ هعفرت ةشئاع لوقتو .معن تلاق ؟نعنم وأ

 ىل نرتخبتو ةنيزلا مهءاسن سبل يح اونعلی ‏d لیئارسا ىب ناف دجاسلا ف رتخبتلاو
 دجاسلا

Translation: 

"The preferred view is that old women should be 
prevented from attending the congregation at all 
times, let alone young girls because of the hadith 
which Imam Bukhari 4~, has narrated from Aishah 

 ‎ that if Rasülulláh had to witness the conduct ofكح
the women, he would have prohibited them from 
the musjid as the women of the Banû Isráil were 
prohibited. Yahya Ibn 5210 x, (the narrator of the 
hadith) asked Umrah whether the women of the 

yi -186 ‏ 

 ‏TAL ص ۱ج ةياقنلا حرسشپ ةيانعلا باب ‏ыз - ديهمتلا لارعلا دبع نبا هاور



۱10 

Vand ۲ were prohibited and she replied. tn the ۱۱۱۱۱۱۸۸۵۸ Then Айаз A epora that ۸۸ 
А м, "0 people, prevent your Women fon 
Wang clothes of beauty and arrogance in the mayid Ke very the Mand Tadi Were not ۸ 
unl thet Women ademed themselves ۸ attiaotive clothing and proudly showed off in the 
ONUN," 

۱۵۵ ۱۸۸۱۸۱۸۱ Aint (МАА AVI) Nu, states W 

well ve Wy alt ل‎ WA vdali aM ow لكل ل‎ ex ىلغ‎ АА idly 
ДАП ы Inr ew اوا‎ we мым ۱ ١ dè ولا‎ coll ۱۱۱ دايغألاو‎ 

VM a! و‎ ete مدام‎ 
 ‎ىلإ! ۱
"Play the vendlot is that Women be prohibited ftom all Nils and hte АТ Ми, the two Bida, ۸۷۸ ۱۳۱۱۸ and the Congregations of leotutes especially those (gerat orators who imitate the Utama but their aim is Wetvly to satist\ thelr camal Vestes and oar secular walth,“ 

U ۱ mentioned tn Кш Agami 

SUSAN aus ررهطا تارا‎ QNA м مربا‎ 
№ wally 

ovale Ner 
Way ^ ۱ ММА ی اما‎ 
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'Iyanalation: 
"Today the الاكل‎ ds that it da makrah tor Women to 

atend any saldh due to the appearance of 

misconduct." 

Alldmah ton Abidin As-Shàmt (1203 AH) dee, states: 

wyرار ةعامملا ندررضح ‏ Anadور یهو ‏ Mills Jieراي ‏ aseبالا ياغ اليا ‏ 

 ۳ اما ‏(ald هب ليفلا

‘Translation; 
“t is makrdh for women to attend the congregation 

even though it be Jumu'ah or Bid or a lecture and 

even it is an old lady at night, This is the accepted 
veniet due to the corruption of the times," 

Allàmah айд Ама Nullam ¥, writes in al 

۱۱۸۲۷۴ Кам US 

 ‎ىلع مربا ىرتملاو ‎ АА Аللك" لل ‎ А ДААداسفلا رها

‘Translation: 
“Today the verdict ds that it is mute) for women 

 ‎ attend all the salihs due to the emergence afاه
corruption." 

 ‎ АНА atسا ج ۱۱ ۱
WAS М Fass ؟ صا‎ qx NR raed ل‎ a YA صا ج س حی‎ 
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imam Bukhari (256 А.Н) a. ., has narrated the 
following عفت‎ 

SEN لاق ملسو هيلع هللا یلص ىنأل نع امهتع هلا ىضو رمع نيل نع
 مک ءاست ‏

 نخ اوتفآق دحسلل لإ للقب

Translation: 
Abdullah bin Umar reports that Nabi 2 said: “When 
your women seek permission to come to the Musjid at 
night, then you should grant them permission.” 

Mouláná Khalil Ahmad Saharanpuri (1346 AH) حب‎ 
writes: 

 ‏M الو اهيلع ةسقلا قت م اذا كلذو اهتعقنم هيق ‏Ve Lance الو اخ ‏,озі نأ ‏ода هنأ هيقو

 ‏(Le كلذ يق بلغالا وه تاک دقو
Translation: 

The above Hadith indicates that if a woman seeks 
permission at night, the request should be accepted and 

 ‎ чабسم

 ‏ws mis ELLE و ضابرلا - ‏DO راد ۱۷۲ ص ‏١ ج کراحلا ميحم

یراحلا حیحص ىلع یروفنراهسلا ىلع تحف حیتها ةا
 ‏,ess ۱۱۹ ص ‏١ج 
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she should not be prevented from attending if there is 

benefit for her. This permission should only be granted if 

there exists no possibility of immorality from others or 

from her. This was the prevalent condition at that time." 

Hence, Allamah Badrud-din Aini (855 А.Н) ,ذاع‎ the 

commentator of Sahth Bukhari, states: 

 43 ‏V es الو ال ‏дз نأ ىغيتي هنأ هيفو ديقملا ىلع لومحع كلذ لا قلطملا تا انلف دقو
 ‏GU i كلذ ف ‏LEG وه ناك دقو امي الو اهيلع ةحفلا ‏дй„ مل اذإ كلذو اهتعفتم

2] А نوریتک نودقلاو شاف هيف داسقلا ناف اذه انامز فالق‎ 

Translation: 

"And we state that the permission (mentioned in the 

hadith) refers to specific permission i.e. in those 

narrations in which the word "night" is not mentioned, it 

is implied. Similarly, (the above) indicates that where 

there exists benefit for a woman, she should be given 

permission and not be prevented. However, this applies 

to that time or period when there is no possibility of 
immorality nor is there any possibility of another falling 

into immorality due to her. This (safety from immorality) 

was prevalent at that time (i.e. the time of the Sahábah 

æ), unlike our era wherein evil and vice is very 

widespread and promiscuous people are in abundance." 

190 

Ы ed pec up KH هد‎ 
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The author of Lámiud-Darárí, Sheikh Zakariyy4 
(1402 А.Н) ù, asks, 

 ىرت اذامف ةأم ‏OU y نيسم و سمح ةنس ىف قوتملا ئيعلا ةمالعلا نمز ف كاذ ناك اذار

 "”واسفلاو رورشلاب ‏gall اذه انئامز لا

Translation:‏ 
"When this (rampant misconduct) was the situation 
during the time of .Allàmah Badrud-din Aini who 
passed away in the year 855 A.H. then what do you 
think of the present age saturated with 
impropriety?" 

Imam Bukhari (256 А.Н) x. , has narrated the 
following hadith in his sahih: 

 لاقف جاجحلا نم 0 ‏al ام هيلا انوکشف كلام نب سنا ائينأ ‏JU یدع نب ريبزلا نع

ب نم هتعمس مكبر اوقلت قیح ‏аш رش هدعب ‏SAN الا نامز مكيلع ‏ДЕУ هناف ارربصا
 مکی

 "و هلع ‏X ۱ یلص

Translation:‏ 

 ‏1٩ م۵۹ س۱ ‏CEI مماس ىلع یراردلا عمال

wi WET ةحسلا ۱۰۸۷ ص‎ Y ج و مالسلا‎ дее. ص ۷۰۷۱۸ ثيدح‎ sah 
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Zubair Ibn Adi 4 narrates that he came to Anas Ibn 

Malik 4 complaining to him about the oppression 

of Најјај. Anas 4 replied, "Be patient for indeed 

every era will be succeeded by one worse than the 

previous one until you meet your Lord. 1 heard this 

from your prophet (Rasülulláh) йй." 

Hafiz Ibn Abdul Barr (463 А.Н) >». states: 

 ملسو هيلع هللا ىلص هللا لوسر توم دعب تريغت سانلا لارحأ نأ ىلع ليلد هيفو

 ربق نع انيديأانضفنام لاق هنأ ‏c jai ديعس ‏ul نع یورو الاحرو هان

 ۱۹۱ :اسولق انركنأ بح ملسو ‏ale هللا یلص هللا لوسر

Translation: 
This hadith (of Aishah 4) indicates that the condition of 

the people, men and women, had changed after 

Rasülullàh 8А. It is narrated by Abû Sa'id Khudri + who 

said, “We had not yet dusted our hands off the grave of 

Rasülulàh & when we perceived a change in our 

hearts.” 

Who can deny the existence of the worst types of 
misconduct in our age? If anyone chooses to be become 
blind and deny the existence of the evil predominant in 
our times, should peruse the statement of Allámah Aini 

(855 А.Н) ,در‎ the commentator of Sahth Bukhári, who 

lived in the eighth century of Islam: 

 ‎ aseنم اضزلث لا ‎ gullدع نبال ديئاسملاو ‎ pص۱۰ ۲۳۰ ۱۶
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 ‏ASM, pad عاوتأ نم نامزلا اذه ءاسن ثدحأ ام اهنع هللا یضر ةشئاع تدهاش ول

casال اعدب نهیف ناف رصم ءاسن امیس الو اراکن] دشآ ‏
 .عن ال تاركنمو فصوت 

 عاوتأو یگاللاب ةعصرملاو بهتلا نم اهفارطأ ‏Aor pol ريرخلا عاونآ نم نمای اهنم

 ليدانملو ةنيمثلا رهارجلاو ئكآللاب ةعصرملا ةبحقلا صارقأللا نم نهسوعر ىلع امو رهاوجلا

عاونأ نفاصمقو ةدودملا ةضقلاو بهذلاب جوسنملا ريرحلا
 ادج مامكألا ةعساولا ريرحلا 

لع نأ نكمي ثيحب ةريثك عرذأ رادقم ضرألا ىلع ‏uusf ةلباسلا
 ‏WH دحاو صيمق نم 

 تارطعتم تارتخبتم نهو ةرحاف بايث ىف قاوسألا ف نهيشم اهنمو رثكأو ناصمق

 اهنمو .تاقوألا بلاغ ق هوحولا تاقوشكم لاحرلا عم تامازتم تارتخبتم تالئام

AS)نهوکر اهنمو .ادج ةعيفر رزأ ف نیینافبا نم ةلباس نهمامكأو ةرغلا ريمحلا ىلع ‏ 

 ةيلاع تاوصأب نيئغي نهضعبو لاحرااب تاطلتخ امناجلخو رصم لين ف بکارم ىلع

 ‏re نهمكحو مهايإ نهرهقو لاجرلا ىلع نهتیلغ اهنمو .نهنیب رودت حادقألاو ةبرطم

 نهنمو .اهيف لاحرلا نطلاخيو راهجألاب ‏ASA نعبي ءاسن نهنمو .ةديدش رومأب

 اياغب فتص نهتمو .عرشلا هب ضري مل ام. نهنيب نيشميو ءاسنلاو لاجرلا ندسفي تاداوق

 نهنمو .لاحرلا ندطصی نهلجرأ ىلع تارئاد فتص نهنمو داسفلل تادصرتم تادعاق

 نهتمر .دقعلا ‏otis نرحسي رحاوس فنص نهنمو .تامامحاو ردلا نم قرارس

 نهنمو .ءاسنلا ىلع تاباصن تالالد نهتمو .لاحرلاب نطياعتي قارسألا ف تاعايب

eeنینفی تاينغم نهنمو .ةرحالاب ةحيبقلا رومألا هذه نيكتري تافافدو حئاون ‏ Us‏ 

 ‏TUÍ اهل ءاسن لاحرلل نيطخي تاباطخخ فنص نهنمو .ءاسنلاو لاحرلل ةرجألاب ىهالملا

 ةريثكلا فانصألا نم كلذ ريغو مهنیب اهنعتري نعفب
doe UTرظناف .ةعيرشلا دعاوق نع ‏ 

LJام ملسو هيلع هللا ىلص هللا لوسو كردأ ول اغوق نم اهنع هللا ىضر ةقيدصلا تلاق ‏ 

 ةريسي ةدم الا ملسو هيلع هللا یلص ىبلا ةافو نيبو لوقلا اذه نيب سلو ءاسنلا تثدحأ
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 197 نامزلا اذه ءاست تثدحأ ام ءزج فلأ نم أزج نئدحا ام نامزلا كلذ ءاسن نأ ىلع

Translation: 

“If Aisha @ had to witness the evils and innovations of 

this era (the eighth century), her rejection would be more 

vehement. The women of Egypt in particular, are 

involved in such innovations which cannot be described. 

And they are immersed in such evils which cannot be 

prevented. From amongst the innovations they are 

involved in, some are: 

ethey don garments of silk fabric whose edges are 
gilted and which are studded with gems and pearls. 

* their hair is adorned with golden beads studded with 
expensive pearls and gems while their silken scarves 
are woven with golden and silver threads. 

* their dresses are manufactured from all kinds of silk 
with extremely broad sleeves, while metres upon 
metres of the tails are lowered to the ground to such 
an extent that three dresses or more can be sewn from 

one dress. 

*they parade the shopping malls with exquisite 
clothing, strutting around heavily soaked in perfume, 

enticing others and prancing around men with their 
faces open most of the time. 

* they ride on the finest donkeys with their sleeves 
hanging down from both sides while they are wrapped 

 197 ‏٠١۹ ,۱۵۸ ص ‏c ىراخبلا میحص حرش یراقلا ةدمع
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in delicate and fine shawls. 
e they travel on different conveyances in the Nile River 

while it is filled with males. 
* some of them sing with delightful and charmingly 

high-pitched voices while the goblets circulate among 
them. 

* they have overpowered the men and are ruling them 
by making all kinds of extreme demands. 

* among them are women who sell evil items with loud 
voices and they intermingle with males. 

* among them are leaders who corrupt males and 
females and walk among them in ways which are 
contrary to the Shari'ah. 

* among them are prostitutes and models who conjure 
evil. 

* some of them roam about in lure of males. 
* some of them steal from the public baths. : 
* others are magicians that practise magic and blow in 

knots, 
* some of them are merchants in the markets yelling 

out with the males. 
* some arc women brokers and agents procuring the 

services of women. 
* some of them lament and play drums for a fee. 
• some are paid singers who sing and entertain men and 

women. 
• others entice males for married women and create all 

kinds of dissensions. 

These are some of the evils and sins the Women are 
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involved in. Now examine the statement o
f Aishah æ in 

this light. Yet the interval between the time of Aishah's 

d rejection of this practice (of females attending the 

musjid) and Rasülulláh's & is very little. 

The wrongs which the women during the time of Aishah 

æ had introduced are not even one thousandth when 

compared to the evils which they have introduced in this 

time (namely, the eighth century)." 

Ibn Hajar Haithami w», an authority of the Shãfi'î 
Mazhab, states: 

"... the statement of Imam Ghazáli (505 А.Н) dı, in 

Ihyául-Ulüm : Tt is obligatory to prohibit women from 
attending the musjid for saláb, for sessions of knowledge 
and for zikr when there is the danger of indecency as a 
result of them. Verily, Aishah # forbade them. It was 

then said to her: Verily, Rasülulláh ® did not forbid 
them from congregational pra i г yer. She replied, "If 
Rasülulláh & knew what the women have introduced 
after him, th i 
them." en most certainly, he would have prevented 

Conforming to this, is the statement of Ibn Khuzaimah 
4 who is among our (Shâfi'î) senior authorities: 1 "The saláh of a woman in her home is su еп 
salah in the musjid of Rasülulláh &. . . Now iri e 2 : pn 15 superior, then the Object which bri 3 out of her home (to perform salah in the musjid) is 

10 
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either pride or show ог harüm.' 

There is unanimity regarding the prohibition of women 
going to the musjid, Eid salah and visiting the graves 
because of the absence of the conditions of permissibility 
which had existed during the age of Nabî &. 

Hujjatul Islam, Imám Ghazáli (505 A.H) هر‎ says in Al- 
Ihyá in the chapter dealing with enjoining the good: 

198 

 نه ةنتفلا تفیح اذإ رک ذلا سلاجمو ةالصلل دحاسملا روضح نم ءاسنلا منم بجو

‘It is obligatory to prohibit women from attending the 
musjids for saláh and zikr when misconduct in regard to 
them is feared. The evils of their emergence today are 
established facts... The correct view is that prohibition i is 
absolute and the fatwa is this prohibition. This is the 
summary of our (Shafi'l Mazhab)." '» 

With regard to the gathering of zikr i.e. a discourse tó the 
women, this is permissible as established from the 

following hadith’ of Rasülulláh &&: 

 198 ۳۰۸ ص ‏Y ج مولعلا ءايحإ

 19 یسشیفا رح نبال یربکلا یراتفلا
 200 ‏ay کالا ‏ax JE ۲۰ ص ‏١ ج یراخبلا حيحص
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 كيلع انبلغ ملسو هيلع هللا یلص ‏gi ءاسنلا لاق لاق هنع هللا یضر ىردخلا دیعس ىبأ نع

dis JI...نهرمأو نهظعرف هيف نهيقل امری نهدعرف كسفن نم امري انل لعحاف ‏ 

Abû . Said Khudri Æ reports that the women said to 

Rasülulláh هر‎ "The men have overpowered us. (that is, 

they attend your gatherings every day and we are 
deprived), Therefore, specify one day in particular for 
advising us." Rasülulláh & promised to address them on 
a particular day in which he would advise them and 
command them (with the orders of Shariah). 

Hafiz Ibn Hajar (852 А.Н) mı, has quoted a similar 

hadith of Abd Hurairah æ which contain the following 
words: 

 ‏S56 تيب نکدعوم

Rasülulláh # said, "I promise to address 
f d He then fulfi you at the house 

of so and so." He then fulfilled his promi ۱ 
the women there. Promise by addressing 

Imm Bukhári (256 A.H) X. has used this hadith to 

озلا ءابحإ راد ‏٠١۸ ص ۱ ج یرابل ‏
 ترسب - لرسعلا ثارث
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be permissible to conduct such lectures. 

The slight departure from piety and hijab which had 

commenced even in the era of the Ѕаһаһаһ % 

constrained them to prohibit women from going to the 

mmsjid in spite of them being fully aware that women 

used to visit the musjid during the time of Rasilullah 4. 

Since they detected the beginning of the process of 

corruption and they discerned the gradual abandonment 

of the very strict conditions which accompanied the 

original permissibility, the Sahábah 4 initiated this 

prohibition. Rasülulláh 2 has commanded obedience to 

his Sahábah 4 and has described the sunnah of his 

Sahábah as his sunnah, the prohibition enacted by the 

Sahábah is in actual fact the sunnah of Nabi &. It is the 

law of Allah. Only a person with a deficient mental 

capacity can deny such a divine prohibition. 

Some Ghair Mugallidin try to dupe the masses by saying 
that the prohibition of the Sahábah 4 does not hold any 

weight in the face of the permission granted by 
Rasülullàh Æ. However, this is а mere deception. The 

statement of the Sahabal, 4 will only be not acceptable 

in the presence of a hadith if there is a contradiction 
between both and the contradiction cannot be reconciled. 
This is not the case here. The permission of Rasülulláh 
5 was at the time of non-existence of misconduct while 

the prohibition of the Sahabah 4 was due to the 

existence of misdemeanour as mentioned previously in 
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the narration of A'ishah 4. Accordingly, there remains 

no contradiction in the statement of Rasülulláh & and the 

prohibition of the Sahábah šã. 

Sheikh Abdul Haqq Muhaddith Dehlawi +-+, states. “For 

women today, to come to the Musjid to perform salat 

with jamát is makrüh as there is a danger of fitnah 

(immorality and promiscuity). During the time of Nabi 

&, they came to attain the teachings and guidelines of 

Sbariat and this need no longer remains as the laws of 
Shariat аге generally found in books etc. It will be more 

appropriate for women to remain in hijab (veil). 

This isthe view that the Jurists have adopted i.e. now-a- 
days for women to attend the Јата (congregation), 
whether it be for the five daily salát, the Jumu'ah or both 
the Eid salats, is makrüh (reprehensible). Allàmah 
Zainud-Din Ibn Nujaim ذعر‎ states: 

 ةالعلا ل ةهاركلا ىلع مریلا ىرتفلاو نكتري ىل نرقو ىلاعت هلوقل ةعامجلا نرضحي الو

ж‏ 

 دافل ررهظل اهلك
Translation: 
"Women should not attend the congregation due to 

m ۲۳۳ „шд йи 

 ‏P ۳۰۸ ص ۱ ج قئارلا رحبلا
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the statement of Allah, “And remain within your 
homes.” The verdict today is that it is makrüh to 
attend any of the saláhs due to the emergence of 
misconduct.’ 

From the above narrations™, we deduce the 

following: 

eThe tribe of Banû Said (ıl yı) had already 
prevented their women from attending the 
musjid during the era of Rasilullah ®. 
Rasülullàh & did not reproach the husbands in 
any way. On the contrary, he encouraged the 
women to perform salah at home. 

e Certain Sahábah 4 like Ibn Mas'üd and Ibn 
Umar 4 used to forcefully prevent the women 
from entering the musjid in the presence of other 
Sahábah ^ because the era of corruption had 
begun. No Sahábi prevented them from doing 
this nor did anyone mention any opposing hadith 
to confront their action. 

* During the blessed era of Nabi &, it was not stressed 

™ For more details, refer to Ad-Durrul Mukhtar with Shami - Vol 1 

Pg 529, Alamghiri, Vol 1 Pg 56, Al-Bahr-ur-Raiq, Vol 1 pp 35g. Rasdilul Аал, Pg 100, Badi-us-Sandi, Vol 1 Pg 175, Fatwa Rahimiysh, Vol 5 Pg 56/71 
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upon women to attend the Musjid. Permission was 

merely granted, and such advice was rendered that 

women themselves refrained from attending the 

Musjid. 

• Permission (to attend the Musjid) was dependant оп 

the permission granted by the husbands. Women were 

not allowed to attend the Musjid without the consent 

of their husbands. 

e From the narration of Sahih Bukhdri, it is evident that 
permission was only granted for the salát performed 
during the night and for Fajr. 

. * Consent is applicable when the woman does not apply 
perfume and adorn herself. There was no consent for 
the woman who applied perfume or adorned herself. 

* Permission to attend the Masájid was at the time when 
there was no possibility of fitnah (immorality). No 
consent was granted during the times of fitnah. In fact, 
at the time of fitnah, Nabi's А advice was that women 
should be prevented from coming to the Musjid as 
mentioned previously in the narration of Ibn Májah. 

In conformance to the words and desire of Nabi £A, the 
women during his blessed era also used to perform their 
salât at their houses as has been М | proven from th i 
of the burning of the houses as mentioned жатчы Ча x 
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Sháh Waliulláh writes: 

 اذإ ملسو هيلع هللا یلص هلوق نيب فالتحا الو اروخب تباصأ ةأرماك ةنتف فرح اهنمو

يبو اهعنم الف دجسملا ىلا مكدحأ ةأرما تنذأتسا
 نهعنم نم ةباحصلا ررهمج هب مكح ام ن

 هيف ام ةريغلا نم زئاباو ةنتفلا فوح نود ةفنألا نم ثعبنت ىلا ةريغلا ‏ше ىهنما اذا

 ... ةنتفلا فرخ

preventing them? He answers by saying that there is no 
difference between the Hadith and the action of the 
Sahaba 4$ because the zeal and fervour that arises merely 
due to pride and due to which women are prevented is not permissible. However, the zeal arising due to fitnah (dissension) is permissible, if not commendable. (The Sah4bah $ prevented the women due to this permissible 
fervour and zeal.) " 

eS Аسس سس ‏ 

 ‏S ناتسكاب - یشتارک - ‏ды بنک ىميدق ‏vi ص ‏Y ج ةغلابلا هللا ةحح
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Conclusion 

The Ghair Mugallidin who emphasize the fact that 

women should attend the musjid for congregational 

prayer perhaps regard the Imam of their musjid to 

be more pious than Rasülullàh $. Perhaps they 

regard their musjids to be more sanctified than 

Musjidun Nabawi, their era to be superior to the era 

of the Sahábah & and their women to be more 

chaste than the Sahábiyyát and Tábi'iyyát. 

If this is not the case, then why do they (the Ghair 

Muqallidin) emphasize something 50 vehemently 

which Rasülullàh & did not emphasize and which 

the Sahábah 4& opposed. The Ghair Mugallidin, are 

so vehement in their stance on this issue that they 

regard it as permissible to abuse and villify the 

Fugahà and cause dissension (final) in the 

mosques. 
In the present era of moral decay, only the Ghair 

Mugallids are under the false impression that the 

women of today will not beautify themselves, apply 

make-up, apply perfume and powder and wear 

skin-tight and transparent clothing, keep their gazes 

n and the gazes of the onlookers will also remain 

ow. 

In short, the jurists have prohibited women from 

attending the musjid due to moral decay that is 
prevalent in society. When the Sahábah 4& already 
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perceived this decay in their era which was morally 
excellent, who сап deny the existence of 
promiscuity today? And which Quranic verse or 
hadith emphasizes attending the musjid for women 
during an era of moral decay and perversion? 

Women should not become despondent from the 
fact they they have been prohibited from the 
musjid. In fact, they should be pleased that АЙ 
has granted them the same reward by sitting in 
home. Without attending the musjid, Allâh 3 will 
grant them the same reward as the person who 
performs salah in Musjidun-Nabawi. Just as Allâh 
has made certain actions like jihad, Imámat etc. 
specific with men, so too was the congregation 
emphasized for them. Just as they have been 
Prohibited from desiring the bounty which Allâh 
granted to men, so too should they not desire this 
bounty as well. In reality, it is our duty to subject 
any act, no matter how noble it may seem, to the 
desire of Allah and His Messenger 98. ۲ 
Allah Æ and His Messenger £ have deemed better 
for us, we should regard it as such. Let us not allow 
ош emotions to get the better of us. Rasülulláh # 
has clearly indicated that the salah of women is 
more virtuous at home. The obedience of women 
would therefore be to regard the performance of 
salah at home as better for them and to discard the 
thought that attending the musjid will carry greater 
rewards. 
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BIBLIOGRAPHY 

Arabic 

 یرمطلا ربرح نب دمحم رفعح ‏GY نآرقلا لیوأت ىل نايبلا ‏ele یمسلا یربطلا ريسفت

АА AS - (TN)ةمرگلا ةكملا - ‏. 

 روهال - یمدیکا ‏asl - (VV) ریثک نبا لیعاسا نيدلا دامع ظناحلل ‏ыб نبا ريسفت

 .ناتسکاپ -

 .ةمرکلا ةكملا - نرباصلا ىلع دمحم خیشلل ماکحالا ‏OUT ريسفت ‏OLN مئاور

 بكلا راد - )049( ىلدتالا نايح ‏Gh ريهشلا فسرب نب دمحم مامالل - طیحتا رحبلا

 .توریب - ةيملعلا

 راد - (۳۷۰) ىفنحلا صاصخلا ىزارلا ىلع نب دم-أ ركب وبأ مامالل نآرقلا ماكحا

 " .ترریب - ېهرعلا باتكلا

 ‏F نیلالحلل ريسفت میضرتب ‏TAY تاحوتفلاب یمسلا - نيلالحلا ىلع لمحملا ةيشاح

adaةيمالسالا ةبتكملا - لمجلا ناميلس ةمالعلل ‏. 

AUمامالل حبحصلا ‏ desنب ‏ deىراخبلا ‏ (TO)ةخسنلاو ترریب - ةيرعلا راد ‏ 

 .ناتسکاپ - یشتارک - نبمک ديعس مل جہا :ةيناثلا

 - ‏чун - ركفلا راد ‏(ҮЛ) جاحح نب ملم نيسدلا ‏M مامالل حيحملا عماجلا

 .ناتسكاب - ىشنارك - بک ديعس مل جيا :ةيناثلا ةخكاو
 ةخسنلاو ةكم - ةيلصيفلا ةبتكملا (۲۷۹) ىذمرتلا ىسيع نب دمحت مامالل ىذمردلا 5

. ' "e 
 .ناتسکاب - یشتارک - نمک

САبحث دیعس ملا ديا ‏ oon ndةيرصعلا ةبتكملا - (۲۷۰) قاتسحسلا دژاد ربا ثعشأ نب نامل ‏ 
СЕЕېا ‏ К, е эў»‏ 

Mیشتارک - ئبمك ديعس مل جيا :ةبناثلا ةخسنلاو تووپ - .ناتسکاب - یشتارک - . ‏ ant эмىئاسنلا ىلع نب ‏ (тутуبلم ةيمالسالا تاعربطملا ةبتكم ‏ 
 الل ئا نب دب
TUEناتسكاب - ‏. 

 ‏uM - نبمک ديعس مل جيا ‏WU а لاو
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 - ركفلا راد (۲۷۳) ییوزقلا هحام نب ديزي نب دمحم هللا دبع ‏УЙ مامالل هجام نبا ننس

 .ناتسكاب - ىشتارك - ئبمك ديعس مل جيا :ةيناثلا ةخستلاو تورب

 ركفلا راد- ىزيربتلا بيطخلا هللا دبع ني دمحم نیدلا لو ثدحا مامالل حییاصلا ةركشم

 .ناتسکاب - یشتارک - ئبمك دیعس مل جيا :ةيناثلا ةخسنلاو تورب -

 عيزرتلل ةدحتملا ةكرشلا - (۲۱۱) ناعنصلا مامه نب قازرلا دبع ركب ىبأ ‏LIU فنصلا

 .توريب -

 .ةمرکلا ةكملا - زايلا راد - )0£( مككاحلا هللا دبع نب دمحم مامالل كردتسلا

 - یشتارک - نآرقلا ةرادا - (۱۳۱۰-۱۳۹) نامشلا دمحأ ‏ab خيشلل نتسلا ءالعا

 . 1 .ناتسک اب

 .ةرهاقلا - ‏OU Ji راد - ‏att (A« V) ركب أ نب ىلع نیدلا رون ظفاحلل دئاوزلا عمج

 .ناتسکاب - یشتارک - نآرقلا ةرادا - ‏(re) ةبيش ‏ual نب ركب ‏UY فنصلا

 - ناعم - ةنسلا رشت - ‏(LOA) ىقهيبلا نيسحلا نب دمحأ ركب وبآ مامالل یربکلا نئسلا

 ,ناتسکاب

 بتکلا راد - ‏(AVE) یدنفا نيدلا ماسح نب ىقتملا ىلع نيدلا ءالع خیشلل لامعلا زاك

 .تورب 7 ةيملعلا

 نيدلا ردب ةمالعلل ىراخبلا ىلع نیعلاب یمسلا ىراخبلا حيحص حرش ىراقلا ةدمع

 .توريب - رکفلا راد - (۷۱۲-۸۵۵) نیم

 راد - ‏(Ae T-YYY) نالقسعلا رجح نب دمحم نب ىلع نب دمحا ظفاحلل یرابلا حت

 .تورعب - ىبرعلا ثارت ءامحا

 - (۱۳۱۰-۱۶۰۲) یولمدناکلا ايركز دمحم خيشلل ىراخبلا عماج ىلع ىراردلا عمال

 .ناتسکاب - ىشنارك- ‏uus ديعس مل جب
 یشتارک - ةيرونبلا ةبكلا (۱۳۲-۱۳۹۷) یروتبلا فسوي دمحم خيشلل نتسلا ففراعم

 ۱ .ناتسکاب <

 ‏(91Y-tYo) یکلاثا برملا نبا ظفاحلا مامالل يذمرتلا حيحص حرشب ىذوحألا دضراع

 ‏opt - ةيملعلا كلا راد -
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z 1ةرادا — (۱۳۳4) یرلهدناکلا یی دمحم خيشلل یذمرتلا عماج ىلع یردلا بکر کلا بعل ‏ 

 .ناتسک اب - یشتارک - ةيمالسالا مولعلاو نآرقلا

 دیعس مل جيا - ‏(Wo Y- VAT) یریمشکلا هاش رونأ دمحم ةمالعلل یذشلا فرعلا

 .ناتسکاب - یشتارک - یبمک

aulتافيلات ةرادا - یولهدناکلا فسوي دمع خيشلل راثآلا ناعم حرش ىف رابحالا ‏ ` 

 .ناتسکاب - ناتلم - ةيفرشآ

 ىرذنلا یرقلا دبع نب ميظعلا دبع نيدلا یکز دمحم أ ظفاحلل بیهرتلاو بیغرتلا
(чеч)توريب - ركفلا راد ‏. 

 زابلا راد - (555-556) یمزراونلا دومح نب دمحم ديوملا ‏ul مامالل ديتاسملا عماج

эшةمركملا ةكملا - ةعابطلاو ‏ . 

аддیواحطلا ةمالس دمحم نب دمحأ رفعج أل راثآلا لكشم حرش بيترتب رايحألا ‏ 

(rro ry)ةيدوعسلا ةييرعلا ةكلمملا - ضایرلا - ةيسدلب راد - ‏. 
 ‎ ахаفینصت ءاملعلا فالیحا ‎ aMیواحطلا ةمالس دمحم نب دمحآ رفمج )۲۳۹-

 .توریب — ةيمالسالارثاشبلا راد — (۳۷۰) صاصلما ركب ىبأ مامالل راصتعالا ار (

 5 فارطالا ةفرعع فارشالا ةفحت عم نالقسعلا رجح نبال فارطالا ىلع فارظلا تكبلا

 .ةمركملا ةكملا -- زابلا دمحأ سابع ةبتكم

 توريب - ةيملعلا بتكلا راد - )10 یورفا مالسلا نب مساقلا ‏GY ثيدحلا بیرغ

ou -‏ 

 ‎ дنيدلا لامج ظفاحلا - لاحرلا ءامسأ يل لامکلا ‎ alیزلا فسري جاحملا 70
 ‎ - (vt еу.توریب - ركفلا راد

 .توريب - یمالسالا ‏.Ди ةكزح نبا

PPSI رهاط دمع ةمالعلا خبشلل رابخألا فئاطلو‎ уу بار‎ у رارنالا را‎ ез 
 ‎ VS. - (ххراد ‎ - шу.ةيدرعسلا ةيبرعلا - ةوونملا ةئيدملا

 ,‎ Шаца Аудیطترلا دمع ديسلا مامألل - ةقينح يأ مامالا بعذم
 (۱۲۰۵) یدیزا

AE еса‏ 
 کاب
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 - ةثيدحلا ضایرلا ةبتکم ‏(ТҮЗ) یسدقلا ةمادق نب دمحم ني دمحا نب هللا دبعل ئغلل

 .ةيدوعسلا ةيبرعلا ةكلم - ضيرلا

 بتكلا راد - ديعلا قيقد نبا نيدلا ىقت ةمالعلل ماکحالا ةدمع حرش ماكحألا ماكحإ

 .توريب - ةيملعلا

 - ةيدامحلا ‏(LKU CATY E ناحرجلا دمع نب ىلع فيرشلا ديلل تافيرعتلا

 .ناتسكاب - ىشتارك

 7 ةيملعلا بتكلا راد - ‏(o4) نانيغرملا ركب ‏af نب ىلع نيدلا ناهرب خيشلل ةيادفا

 .ناتسكاب - ناتلم - ةيملع ةكرش هبتکم :ةيناثلا ةخسللاو توربب

АЫ7 94, - ةيدادمالا ةبتكملا (۷۲-۸۵۵) ئيعلا نيدلا ردب خيشلل ةيإدحلا حرش ىف ‏ 

 .ناتسکاپ

 7 ‏(CAN مامحلا نباب ریهشلا دحاولا دبع نب دمحم نیدلا ‏JUS خيشلل ريدقلا حتف حرش

 .توريب - ةيملعلا بتكلا راد

pedخيشلل بذهملا حرش ‏ afايركز ‏ ueیوونلا نيدلا ‏ CVT)ةيراحتلا ةبتككملا - ‏ - 

 .ةمرکلا ةکلا

 رجح نب دمحم نب ىلع نب دمحإ ظفاحلل ریبکلا یعفارلا ثيداحأ جیرخت ىف ريبحلا صیخلت

 .ةيندملا ةخسنلا - ‏(ae vovv) نالقسعلا

 ربا دبع نب دمحم نب هللا دبع نب فصوي ظفاحلل ديئاسملاو ‏tall نم اطرملا ىل امل ديهمتلا

 .توريب - ةيملعلا بتكلا راد ‏(CET یطرقلا

 .تورب - ملقلا راد - ‏.e) هر ‏JUS دمحم نب دمحم دماح وبأ مامالل مرلعلا ءايحإ

Bawمرلعلا ءايحا راد - ىولهدلا ميحرلا دبع نب دمحأ هللا لو هاش خيشلل ةغلابلا ‏ - 

 ۱ .توریب

 ةخسنلاو توریب - رکفلا راد - یماشلا نیدباع نباب ريهشلا نيمأ دمحم مامالل -راتحا در

 .ناتسکاب - یشتارک - نمک ديعس مل جیا ةيناثل

 ‏(VU - نيعلا نیدلا ردب هيقفلل قئاقحلا زمرب ىمملا قئاقدلا رنک ىلع نیملا حرش

(лееناتسکاب - یشتارک - نآرقلا ةرادا - ‏. 
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 .ناتسکاپ - هتئرک - ةيدحاملا ةبتكملا - ميج نبا نيدلا نيز مامالل قئارلا رحبلا
 مقرألا راد ةكرش - ىراقلا ناطلس نب ىلع ثدحملا هيقفلل ةياقنلا حرشب ةيانعلا باب حتف

 .تورب -

 - ىفنحلا ىلحلا ميهاربإ خيشلل ريبكلا حرشب رهتشملا یلصلا ةينم حرش ل ىلمتملا ةينغو
 .ناتسكاب - روهال - ىمديكا ليهس

 یرنهکللا ىحلا دبع دمحم تانسحلا أ ةمالعلل ةياقولا حرش لل ام فشك ل ةياعسلا

AT AYT)ناتسکاب - روهال - یمدیکا لیهس - ‏. 

 - ءاملعلا نم ةعامجو ماظن خيشلا ةمالعلل 34:41 یراتفلاب ةفورعلا ةيريكملاعلا یراتفلا

 .ناتسکاب - هتلرک - ةيديشر ةبتکم

 دوعسم نب ركب أ نب نیدلا ءالع مامالل مئارشلا بیترت لا مئانصلا ملادب باتک

 .ناتسکاب - یشنارک - یبمک ديعس مل جيا - ‏(OAY) ناساکلا

 بتک دمحم ريم - یراطحطلا دمحأ ةمالعلل - حالفلا یتارم ىلع یراطحطلا ةيشاح

 1 .ناتسكاب - ىشتارك - هناح

 دنملا - ونهكل - ‏ЫЙ у„ ةفاحصلا ةسوم - ىودنلا نمحرلا قیقش انالوم - رسيملا هقفلا

 .ناديز متركلا دبع روتكد - ةأرملا ماكحأ ل لصفلا

Urdu 

АЙةمالعلل ثيدحلا ‏ АЙ»ناتسکاپ - روهال - فراعلا راد - دومح ‏. 

 .ناتسکاب - یشتارک - ‏«ай بتک دمحم ريم - نامزلا ديحو ةمالع — ثيدحلا تافل

 ,ناتسکاب - یشتارک - مولعلا راد هبتکم - ‏hte ىقت دمحم خیشلل یذمرت سرد

 .ناتسکاب - ررهال - فراعلا راد - ‏ane دلاح ةمالعلل - عيرشتلا راثا

 .دنفا - ونهکل - عیاطلا ةدمع - یونهکل روکشلا دبع ةمالع - هقفلا ملع

 .روهال - تایمالسا هرادا - ىريذل دمحا ليمج ىئفم - زامن هقيرط اک مرکا لرسر

 .ناتلم - هیناتح هبنکم - ناتلم دمحا ضيف انالوم - للدم زاغ
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 .هلاونارحوک - ‏OT AN سورد هبنکم - یتاوس ديمحلا دبع لاوص انالوم - نوئسم زام

 .اناتسک اپ - یشتارک - خیشلا ةبتكم - یرهاظم دمحا ديعس انالوم - زامن هنيلآ

 .دنفآ = روبنراهس - یرتحا هناخ بتک - یونام ىلع فرشا انالوم - رويز يشهي

jdیشتارگ - مالسا ةرعد ةرادا - یروبحال میحرلا دبع ئفملل - ةيميحر ‏ ¬ 

 .ناتسکاب
 .روهال هکهاو - هیرداق هبتكم = یردات دما رفظ رفظلا ربا انالوم - هتسار اک تام

 .ناتسكاب - یشتارک - هيددحب هرادا - هاش نيسح راوز ديس انالومل - ‏ААЙ ةدبز

English 

Kitaab-us-Salaat - Young Mens Muslim Association, 
Benoni, South Africa, Third Edition, 1989. 
Bahishti Zewar - Moulana Ashraf Ali Thanwi شا‎ а) - 
Madrasah Arabia Islamia, Azaadville, South Africa - 
1997 edition. 
Women in Musaajid and Islam — Mujlisul Ulema — 1988 
— Port Elizabeth — South Africa. 
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GLOSSARY 

ahadith the statements, actions or approval 

of any act of  Rasülulláh &. 

Singular hadith. 

 ‎ the call to prayerمعقم

athar i 1 
ап | 

E s 
the private parts of the body which 
need to be covered 

КОЛЕ н ы ote c ту 
|duà | supplication or invocation ^ | 
[cut سس‎ DRE, 

the pre-dawn prayer 

[Бай jurists  _عطع‎ 
Hoe ue ce ге 

haram the sacred precincts of the Ka'bah 
[harâm سال چو‎ 
Ис [= حس سا‎ EMEN ihrám the sheets donned by the 
Imám leader especially in Prayer, also a 

learned scholar ў 
ing the prayer the act of leadin , igàmah the minor call to Prayer recited - before the obli atory prayer 

[ish [he night prayer 



the saléh in which the Qur'an is 
recited aloud 

jumu'ah 

burial shroud 

the veil used to cover the face 

an act whose detestability is not 
established by  categoric proof. It is 
closer to harám and is a sinful act. 
The perpetrator is liable for 
punishment. | 
A lessor category of makrüh that is 
closer to permissibility, Тһе 
perpetrator із not liable for 
punishment. However, one should | 
also abstain from such acts as they | 
can lead to unlawfal acts. 
title of scholars trained 
traditional sciences, 
Sheikh 

one who issues leg 

in the 

singular 

al verdicts 



163 

one who calls out the azán 

muhaddith a scholaf of hadith, plural: 

muhaddithin 

"a chain of narrators that has an 

interruption where one of the links 

[mugtadi ^ — | опе who follows the Imám іп salah 

|musid | mosque, plural musájid 

mutawatir -a statement narrated by such a large 

group of people from generation to 

generation that one cannot call 

them liars 

N 

pnaáfl | optional 
marriage 

qadê an act which makes amends for one 
that is missed | 

sitting position 

direction facing the Ka'bah 

recitation of the Огап 

- “a 

i 

a a ع‎ حز‎ 

 | ‎ iعب © 8

rak'ah one unit of salah 
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Sahábiyyah 

Sheikh 

a female companion of Rasûlullêh a 

non-canonical | 
title of a scholar trained in the 
traditional sciences 
a chapter of the Qur'án 

Sürah the opening chapter of the Qur'án 
Fátihah 

Tábi'in the generation of Muslims that 
Succeeded the Sahábah 4. Singular 
T8bi'i, female: TAbi’tyyah. 

Taba-Tübi'in [the generation of Muslims that 
Succeeded the Tábi'in 
the words recited during the days of 
Eid 

reciting Subháünallüh etc tashahhud the dua to be recited when in the sitting position in salüh | 

Scholars of Islamic knowledge | 

quaaمالسلار ةالصلاو تاماطلل دبعلا للرب هقياربر تاحلاصلا مدت ‏ 

ul?نم ‏ VLAتابألاپ ‏ vuU‏ 

wudü 

 ‏e هلل دملا ر
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Translation: 
“And all praises are due to Allah through whose grace 

pious deeds are completed and through whose granting 

of capability, a person can perform acts of obedience. 

Blessings and salutations upon the prophet who was sent 

with clear signs.” 
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